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CHAPTER ONE

1.0 


GENERAL INTRODUCTION

1.1  BACKGROUND

Mind cast on some capitalist societies shows that sometimes, pursuit of personal interest overrides and militates against the realization of common good. Ipso facto, Nigerian society has not been an exception to this. Yet, the fact still remains that it is in working together for the common good or welfare that one achieves one’s private good, and not the reverse.  This is because the adoption of a capitalist system does not presuppose a society where the sense of justice and mutual co-existence is totally lost.  Hence, some social philosophers have become exponents and defenders of common good of the human society.   No wonder Aristotle holds that man is a social being.  That is to say that the goals which man sets for himself, are those he pursues in common with other men.  This, as a matter of fact, defines the existence of human society.  Taking a cursory look on one of the reasons why man seeks to live in a society:

…is to attain the fullness or end of his life, which is achieved only when it is integrated in a body of social communication.1
Thus, the society more or less, exists for the realization of the common good of the whole.

But it seems that even people, who suppose to make others adhere to the promotion of common good, are sometimes found to be those who directly or indirectly oppress the common good. The Nigeria police for example, sometimes go against the common good of the members of the society, which results in loss of lives and property here and there, and they swim in the ocean of indiscipline and corruption in the force. This is because there is a gruesome pursuit of private interest and so, the end for which man comes together in a society is seriously defeated.

Thus, in this social ill, human right and dignity is compromised. It is on this that Pope John Paul II holds that “respect for the dignity of the person which implies the defense and promotion of human rights, demands the recognition of the religious dimension of the individual”.2  This is in consonance with social, economic and political order respectful of the dignity, freedom and fundamental rights of each person. There exist both fundamental and other human rights, which every citizen should enjoy. This underscores the urgency of promotions of such common good.

There are several definitions of common good. In general parlance, common good highlights a specific good that is shared by and beneficial to all, or most members of a given community, and also this is how this common good is broadly understood in philosophy, ethics and political science. The idea of common good could also be seen in certain degree, as the general welfare of the people.

Nevertheless, sometimes people propound certain theories in criticism of the idea of common good. There is, for instance, a theory called psychological egoism, which argues that man is selfish and self-seeking by nature, and so, every person always seeks his interest in whatever he does. According to this theory, whenever a person does anything, he does it only because he has seen that somehow (either directly or indirectly, either immediately or in the future) he will derive some benefits for himself from it.3 The theory claims that behind any human action, there is always a selfish motive which prompts it and which acts as its driving force. Thus, any human action could aim at a selfish desire for fame, a desire for wealth, a desire for praise, a desire for money, a desire for power etc.

But, one may not have to say for sure that this theory completely holds water. If it were true, then, it would be impossible to be altruistic, since altruism is the very opposite of egoism. Altruism has been found to be a moral ideal; the more morally mature a person is, the more altruistic he becomes, and the more morally immature he is, the more egoistic he is. According to J. Omeregbe, the truth is that man has, by nature, the potentialities for both selfishness and altruism because he is by nature, both individual and social.4 

But why does a human society exist? One can say that society exists in order to ensure the free movement of the individual members in the pursuit of their interest as a community.  This underscores the notion of common good, which is part of what we set out to consider in this work. Man realizes his private good more genuinely when it is pursued in the general or common good of the society in which he belongs.

STATEMENT OF THE PROBLEM.

Every civil society exists for the realization of common good of the social whole.5 This underscores the establishment of some institutions or bodies that would be charged with the responsibility of helping to achieve, promote or realize this common good. The police force, then, is one of such institutions. As a matter of fact, the basis for establishment of police force is mostly geared towards the welfare of the society.6
However, it has been found out that in Nigeria, there are instances where insecurity of life and property are rather found in the hands of security agents, who leave the common good in pursuit of private interests. When this becomes the case, there is no promotion but the mockery of common good. This is when law enforcement agents become lawless themselves. They are even seen to use their police authority to pursue their selfish interest, to the extent of using bullying and killing to the detriment of the general welfare of the people, of which they are called to protect. Lives and properties are lost in the hands of those meant to protect them.

But a person is not meant to be subject to whomever that can control him by force without regard for reason of law (common good of the whole) and order of a society. When this prevails in a society, Thrasymanchus’ ‘might is right’ reigns, where the stronger (armed policemen) takes along what belongs to the society. Injustice becomes the order of the day, where the rights of the weak and poor, are trampled on.7 The problem then becomes: who, after all, guards the guardians, if the entire common good is to be realized. This is a question that has bedeviled man for a long time. The recent excesses and illegalities of our respected police force, give special urgency to the question of control over and accountability of our police establishment. Certainly, the sight of such ill activities of some of our police officers intimidating its citizens, or interrupting the flow of life of justice, is sufficiently unnerving to force us to seek answers to the challenge.

SCOPE AND PURPOSE OF THE STUDY.
In this research work, my realm of concentration and concern will be limited to the consideration of notion of common good by some thinkers and then use it to investigate into only some ill activities of Nigeria police that militates against the general welfare of the people. As a matter of fact, Nigeria police has cases where they promote common good, but I shall only limit myself to some cases of their negation of common good.

The purpose or objective of this research is streamlined towards exposing certain indiscipline and corruptive activities of Nigerian police force that ridicule the realization of common good of the people, which defines the role of police institution, and which underscores the fundamental end of a civil society.  It seems that this work sets to answer, to some extent, the question: who will guard the guardians for the realization of common good. Hence, the aim is to consider perhaps, some possible solutions to the problem

1.4
METHOD OF THE RESEARCH

The method used in this work is strictly expository in the sense that it portrays some police misconducts with a view to proffer possible solutions; investigative because it is a search for instances of police misconducts; critical because of its reasonableness and that it is given to expressing severe judgments of what the police ought to be; and evaluative in the sense that it assesses the value of common good in relation to the end for which a civil society exists.

Thus, for proper handling of this task, the work is divided into five chapters with sub-headings under each one.  Chapter one will be a general introduction. Chapter two has to do with literature review, ontology of common good, obstacles that hinder common good and then, the common good and institutions.  

In chapter three, we shall consider an understanding of an act of policing, roles of police in a society, the structure of police force in Nigeria, and philosophy of police service.  Chapter four, will furnish us with some instances or cases of police mockery of common good in Nigeria. Then, the final chapter is all about a critical evaluation, an attempt to proffer some solutions and then conclusion of the whole work. 

CHAPTER TWO

2. O
COMMON GOOD

A consideration of the idea of common good stirs-up the question: why are civil societies formed? It is of this question that J. Omoregbe holds that the society does not just exist only to cater for the egoistic interest of a few unscrupulous and greedy individuals; rather it exists to ensure that every member of society gets a fair share of the goods which belong to all.1 

There is, in the society, co-operation by all members for the realization of societal existential ends or mutual completion. The common good could be seen as a good that is of general welfare, collective and distributive. It is in line with this that A. Gonsalves avers:

the common good is the end of the co-operation of all members or the end for which society exists; it is an end that is the temporal welfare for the community taken both collectively and distributively.2   

The phrase “common good” is a normative standard in Thomistic and Neo-thomistic ethics for evaluating the justice of social, legal and political arrangements, which according to him “are the arrangements that promote the flourishing of everyone in the community.”3
The word ‘common’ is seen as an analogical term referring to kinds and degrees of sharing, ranging from mere similarity to a deep ontological communion. Thus Thomas Aquinas holds that “goods are common in a deeper sense when the degree of sharing is more than merely coincidental.”4 The common good is the good of complete and politically organized human community - good that is the common goal of all who foster the justice of that community, as well as the common source of fulfillment of all who share in just arrangements.

LITERATURE REVIEW

The idea of common good is a notion that originated over two thousand years ago in the writings of Plato, Aristotle and Cicero. Thus, the notion of common good is an ancient notion, historically taken, variously understood and subsequently formulated. Plato sees society as natural, and identifies the common good with the total virtue of the citizenry and bases it on the primacy of the polis. The common good is the virtuous life of the entire community.5 

Plato’s consideration of the end of the political society has it that the state arises out of the needs of mankind. He maintains that no one is self sufficient, but all of us have wants, which can only be solved in association with others. Thus, Plato elaborates:

…as we have many wants and many persons are needed to supply them, one takes a helper when these partners and helpers are gathered in a place called the state.6 

Therefore, when such inhabitants gather to form a state, individual needs are met in the promotion of common good of the whole.

Aristotle on his own part has it that man is a social being. According to him, not only is humanity by nature destined to live in a state, the state as every other community is established with a view to some good, exists for same end.7  Thus, the function of the state is to ensure the supreme good of humanity, namely its moral and intellectual life.

Thomas Aquinas of medieval era, is of the view that in every case in which the good of the individual and the common good are in the same genus, the common good is prior, and the search for the common good is indispensable for achieving man’s own good, the virtuous life.8  Hence, in his definition of law, he maintains that the law is made for the common good and not for personal interest.  Hear him:

Law is an ordinance of reason promulgated by one who has the cadre of the society, for the common good. 9
This definition of law brings to light, the notion of common good. Similarly, Isidore holds that law should be framed in a way that it embraces no any private good but the common good. 10
Some modern thinkers like John Locke holds that man authorizes society or legislature to make such laws as are required for the common good and he relinquishes to the society the power to enforce these laws and exact punishment for their infringement.11 This he brought out clearly in his theory of social contract, where man leaves the state of nature to enter into social contract, all in a bid to ensure and promote a common welfare of the members of a community that enter such a contract. Thus, he elaborated this saying:

Whosoever, therefore, out of a state of nature unite into a community, must be understood to give up all power necessary to the ends for which they unite into a society…12 

 Thomas Hobbes himself, having lived during the era of social disturbances and crisis in England agreed that man must eradicate all egoistic inclinations in self-mastery that is inflammable to the welfare of mankind living in a community or common wealth. This is the backbone of his own social contract against man in the state of nature where, as it were, he was a wolf to his neighbour. Man here, lived among others in a state of lawlessness, and nothing was collectively considered as good or bad, and so the individuals sought their aspirations at the detriment of others. Hence, Hobbes displays that “there was no industry, no arts, no society, and which is worst of all continual fear and danger of violence, death and life of man was solitary, poor, nasty, brutish and short”13. Therefore, Hobbes against state of nature advocated for social contract where people enter into civil society on agreement and for general will or good of the people.

On his part, Jean Jacques Rousseau who took from his predecessors, is of the opinion that only common good would provide the setting for the greatest possible freedom for each citizen14.  For him, a person who opts not to obey the law made for the common good is in error, an error that could threaten the welfare of the larger society for the selfish welfare, a person who is only but a unit of the larger society. 

J. Bentham is most explicit in deriving the meaning of the common good from that of the community.  Bentham holds that “it is the sum of the interests of the several members who compose it…”15 In his greatest happiness principle, J. Bentham holds that “the greatest happiness of all those whose interest is in question being right and proper, and only right and proper and universally desirable, end of human action.”16. Thus, Bentham is chiefly concerned with greatest happiness of the human community, with the common good or welfare in the sense of common good of any human political society.

Cicero speaks of the common wealth in terms of people’s affair. In his words, he notes:

… the people is not every group of men, associated in any manner, but is the coming together of a considerable number of men who are united by a common agreement about laws and rights and by the desire to participate in mutual advantages.17 

Implicit in Kantian definition of ‘good’ as good will, Kant sees ‘good’ as that in the will and postulates goodwill as the only good18.   In line with Kant, we can say that goodwill itself cannot oppose the common good, because, it is a willing for a good that does not harm the good of others. This goodwill, Kant sees as one that acts out of sense of duty. Thus, it squares with police exercise of their proper duty for the common good.

A philosopher like Martin Heidegger is not without the idea of man as a being with others, and who should pursue common good, being with others in human society. According to him, “human being, by being naturally born for society, is inherently a being with others”.19 This underscores a sense of the man as a being in a community, and common good that should be pursued to sustain such a community.

J. Maritain himself is a celebrated thinker on common good. He holds that when a human person enters into society as an individual, he enters society as a part whose good is inferior to the good of the whole common good.20
By and large, we have traced the historical idea of common good as an end of a human society. However, there are others who said something on this idea of common good. However, we shall have occasions of citing those we did not include here. Common good is a good human life of the multitude of persons; it is their communion of good living; an honest good of a political society. 

THE ONTOLOGY OF COMMON GOOD.

The being or existence of common good is in the first place, a ‘good’. This means that it is not only a term but also an ‘end’. No wonder it is perceived as an end of a human society. ‘Good’ in the ontology of common good depicts this teleology we are talking about. ‘Good’ for D. Composta, is not casual, but must be wished or chosen either for justice or for friendship. According to him, good has, therefore, an ethical value, since it is an ‘end’, a value, such that it must possess the capacity of being ‘co-natural’. Being a value, good is not in itself instrumental. D. Composta elaborates that “common good would be useful when it is an honest good, but that if it were only a utility; it then becomes extraneous to the political community”21 

Again, common good is seen as the totality of certain conditions favouring social development. This common good for Maritain is common because it is received in persons, each one of whom is a mirror of the whole.22  Thus, the ‘common good’ depicts a sense of sharing, ‘general’ wholeness and community. So, even though the good be the same objective for one man and for the whole state, it seems better and more perfect to procure and preserve the good of the whole state than the good of any one man.

OBSTACLES THAT HINDER COMMON GOOD.

Granted though that it might seem that all citizens benefit from the common good, we would all willingly respond to urgings that we each co-operate to establish and maintain the common good. But this is not always the case because some observers have identified a number of obstacles that hinder a society from achieving the common good.

In the first place, some philosophers believe that every idea of a common good is inconsistent with a pluralistic society like ours.23.  This is because different people have different ideas about what is worthwhile or what constitutes ‘the good life for human beings’. Given these differences, some people view that it will be impossible for us to agree on what particular kind of social systems, institutions and environment we will accept. Thus, first problem is that people have different views of what the common good is for them.

A second problem encountered by those who share the view of common good is what is sometimes called “free- rider problem”. In as much as the benefits that a common good provides are available to everyone, including those who choose not to do their part to maintain the common good, then, this boils down to the possibility that some individuals can become “free-riders.”  This means that such individuals take the benefits the common good provides yet refusing to perform their part to support the common good. If many people become free-riders in this manner, the common good which depends on their support may not be fully ensured. This, then, constitutes another obstacle to the idea of common good.

The third problem encountered in the attempt to promote common good is that of individualism. The western traditions place a high value on individual freedom, on personal rights, and on allowing each person to “do his own thing”. It is a culture that understands society as comprised of separate independent individual goals and interests without reference to others. In Africa, even though individualism is not as much elaborate as in western tradition, it is family, clan or village or ethnic interests mostly and, hence, it is difficult, to convince a group that they should sacrifice some of their freedom, some of their personal goals, self- interest, for the sake of others or the larger community.  This becomes another hindrance to realization of common good because individual thinks that he should be left free to pursue his own personal ends.

Again, appeals to common good are confronted by the problem of unequal sharing of burdens. This is because maintaining a common good often requires that particular individuals or particular groups bear costs that are much greater than those borne by others.24 Forcing particular groups or individuals to carry such unequal burdens for the sake of the common good is, at least arguably, unjust. Moreover, this may lead such groups and individuals to resist any attempt to secure common goods.

Nevertheless, in the midst of all these problems, the fact still remains that promotion of common good in a society, to a greater extent ought to be opted for.  As social and rational beings, we should view ourselves as members of the same community and, while respecting and valuing the freedom of individuals to pursue their own goals, to recognize and further those goals we share in common. Thus, the point to take is that it is in promotion of common good that all these individualistic elements could be properly addressed. Hence, J. Maritain buttresses this saying that “there is a co-relation between this notion of the person as social unit and the notion of the common good as the end of the social whole25  

COMMON GOOD AND INSTITUTIONS.

Common good is seen as the end and function of society. Consequently, there is, in the society, co-operation by all for the realization of societal existential ends and mutual completion. It is against this backdrop that the help shown by members of the society whether individually or collectively is refereed to as common good.

In order to see to the realization of the common good, certain institutions are established to ensure that this common good is attained.  Police institution, is a typical example of such institutions. As a matter of fact, the very foundation for establishment of police institution is geared towards the good of members of larger society; hence, the police are primarily there to maintain public law and order26. If one considers the role of the police, one would find out that common good underlies the very establishment of police institution. These institutions are social goods, but in their existence, they possess only the nature of means in the services of peace and general well-being of society and its members.27  Messner himself sees these institutions as that in the service of the common good, which ultimately consists in goods and values: in law and order in society, the guarantee of freedom of its members, the opportunity for all to pursue the essential tasks in life on their own responsibility and by their own efforts, a sound state of health in society as a whole, the insuring of the foundations of economic life for the immediate future and for the coming generations. This common good consists in the establishment and maintenance of order, which is achieved by proper carrying out of rights and duties and services by members and social groups (police) without interference. Hence, the common good creates an environment of peace, harmony, security, freedom and social enhancements:  opportunities for the realization and promotion of common good.

CHAPTER THREE

UNDERSTANDING THE ACT OF POLICING.

Ever since the beginning of time, human beings have been and are found in a society or state. People gather to form a society in which each person’s good is met in the societal good of peaceful and ordered co-existence. Again, every society makes laws and principles to ensure social order and peace in human community. They solve their problems together and fight their enemies in common. This underscores the fact that no individual is self-sufficient and each person has existential needs. Thus, Aristotle holds:

He who is unable to live in a society or who has no need because he is sufficient for himself must be either a beast or a god.1
From the foregoing, we decipher that human beings enter into a society to solve their existential problems or needs. Ipso fact, every society needs those who should be charged with the responsibility of maintaining societal order and peace. The society makes laws to serve as guiding principles to protect and promote welfare of the members of such a community.  Be that as it may, every society is known to be made upon the principles of social justice and social order.

In line with the above, we can see that human persons who find themselves in a community try to invent some guiding principles that will serve as a controlling measure, to ensure that their society does not become a chaotic and lawless place to live. Sequel to that, the human society propounds certain laws and regulations in order to see to it that the tendency of either harming one another or the community at large, is controlled and checked. This, I think, is because of possibility of conflicts of interests, giving rise to human ambivalence.

It is in line with this that J. C. Ekei, holds that this question of societal social justice and regulations foresee that man is ethically ambivalent, and prone to good and evil, such that without communal co-operation, and concern, human life is likely to be highly precarious.2  Here, comes the idea of protective social justice and not only the promotional idea in terms of common good. It is due to this fact that this protective social justice lies on concerted communal efforts and concern towards assisting man to live with the sole intention of ameliorating the human predicament, which in the words of Warnock is liable to go badly.3
Therefore, from the above considerations, we understand that apart from the personal life, every society has its own life and property to protect, and to preserve. This is because ‘we are’ because ‘I am’ and ‘I am’ because ‘we are’. Thus, there is an implicit dialectical relationship between a person, and his society (community). It is this relationship, in the opinion of J. C. Ekei, that creates what is often called a ‘social’ or ‘collective’ responsibility4 especially by certain social institutions of which the police force is one of them. So, in all these, we see the fundamental need and importance of police institution in every organized society properly called. Because human beings are ambivalent to do good or evil, it is nice to establish a social institution to be charged with sole responsibility of maintaining law and social order and public peace.

3.1
THE MEANING OF POLICE AND ACT OF POLICING.

In a bid to understand the act of policing, we want to adumbrate the idea or meaning of police and act of policing. Having established the need for a protective control of every human society properly called, we see in this section an overview of one of the bodies charged with the sole responsibility of guiding the community mores and well-being, in order to ensure human orderly and peaceful co-existence. This is because it is held that any society without a security system is like a door bolted with boiled carrot; chaos, anarchy, pandemonium will take over in such a society.”5 Consequently, every society tries to establish and develop a kind of security network to operate in the society, to ensure that human persons live an organized and secure life in the community they find themselves.

The police, according to new Encyclopedia Britannica, are now used to denote a body of people organized to maintain civil order, to investigate breaches of the law.6 Suffice it to say that, the police are an organized body of a society charged with the responsibility of maintaining public law and order and ensuring a society with orderly and peaceful co-existence. 

It flows from the government of a society and is designed to forestall community order, moral and preservation of the principles of law that guides the life of such a community. In line with this, the new Webster’s dictionary sees the police as a department of government responsible for the preservation of public law.7 The police are a body of people whose job is to keep order and enforce regulations, the act or process of maintaining order.

Because every society lives under the guidance of laws or regulations of which essence is to ensure the common good of the community, some social institutions are designed to enforce these laws, to maintain public order and peace. This brings to limelight, the importance of the rule of law in a society. The law serves as an instrument that embodies the will and command of the people; an indispensable organizer by which people govern themselves. The good of all, in the opinion of T. Okere, is the main motive for which men come together in the polity, and make laws to be obeyed, to ensure that all work, act to achieve and promote the common good.8  When there are no laws or if laws are flouted or weakly enforced, there will be chaos, which can result in injustice, corruption and defeat of the aim of law. Consequently, the function or role of law enforcement agency (police) surfaces to be very significant and important in a society. 

From the foregoing, we then, understand the police as a body entrusted with the responsibility of enforcing civil laws and maintaining public law and order. Act of Policing means securing lives and property and maintaining public peace and order. The police are security agents that operate inside the society. They act as societal watchdogs to checkmate crime and preserve public order and peaceful co-existence.

Encyclopedia Americana has it that the police are the branch of the criminal justice system that has the specific responsibility of maintaining law and order and combating crime within the society.9  In Nigeria, this idea of police is brought out in Nigeria’s 1979 constitution that the police have the onus of maintaining and securing public safety and public order within the state.10
In all these, the idea or meaning of police and act of policing come out. We understand police to be a governmental social institution that has it upon herself to maintain and preserve public order and safety and enforce law, detecting crimes, etc.

 COMMUNITY POLICING.

Taking cognizance of the fact that human person is a being in communion with others, certain things in relation to community in which he exists comes to mind. Because human beings naturally tend towards good and evil, the members of a community have to guard against a society devoid of justice, peace, love, law and order - a chaotic and orderless society. Thus, the question of community policing becomes an issue of interest.

Community policing is then, a perspective in law enforcement, which moves for the placement of the police officer into direct contact with the community being policed, to strengthen the ability of the community to respond to its crime problems.11 The perspective reflects an evolution in law enforcement philosophy on how to maintain order in a community, and is also a reaction to the perceived difficulty with the traditional crime control model of law enforcement, which stresses that order is external to the community, and should be maintained by the police.12
Community policing could also be seen as an avenue of practically securing the general well-being of the community through lay-down strategies and operations, all in collaboration with the members of the public. Here, we consider such questions: what is law and order, who should be responsible for maintenance of law and order in a society; how can this be made through the members and for the interest of a community?

Granted that the police are the agency explicitly in charge of community policing, in today’s circumstances, new methods are needed to inculcate and maintain social law and order. Thus, the police should begin to realize just this fact and to rethink their attitude towards the community. It is becoming increasingly obvious and welcomed, that crime prevention is not a role that the police can fulfill in isolation but depends for its success on co-operation from the community. This is because the police can put forward ideas but unless they are made for the good of all, those ideas may not work devoid of public support. The police cannot require public support without working towards a common good of the public or public interest. 

 ROLES OF POLICE IN A SOCIETY.
 Throughout the ages, the role of the police all over the world has been that of preservation of public peace so that daily business of life, be it economic or social, may continue without hindrances.13 The above, and in fact, all the functions of police bring out the fact that the police is there to protect social order and law and so promote common good. 

One of the police roles is to protect lives and property of the members and that of the society. It includes the protection from natural disasters like flood, fire, etc.  Police deal with people suffering from mental illness and children who need their care and control. Thus, one of the prime roles of the police is to help to save life, to minimize injury and to protect people or societal property against attack by other persons.

The police are known for maintenance of law and order as one of its major roles. They are law enforcement agents charged with the responsibility of ensuring that there is social order and peace. They enforce laws of the society and through that, maintain order and discipline in a society.

Again, police role encompasses detection and prevention of crime. They set to detect offenders when law has been broken, and then take appropriate actions, to prevent committing of crime or breaches of peace. According to R.S. Bunyard, police activity in respect of crime prevention is no longer restricted to acting as a watchman and detectives but includes, for example, prevention of crime by teaching people how to safeguard their own property and helping to educate young people in the rule of law, and so divert them from committing crime.14
Some other roles of the police include to ensure a danger-free traffic, where they direct traffic, protect pedestrians, aid motorists, enforce proper parking, speed and other traffic laws. As provided by the law, the functions of the Nigeria police are as follows:

Prevention and detection of crimes

Apprehension of offenders

Preservation of law and order.

Protection of life and property.

Due enforcement of all laws and regulations with which they are directly charged

Performance of such military duties within or without Nigeria.15
Finally, the roles of police are summarized as above. Suffice it to say that there is a wide range of role of police in the modern society. That is why Chilling –Worth, on describing this role asserts that a policeman’s life is not just to control traffic on point duty or a lonely walk along hard pavements, rather, he is a man highly trained to cope with every situation, but above all, he has to deal with humans- to be of assistance, to prevent crime, to arrest criminals. It is certainly not a soft job and it is a responsible one.16
 THE STRUCTURE OF POLICE FORCE IN NIGERIA

The Nigeria police force is a centralized and federally administered institution17. It is headed by an Inspector General of Police appointed by and accountable to the president.18 The 1999 Constitution itself, also vests the overall operational control of the force in the hands of the president.19 This is further codified in the police Act which holds:

The president shall be charged with operational control of the force, and that the Inspector-General shall be charged with the command of the force subject to the directive of the president.20
Then, apart from Assistant Inspector Generals of Police, the police service commission appoints the commissioner of police of each state, and a Governor of a state gives directions to him21.   Also, we have police state headquarters, commands and various stations accountable to the centralized police through the state commissioner of police.  A unit called a command, under a state commissioner of police, serves each of the thirty-six states and the federal capital territory. Three or four state commands are grouped together to form one of twelve zones each under an Assistant Inspector General.22  State commands are divided into smaller Area commands, below which are divisional police stations, headed by a Divisional Police Officer (DPO) and finally, local police posts.23
As a federal institution, the Nigeria police force actually recruits officers from across Nigeria. When people are recruited, they are posted to any one of the thirty-six state commands, as already explained. Officers are transferred to a new post every few years, under stipulated system and so, communities are policed by officers who may be from different ethnic or religious backgrounds to their own.

Again, the mobile police serve alongside the regular police force, as an especially trained anti-riot unit, numbering approximately 30,000 officers.24  They are locally known as MOPOL and were originally established to meet civil disturbance or large-scale conflicts, but are also today deployed to carry-out various other policing duties as the case may be. Based on their mode of organization and operation the mobile police are known to operate under a parallel authority structure with forty-six squadrons, organized into state and zonal commands and headed by a commissioner of police at the force headquarters.25
In the final analysis, we see a network of police organization and structure in Nigeria.  What could be observed is that the police especially the Inspector General, hence, he is appointed and directed by the president, the police are likely to become a tool in the hand of politicians to carry-out some of their unfortunate political game-plans.

 THE PHILOSOPHY OF POLICE SERVICE

Based on the fact that the general role of the police, throughout the ages has been, in the opinion of Akeredolu-Ale and co., that of preservation of public peace so that daily business of life, be it economic or social, may continue without hindrance;26 then, one could say that the primary aim of a police agency is the preservation of peace and protection of life and property against attacks by criminals and injury by the careless and inadvertent offenders. All these are geared towards the realization of good of the members of the society, but more significantly in the common good of all. I should think that this is supposed guiding principle or philosophy of police service.  This being contrary to the thinking of some die-hard police officers and men who believe that harsh and often brutal police methods used, would be effective with today’s problems, based on such policemen’s selfishness, the police at all times should be servants of the people, in a society.27
A broadened concept of social responsibility of policing operations has resulted in a more positive philosophy of police service. Police service, in the opinion of O.W. Wilson and Roy C. McLaren, now includes many aspects of social service for which police are particularly well suited; some cases have more than ordinary social welfare significance, notably those involving the mentally defective, the very young, very old, and the family relationship. Then the police service today, for Wilson and co., extends beyond mere routine investigation and disposition of complaints, but also has as its objective the welfare of the individuals and of society as large.28
Thanks to Sunday Ehindero, the new Inspector General of Police, the philosophy of police service recently changed into: “to serve and protect with integrity”. This brings to limelight the idea of service to humanity for common good of the human society.

CHAPTER FOUR

THE NIGERIA POLICE AND SOME CASES OF `
MOCKERY OF COMMON GOOD.


Granted that there are areas of promotion of common good by the Nigeria police force, here we want to expose some of their activities that jeopardize the realization of common good, to see what could be done to mitigate them, if not totally eradicate those ill-activities. This is because, these constitute a social problem which in the estimation of Horton Leslies is a condition affecting a significant number of people in ways considered undesirable, about which it is felt that something can be done through collective social action.1

For decades, the police in Nigeria have strayed from their responsibility to protect Nigerian citizens and have instead preyed on them for economic gain.  Thus, sometimes they go against the common good for selfish interests. Indeed, the relationship between citizens and the police is very often characterized by brutality, confrontation and exploitation.  No wonder a research conducted in 2000 by the Centre for Law Enforcement and Education in Nigeria (CLEEN), a Lagos based non-governmental organization, found that the use of violence by the force against the citizens was widespread.2  Of 637 respondents to a survey carried out in fourteen states, 14.8 percent said they had been beaten by the police, 22.5 percent said police had threatened to shoot them in the past, and 73.2 percent said they had witnessed the police beating another person. A sample of 197 prison inmates, revealed higher figures of police abuse; 81 percent of respondents said they had been beaten or slapped and 39 percent burnt with hot objects.3

It is based on these and more, that we shall see some possible causes of this police mockery of common good, and some instances of such mockery.

SOME POSSIBLE CAUSES OF POLICE MOCKERY OF COMMON GOOD IN NIGERIA.

Because every effect has a cause, we want to consider what possibly could be behind the police ill-activities against common good in Nigeria. Tracing the fundamental history of the ill-activities of Nigeria police, it could be said to be as a result of the influence of the idea, and the then motive for establishing police during the colonial era. The notion, the interior motive and the way police force was used during the era of colonization still lingers in the force of today. The primary purpose for instituting the police force during this time was to advance the economic and political agenda of the colonizers. In many areas, the police engaged in the brutal subjugation of communities and the suppression of resistance to colonial rule. The use of violence and repression from the beginning of the colonial era, marked a dislocation in the relationship between the police and local communities, which has characterized law enforcement practices in Nigeria ever since.4  It is in line with this that Raph. Ibeazor opinionated that Nigerian police is still being haunted by colonial orientation in which an average policeman sees himself as a ruthless disciplinarian, which the colonial master wanted him to be.5
Secondly, another possible cause of some of police ill-activities is due to lack of adequate police welfare and maintenance scheme. Most regimes of government paid little or no attention to the maintenance of police force in Nigeria. This is mostly seen during military regimes characterized by poor police attention, and rather the use of police to enforce authoritarian rule.  Like many government institutions, a history of neglect has left the Nigeria police force under-resourced.6  Thus, there is a kind of inadequate police maintenance and welfare in Nigeria, and this makes some of them to seek ways to help themselves. Sometimes, even when money is budgeted for police affairs, it is either centralized more of, so that the states and divisional command receive little attention or the money is embezzled.7
Again, greed and selfishness of most policemen is another significant cause of police ill-activities against the common good. Even when some money is allotted for police welfare, funds are sometimes misspent or diverted for private interest. Even when police welfare is improved, such a policeman would be insatiable, greedy and selfish by disposition.  There is then a tendency that such a force man will embark on some ill-police activities for selfish aggrandizement. Thus, more gratuitous form of police corruption appears to be motivated purely by greed. In order to buttress this fact, a typical example is the case of former police boss who had much to live on as a police Inspector General, accused of stealing US $98 million of public funds.8 When a boss can do such a thing, imagine what lower cadre of police officers will be doing out of greed and selfishness.

Among other possible causes is lack of modern and adequate policing equipments for effective and prompt police actions, for the common good. The police have often been unable to meet the safety and security needs of local communities and are often over-powered by well-armed and often violent criminals.

On another note, the recruitment system in the police scarcely pays attention to the psychological make-up of the recruits. The effect is that men and officers of quick temper, who find their ways to the police, soon become dangerous elements to the society. With the poor renunciation system in the police that causes huge frustration among members of the force and allows tempers to rise at the slightest provocation, the society then becomes the victim of such characters in the police.9 Similarly, inadequate and non-strict training of policemen towards professionalism, efficiency, enlightenment and communication, contribute to production of policemen who do not have foresight of the interest of the people as the watchword in mind.  Again, another possible cause of police mockery of common good is inadequate penalizing of erring policemen, and so, others do not fear anything in committing one thing or the other, having known where and how far it can only take them.10   Finally, to discus the problems of the police, we refer to the views of a former inspector General of Police, Alhaji Aliyu Alta at a seminar organized by the police commissioner in Jos in July 1991.  According to him, there are three basic points that would have robbed the police force whatever successes it would wish to attain during its operations. In the first place, he saw it as greed on the part of senior officers in converting funds meant for the welfare intensions of government. Secondly, he identified over concentration of duties at the headquarters, State command and the divisional levels. Lastly, he made allusions to lack of proper training and professionalism and communication with the subordinates.11
4.2.
THE NIGERIA POLICE AND DESTRUCTION OF LIVES AND PROPERTY 

In an ideal society, the police at all times ought to be servants of the people. However, the literature on police and policing reveals that the police are often in conflict with a significant population of the masses in almost all countries of the world.12
In some cases, the Nigeria police are reported to go against the interest or good of the people which they should rather promote, in a bid to carry-out a script prepared either by them or designed by the interests of selfish government rulers who employ them. In some of these cases, lives and properties of the masses are destroyed, thereby, ridiculing, instead of promoting the common good of the members of such a democratic society.

What remains to be comprehended in this regard, when a community protesting police brutality in Mgbem N’Achara community in Okposi L.G.A. of Ebonyi State, reports how the police from zone 6 police command in Calabar were alleged to have thrown canisters which sparked off and burnt houses and properties worth millions of naira.   This was as a result of community strife with one chief Omoke. The police came to the community and made some indiscriminate arrests of the residents and set houses ablaze at Amata/Amagu Mgbom13. Surely the interest or welfare of the masses is highly compromised here and it is a deviation from the duty they owe to the community.

On another incidence, the Daily Times reported how a female Superintendent and five others were questioned for alleged burglary and theft of which investigations revealed that they catered away properties of some members of the public to an uncompleted building.14
Similarly, youth and community of Kaduna village in Debeji Local Government Area of Kano State, who decided to stage a peaceful demonstration to protest purported escape of an armed robbery suspect from police custody March, 2003, experienced a menace by the police as policemen razed 197 houses, farm produce, and properties worth millions of Naira with loss of the lives of two persons.15
Thus, in all these, we see a real ridicule of the good or welfare of the people and not a promotion of the interest or good of the masses.

  NIGERIA POLICE, BRIBERY AND EXTORTION OF TWENTY-NAIRA SYNDROME.

What becomes of safety of life and property when police check points on the Nigerian roads turn to be more of places for bribery and extortion of money from drivers and passengers?  A tour from Enugu to Port Harcourt, for instance, as a commercial driver without offering of money, may not be smooth at police checkpoints. One can even transport harmful materials successfully as far as one is able to ‘settle’ the police on the road.  Today, Nigeria police line-up checkpoints where an interest of extorting money takes upper hand than ensuring security of lives and property. This means that a criminal can carry illegitimate goods, deadly weapons and even human heads through Nigerian roads and be successful as far as such a criminal is able to ‘roja’16 or bribe selfish policemen. What then, becomes of public safety in this pitiable situation?

Investigations across the country showed that the police have continued to infringe on people’s rights. Some policemen appear to have abandoned the government mission statement: to protect lives and property, and now use the outfit to collect money from motorists and kill innocent people in the society. Some victims who petitioned Inspector General of Police have not received any response till date.17  

 It is either command for money, if not, people are brutalized and sometimes killed in cold blood by those who are supposed to protect them.

Similarly, on Monday July 12, 2004, Corporal Adejare Apata shot and killed Saheed Aborishade in front of the police post in Orogun, Oyo-state, as a result of his refusal to part with a hundred naira bribe.18  Again, on November 14, 2002, a policeman killed four and injured eight when a driver refused to part with sixty-naira bribe but gave twenty-naira instead. He opened fire at close range, killing the driver and three passengers instantly while the rest scampered to safety.19
Thus, the question of bribery, extortion, injury or killings associated with the Nigeria police, has become a matter of serious concern because when we cannot be assured of security from security agents, then, there is a serious threat to public or societal existence. It becomes then very unfortunate that those who should ensure common good of the people rather ridicule common good of human existence.

POLICE, CONNIVING WITH ARMED ROBBERS – A MOCKERY OF COMMON GOOD.

One of the roles of police is detection of crime and apprehension of criminals. It is then, not a promotion but a pitiable caricature of common good of human society, when policemen aids and even become partners with criminals that cause nuisance to the welfare of human community.

In many instances, it has been witnessed where some men of Nigeria police force either sell arms to armed robbers or aid in armed robbery operations themselves. Dayo Thomas in the Week newspaper, reports how the police was slashed for abetting crime, and president Olusegun Obasanjo remarked that some men of the police force hire their guns to robbers and connive with criminals to perpetrate crimes.20 A question that demands an immediate answer becomes: do such policemen not know what the robbers are up to, and for what purpose were the policemen given those arms to use for? Surely, to venture answers to the two questions would give birth to serious contradiction of the supposed mission of both these policemen and armed robbers.

Similarly, police constable Musa Waziri says that for almost two years, he has been a courier of arms and ammunition for a syndicate of armed robbers in connivance with some of his superior officers.21 Again, Mallam Yahaya Sule, had been fingered by a gang of armed bandits in police net as their main supplier of weapons.22  Waziri further confessed that Inspectors Gregory Ngaji, David Dawa, Danjuma Gobong and Solomon Dankat, Sergeants Peter Odah and Sunday Asudahi, are also members of his gun-run23
There have been also other cases where police connive with armed robbers to perpetrate crimes. For example, a neighbour on returning from Lagos narrated orally, a story on how some policemen planned a robbery with some armed robbers. When they were alerted to come and catch the robbers; they pretended they were coming, only to arrive when they knew that the robbers must have left, and started asking: “wey them, wey them”. This is certainly a mockery of the common good of the people and clinging to selfish interest without regard to common good and their duty.

 POLICE BRUTALITY AND EXTRA- JUDICIAL KILLINGS.

 What can be compromised with human life? It is sacred, precious, and priceless. Every person has a right to life and respect for the dignity of his person. One of the roles of police as noted, is security of lives and property. When this is negated it becomes a serious rape of police duty and so, a serious mockery of common good of which they are called to protect and promote.


Nigeria police has been known for cases of brutalizing Nigerian citizens who fail to comply with some of their unlawful demands, and worse still, perpetrating extra-judicial killings of some Nigerian citizens. Instead of protecting the life of citizens, some policemen have knowingly or carelessly destroyed lives of some people. According to the Nigerian Tribune of February 14, 1992, a police Inspector on February 13, 1992 tried to arrest a driver at a checkpoint, the driver seeing the arrest as part of police victimization resisted the arrest, leading to a scuffle in which the officer battered him in a state of comma with the butt of the gun.24

In another incidence, the high court at Bomadi (Bendel State) awarded 102, 500 naira against a police Corporal, following injuries suffered by Mr. David Enaibe, who was shot by corporal Ota Sowie on road block along Patani / PortHarcourt road on April 19, 1989. He was asked to alight from his car, as he was doing so, he was shot on the left leg and was permanently incapacitated after being hospitalized.25  Similarly, on 22 August, 1991, three persons returning from a revival centre Apata Ibadan were shot by the police. Two of them, Busoye and Yetunde died while Bora Agunloye sustained bullet wounds on her arm.26

The recent and famous APO killing on June 7, 2005 is quite another pitiable mockery of people’s welfare in a society. It was reported how five Igbo traders and a female undergraduate were murdered by the police in Abuja, who claimed that they were armed robbers, on Wee hours of Tuesday, June 7, 2005, at Garki police station, Abuja.27

Recently this year again, I witnessed where a young gentleman was victimized by a policeman for frowning at and speaking against extortion of money from the driver by the policeman. The young man was forced down the vehicle, beaten and asked to roll-down with his body on the floor. It is a very shameful and unfortunate thing for the force in Nigeria who should even arrest any person that forcefully extorts anything from another person. This is a serious threat to discipline and image of the police force in Nigeria.


There are other numerous cases of police brutality, victimization and extra-judicial killings. Civil Liberties Organization even outlined many extra-judicial killings perpetrated by the police against the people.28 Patterns of police killings in Nigeria and excessive use of force have been documented by other local and international human rights organizations. Indeed, the relationship between citizens and the police is very often characterized by brutality, confrontation and exploitation. Professor Philip Alston, special reporter on extra-judicial summary or arbitrary executions commented during a visit to Nigeria in July 2005.  Hear him:

While I do not for a moment under-estimate the scourge of armed robbery which plagues too much in Nigeria, there is no doubt in my mind that the label of armed robbers is very often used to justify the jailing of innocent individuals who have come to the attention of the police for reasons ranging from a refusal to pay a bribe to inconveniencing or insulting the police or some general offence against public order.29

In the final analysis, we see that the police sometimes, become a watchdog that eats up the life of puppies placed under their custody. It is then, not a promotion, but a caricature of security of lives and property of the members of Nigerian human community.

 POLICE MEDDLING WITH PUBLIC FUNDS AND PROPERTY.

As custodians of lives and property of a community, the police should be out for selfless service otherwise, there would be no difference between a policeman and a thief. In Nigeria, to what extent can a policeman return wholeheartedly, a sum of money or property that is lost by a person who is not aware of its whereabouts? The answer is scarcely in the positive taking into consideration what have been already experienced as factual.

It is even more disheartening that one chief of the force, was involved in such meddling with fund. The Economic and Financial Crime Commission (EFCC) proved beyond any iota of doubt that Tafa Balogun, the former Inspector General of police, was guilty of laundering over 18 billion naira while in office. It was reportedly spent buying into some blue-chip companies, and acquiring of several properties in strategic areas of Abuja and Lagos.30
In another instance, it was reported how four policemen left their duty station at Ehor (Benin City), changed into mufti and mounted a roadblock near Erua village and robbed various motorists and passengers of their hard-earned money and other valuable items.31
The media at 11:00am news broadcast on 20th September, 2005 by Anthony Okeofu, reported how three mobile policemen from Delta State command were caught in connection with a public property, an oil-pipeline vandalization which they are supposed to be custodians of such a common property for common good32.

How elaborate and continuous will such instances associated with Nigeria police be? Suffice it to say that there are many cases of police meddling with public funds or property due to greed and selfishness. This continues to cry-out for the urgency of attending to the question: who will guard the guardians? A question clearly confirmed by these few instances, many more, and especially in Tafa Balogun’s case. The policemen and chiefs are supposed to be great custodians of lives and property, but sometimes, they are charged with cases of theft of public property meant for common good.

NIGERIA POLICE, OTHER HUMAN RIGHT ABUSES, CORRUPTION AND INDISCIPLINE.

Respect for human rights and dignity is a cause widely recognized and endorsed by both local and international communities. This is not unconnected with the fact that human person occupies a peculiar position in the universe of creatures. Human person is unique and most beautiful and wonderful piece of creation. That is more or less why there are fundamentally, rights which he necessarily enjoys and of which should be respected and sanctified. Among such rights are right to life, right to freedom of expression, right to citizenship, right to freedom of conscience and religion etc.

Appropriately, the police, as security agents should be of great guardiance and custody to these fundamental human rights. Nevertheless, in certain instances some members of Nigeria police force have been found guilty of human right abuses. But these rights, I think, are guaranteed so that there will not be any encroachment or interference with the dignity of human person, and also that the common welfare or good of the members of the human society will be assured.

There have been cases ranging from forceful arrests, illegal detention and torture, to extra-judicial killings of innocent citizens, which are traces of human rights abuses. It is documented that the Nigeria police earns local and international condemnation for such human rights abuses and indiscriminate killings and torture of innocent citizens.33 By way of offering instances, police attitude to people of Yauri town and its environs in Yelwa L.G.A of Kebbi State, who came to the state’s police headquarters to demonstrate having caught four policemen alleged to have engaged in armed robbery operation, is a pitiable attitude. The police opened fire on the crowd, killed at least four people and injured several others.34
Another hapless victim was Fidelis Okoji, as Tell reported, who was murdered by a policeman with serve number 397213, named Blessing Igbinovia, along Acme Road, Ogba, Lagos. His offence was that he was pleading with the police in favour of the driver of their bus who had refused to give the policeman twenty-naira bribe.35  On a similar note, corruption and indiscipline have been found to punctuate some activities of the Nigerian police force.

The Nigeria police force has constituted itself as an epitome of the most evident and distinct manifestation of corruption in Nigeria so much, that the possibility of stomaching it is in itself an impossibility. That is why people have always raised alarm concerning police corruption and indiscipline. People openly express dissatisfaction about their misdemeanor such that they overtly will that they keep-off our road instead of standing there to extort and accept bribes from people. For instance, the “roja36 me” jargon is an indication of bribery as a vice. In 1998, a policeman whose primary function is to safeguard the citizens gunned down a taxi driver at a checkpoint near Ondo for refusing to cough-out a twenty-naira bribe.37  It was revealed that after further probing, the same officer had a skull in his wardrobe, a close observation of which showed also that it was the officer’s deceased wife who died six months earlier.38
On a similar note, one would be uncontrollably shocked in the marrow to witness that at a checkpoint between Nkalagu and Eha-Amufu, a group of policemen with a folder on which they registered motorcycle particulars of Okada riders who patronized them with twenty naira, and would not allow any other one until he had sufficiently ‘rojered’ and complied39. What a height of police corruption and indiscipline! What recourse to selfish aggrandizement and a caricature of the people’s welfare or good. So, it means that a person can be carrying human head or deadly weapon and as long as he is ready to ‘roja’ the police, he would be very much passed to carry on. It is very unfortunate.

Another instance of police corruption and indiscipline is rape, where some sexual predators in police uniforms have properly raped innocent young girls and women. It will surely be very elaborate to mention every trace of police indiscipline and corruption in Nigeria. It calls for serious attention and reformation, to protect the welfare of the people who may be under the unprotective hands of some security men.

In the final analysis, we understand through these evidences of police mockery of common good, as negating public welfare, and of which the police are called to maintain and ensure. It is an aberration, a misnomer and quite unfortunate. It is then, not a promotion of common good for which a society is made, but a mournful caricature or mockery of people’s or community welfare. An urgent question then becomes, what possible things could be done as attempts to mitigate the ugly situation if not totally eradicate it? We set to proffer some solutions to the problem already stated and evidenced, no matter how far it can carry the force along.

CHAPTER FIVE

5.0
EVALUATION AND CONCLUSION

5.1
CRITICAL EVALUATION

Obviously, it is a fact that human beings who opt to live in a society have purpose for doing so. This purpose, surely, is not egoistic but must be to secure a kind of good shared by the members of such a civil society, hence, the idea of common good, which we have explored and studied. The common good according to A. Gonsalves is the end of the cooperation of all members or the end for which society exists; it is an end that is the temporal welfare for the community taken both collectively and distributively.1 There is in the above, the idea of a shared welfare or good of those who live in a human community. Due to the importance of securing this good, certain institutions are charged with the responsibility of protecting and promoting this common good. No wonder, speaking on what common good entails, Francis O.C Njoku holds that it consists in the establishment and maintenance of order, which is achieved by proper carrying-out of rights and duties and services by members and social groups without interference. Hence, the common good creates an environment of peace, harmony, security, freedom and other social enhancements, opportunities for the realization of common good.2
Stating the end of human society, J. Maritain holds that the end of society is the good of the community, of the social body.3 This common good is something ethically good. Included in it, as an essential element, is the maximum possible development, here and now of the persons making up the united multitude to the end of forming a people, organized not by force alone but by justice. To promote and realize this common good is thus, of paramount importance, if this end is to be attained. This is because, in my own estimation, a society where every person vehemently pursues his or her selfish interest without regard to what becomes of co-members of such a society, or the interest of society as a body, is liable to experience anarchy, lawlessness, chaos, injustice and so on. These conditions jeopardize societal peace and mutual co-existence. 

Following the literature review made of the notion of common good in chapter two, it underscores that both philosophers and other great minds have lent their support to the importance and option for the common good against the pursuit of selfish interest in human society. Individual needs are met in the promotion of common good of the whole. That is why Plato holds that human beings enter into civil society to meet their needs because an individual person is in himself insufficient.4 Attempts made to opt for egoistic pursuit of interest have been noted as that which brings state of no progress, chaos, unrest, brutality; quarrels etc. In the opinion of J. Omoregbe:

There can be no development, no progress in any society in which devotion to duty, honesty and efficiency yield to self-interest and the craving for self-enrichment5
Buttressing this idea, Thomas Hobbes theory of the state of nature shows that there was no development, no progress in the state of nature since the individuals were morally immature and socially irresponsible. No wonder, man opted to enter into social contract. In social contract, there is moral maturity, social responsibility and public interest or good on the part of the individual members of a society, and I think these are indispensable for the development and sustenance of human society, properly called and catered for. Elaborating on the need to opt for common good instead of egocentricism, J. Omoregbe has this to point-out:

To the extent to which moral laxity, egoism, individualism, lack of a sense of duty, bribery and corruption, egoistic disregard for public well-being, embezzlement of public fund etc., prevail in any society, to that extent is the development of that society obstructed and rendered impossible6
Thus, if the dominant principle of action is self-interest or selfish aggrandizement at the expense of the common good, how can the society in which human beings live develop, and who will develop it?

From the above question, certain institutions are thus, established to ensure the promotion of the common good of the society. The police are typical example as demonstrated already in previous chapters. There is need to ensure that every member of society gets a fair share of the goods which belongs to all.  The police are involved in this regard. This is in consonance with Thomas Aquinas definition of law as ordained for the common good of the members of the community. The police officers are themselves law enforcement agents, and therefore, enforce laws to realize the end of law-making (common good).

The Nigeria police force, no doubt, promotes the common good of the people to some extent in various ways. However, there are still some deficiencies or their ill-activities that jeopardize the realization of common good. Some of the instances of the mockery of common good are just some and not all of them. They serve as evidences to prove that they still have to work on some of their mode of operations. These instances continue to raise the question: who guards the guardians? This is because some of those instances indicate their pursuit of private good or interest against the common good, law and justice. Therefore, there is a call of our attention to what could be done to guard the guardians and how it can be done. This ushers us into proffering some recommendations and contributions to this question. No matter how far the solutions might go, I think they will help us to better our police force or improve it at least to some extent. The common good should be realized through our law enforcement agents.

SOME RECOMMENDATIONS

This section is designed to consider possible solutions to the problem already stated. How do we improve the image of Nigeria police and see to it that they carry-out their duties in a way that they will devote themselves to promotion of common good. Nnamdi Azikiwe opinionated that there is need for us to appreciate that the status-quo is not the best of all possible worlds.7Thus, there is always need for us to seek solutions to transcend and improve ourselves.

In the first place, there should be serious police reforms and re-orientation by the federal government of Nigeria especially for the police and then, members of the public on the correct conception of what police work entails. The police work is geared towards the welfare of the public or the human society. People should not see police as it was used during the colonial era by the colonizers, which was to advance economic and political agenda; to exploit the public or their colonies. Rather, a protective and service -oriented police should be conceived and fostered. When police officers have the correct conception of police work and are trained in that direction, it will go a long way to shape their mode of action; to work for the common good. This is because it is when there is right conception and conviction that there will be right attitude.

On another note, there should be a critical recruitment procedure, professional and adequate training of those properly and critically recruited. There should be serious screening, paying attention to psychological make-ups of the recruits, to avoid recruiting those with certain psychological problems that would endanger police operations. Again, those properly screened should be given an adequate training towards professionalism, efficiency, and right attitude to police work. It is when this happens that police officers that have foresight of the interest of the people in mind and deed can be ensured. The police should be trained towards service for the welfare or good of the society they are to protect or guard.

Another very important contribution is on ensuring a detailed and workable police welfare strategies. It is said that a hungry man is an angry man. The police officers are human beings with existential needs like others.  Therefore, I think that their needs and welfare have to be properly attended to, in order to encourage them to work selflessly in service of their community. The federal government should always budget enough money to improve police welfare, which includes housing, payment of salaries, grants and other benefits. It is when a policeman with a family is given attention that he is disposed to work for common good. This is because a policeman who works for common good should be able to secure his private goods but, it is only when he is dedicated to the common good that he can secure his own good. 

Similarly, there should be rewarding of good and hard-working or brave policemen and punishment of erring ones. It is when those who have been doing well are properly rewarded that they are encouraged, and others are encouraged as well to imitate them to work selflessly. On the other hand, processes for receiving complaints on police misconduct should be free and reachable to the public and tracking systems to provide some protection against police efforts to dismiss or cover up complaints. There should be a guarantee of security of complainants against any possible threats or reprisals. Again, those handling such complaints should keep in touch with the public on how they are handled through the media. Thus, erring policemen should be assuredly penalized, and this will serve as a deterrent to others. This is because justice is necessary for any police functionary who violates force code of conduct.  Perhaps, this may make others to reconsider their ways and treat human lives with some respect and work of common good and not for selfish interest.

On who should monitor police operations, with the X-squad and others who do that already, there should also be public eyes on police operations and independent human right groups should be asked to help in this regard. Such non-governmental human right organizations should be given a place in the constitution to probe human right abuse by the police, and there should be independent lawyers attached to such human rights groups. I think it will help to guard the guardians to work for public interest. Similarly, the people should constitute part of this watch on police operation, so that it will be a reciprocal guardiance (as the police guard the people, the people will also have the opportunity to check police excesses). I believe that this will guard the action of a policeman on duty in public. It means that they should be known and reliable places for people to lodge their observations and reports. This, perhaps, will also improve police-people relationship. Again, community policing and police-public partnership should be advanced and strengthened for positive interactions between the police at the grassroots for overall good of all, both the police and the public. 

Furthermore, the media should be a way of checking both the positive and negative activities of the police. In this regard, there should be network media programmes designed to scrutinize and probe police-public complaints, which should be of great interest to the Inspector General of police to tackle or address.

In all, there should be adequate funding of Nigeria Police Force, taking care of police improved resources, adequate and modernized police equipment or arms, funding of various police committees especially the complaint and disciplinary committee, police welfare commission, police housing, recreational facilities, adequate and prompt payment of allowances, financial aids, rewarding of policemen who have been doing well annually in media, and so on. There should be yearly estimation and budgeting of enough money to take care of these. Most importantly, a policeman should not be greedy and selfish because without disposition to be selfless and work for common good, there may still be abuses even when such policemen are cared for. 

Finally, there should be life insurance for police officers and enviable insurance on the family of a police officer who might lose his life in active service. These are seen as a kind of an attempt to suggest how the guardians should be guarded for overall realization of the common good of human community.

CONCLUSION

There is no gainsaying the fact that pursuit of self-interest cannot be compromised with the common good for which every society exists. For there to be overall progress in human society, they ought to be promotion and protection of common good. Thomas Aquinas pointed out that laws are made for the common good of the community. That is to say that the law enforcement agents could be said to enforce the realization of common good. There is then, the need to ensure that the police as a law enforcement agency perform towards the welfare of the community that they police. This is in consonance with an insight made by Bradley and Ewing, which holds that:

There is a need to make sure that the police have adequate measures to protect the public without at the same time conferring powers that undermine the very foundation of the society existing for the common good of her citizens, of which the police are employed to protect or defend.8
This is because, in the opinion of Gbenga Abegunde, if custodians of law and order become lawless, then anarchy rules.9
On another note, if this common good is to be realized, adequate attention and seriousness have to be paid to their welfare, so that they will be able to take care of themselves while caring for societal welfare. In the opinion of J. Maritain, common good is received in persons and it is in working for common of the society that the private good is met.10
Again, in as much as the welfare of the Nigeria police should be ensured, the policemen should have the correct conception of police work and perform as such. The police work is a service-oriented one, even though force is applied in some circumstances. Human life is only meaningful to the extent it is lived in the service of humanity. Police work is a risky job, but it is as well optional and humanitarian, and for those who have chosen the path of angels to defend justice and protect the community from the lawless. Common good demands sacrifice and dedication for the sake of others. As such, those who dedicated their life for common good were not foolish but heroes that would have immortalized their existence in human history and society. Buttressing this insight, J. Maritain avers:

In losing itself, in a temporal sense, for the sake of the city, the person sacrifices itself in the most real and complete fashion. Yet the person is not defeated; the city still serves it because the soul of man is immortal, and because the sacrifice gives grace one more chance11
Even though that Nigeria police force promotes common good in very many ways, but when those who ought to promote the common good are sometimes seen using what they have (arms) to pursue their selfish interests, then, it is not the promotion but a mockery of common good. Thus, this philosophical essay designed to consider ways to ameliorate this tendency can be said to achieve its purpose, using the insights demonstrated so far. They can at least go along way to give foresights on how to see police work and why and what police should perform. The common good should not be compromised in any human society. That is why it is pertinent that in the field of maintaining public law and order, in detection and prosecution of crime, police operations and decisions should constantly favour the exercise of discretion, choice between alternative courses of action, and setting of priorities for the use of limited resources and for assurance of the common good of the state.
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