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ABSTRACT

This study was carried out to examine the new testament principles of church financing in Nigeria a case study of four-square church and Catholic church. Specifically, the study aims to examine the level of church financing in four square gospel church and Catholic church, examine the impact of church financing on church growth and survival, determine the financing principles of Four-Square gospel church and Catholic churches in Nigeria and recommend ways of improving church financing in Nigeria. The study employed the survey descriptive research design. A total of 141 responses were validated from the survey.  From the responses obtained and analyzed, the findings revealed that church financing principles has an impact on church growth. The study thereby recommend that the church leaders (clergy, prophets, etc) should see themselves as the mirror through which the congregation or the immediate society sees the church. They are like front office staff of organizations and chief public relations executive of their respective churches. So whatever they do in the name of promoting God’s work has their moral, ethical and image considerations/implications.

CHAPTER ONE

INTRODUCTION

1.1 BACKGROUND OF THE STUDY

Money they say is a spirit and it has principles that govern it, both in church and the world at large.From the amount of time spent on investigating this matter of the principles of church financing in some New Testament churches, we have come to a well-reasoned conclusion that finance/money is the only topic of importance to the church and to the preachers. The rate most New Testament churches demand for money has become alarming and despite the emphasis upon money in these churches, money and giving is a vital part of New Testament Christianity, and we can see this in the Bible Acts 2 where the freshman church is described:

And they were continually devoting themselves to the apostles’ teaching and to fellowship, to the breaking of bread and to prayer. And everyone kept feeling a sense of awe; and many wonders and signs were taking place through the apostles. And all those who had believed were together, and had all things in common; and they began selling their property and possessions, and were sharing them with all, as anyone might have need Acts 2:42-45.

Perhaps the paramount reason Christians seem to have so much trouble with this subject of money and material goods is that they see it differently and also have a wrong view of it. On the other hand, based on current thought in some New Testament churches, money and material goods are not evil; neither are they a curse, but a blessing from God and a fulfilled promise from Him. Taking a look at 1Timothy 4:1-5 Paul rebuked Timothy about those false teachers who would forbid marriage and certain foods as evil. Paul also said, “For everything created by God is good, and nothing is to be rejected, if it is received with gratitude” 1Tim 4:4Paul also wrote in this same epistle: “Instruct those who are rich in this present world not to be conceited or to fix their hope on the uncertainty of riches, but on God, who richly supplies us with all things to enjoy” 1Tim 6:17.

Therefore, worldly riches are not just there for us to only enjoy, they are also for us to share with the needy. And this is well explained in 1Tim 6:18-19 which says, “Instruct them to do good, to be rich in good works, to be generous and ready to share, storing up for themselves the treasure of a good foundation for the future, so that they may take hold of that which is life indeed”. In the early chapters of Acts the attitudes of the Christians in selling their goods and satisfying the needs of other Christians showedto a large extent the way the reality of their faith and the strength of the bond between Christians.

Money controls a lot. Rather than viewing money as a sign of spirituality, or that spirituality guarantees prosperity (1Tim 6:5) a misconception that is familiar to many in New Testament times and today, money was to be understood as a stewardship, an important thing that is meant to be wisely used and invested, and not to betaken and hidden or lavished upon ourselves (James 5:1-6, Lk 16:1-13; 19:11-27).Material belongings in the Bible are never seen as an end in themselves. Chasing after wealth/prosperity has caused great heartache, problem and difficulty to quite a number of Christians. Material things are to be viewed as a means through which we can prove our love for God and our love for our brethren.

Whatever we have is given to us by God. Hence, our belongingsare not completely ours. We observed from the book of Acts that Christians did not consider their possessions as belonging that completely belong to them. This means that they did not claim their right of ownership.From the description from the Apostle Luke: “And the congregation of those who believed were of one heart and soul; and not one of them claimed that anything belonging to him was his own; but all things were common property to them” Acts 4:32. From the scripture above, we can see that there is no mandatory collection of goods and money from anyone. This is most clear in Peter’s words to Ananias and Sapphira: “While it remained unsold, did it not remain your own? And after it was sold, was it not under your control?” Acts 5:4a. The land belonged to Ananias and Sapphira and they are entitled to do with it what they wish. They were not mandated to sell the land, or to give any part of the proceeds to be used for the poor. The sin of Ananias and Sapphira was that of deception, lying to the Holy Spirit Acts 5:3-4.

Second, the text did not also say that everyone sold everything they had and pooled it all together. It further expatiated that no one made selfish use of his right of ownership. There actual ownership did not change except in the case of property that was sold. Therefore Luke said, “… not one of them claimed that anything belonging to him was his own …” Acts 4:34. Material blessings are not only for us to enjoy alone, but for us to share with others who are in need; they are a vital means of showing Christian love and unity to believers and to express the life-transforming power of the gospel of our savior Jesus Christ.

1.2. STATEMENT OF THE GENERAL PROBLEM

The poor growth and expansion of churches in Nigeria as a result of finances has been a major stumbling block to Christianity and the spread of the gospel of Christ. The consistent poor financing of churches as a result of lack of financing principles has led to the mismanagement of funds and the spending of money on inappropriate things which therefore has prompted the study.

1.3. AIMS AND OBJECTIVES OF THE STUDY

The major aim of the study is to examine the New Testament principles of church financing. Other specific objectives of the study are;

To examine the level of church financing in four square gospel church and Catholic churches in Nigeria.
To examine the impact of church financing on church growth and survival.
To determine the financing principles of  Four-Square gospel church and Catholic churches in Nigeria.
To recommend ways of improving church financing in Nigeria.
1.4. RESEARCH QUESTIONS

What is the level of church financing in four square gospel church and catholic church in Nigeria?
What is the impact of church financing on church growth and survival?
What are the financing principles of Four-Square gospel church and Catholic churches in Nigeria?
What are the ways of improving church financing in Nigeria?
1.5. RESEARCH HYPOTHESIS

H0: Church financing principles does not have an impact on church growth

H1: Church financing principles has an impact on church growth

1.6. SIGNIFICANCE OF THE STUDY

The study would be of immense importance to church management in Nigeria as it would enhance church growth, expansion and development by examining the New Testament principles of church financing on church growth and expansion. The study would also benefit students, researchers and scholars who are interested in developing further study on the subject matter.

1.7. SCOPE AND LIMITATION OF THE STUDY

The study is on New Testament principles of church financing using four square church and Catholic church in Uyo Akwa Ibom state as a case study.

LIMITATION OF THE STUDY

Financial constraint: Insufficient fund tends to impede the efficiency of the researcher in sourcing for the relevant materials, literature or information and in the process of data collection (internet, questionnaire and interview)

Time constraint: The researcher will simultaneously engage in this study with other academic work. This consequently will cut down on the time devoted for the research work.

CHAPTER TWO

REVIEW OF LITERATURE

INTRODUCTION

Our focus in this chapter is to critically examine relevant literature that would assist in explaining the research problem and furthermore recognize the efforts of scholars who had previously contributed immensely to similar research. The chapter intends to deepen the understanding of the study and close the perceived gaps.

Precisely, the chapter will be considered in three sub-headings:

Conceptual Framework

Theoretical Framework

2.1
CONCEPTUAL FRAMEWORK

Concept of Church

Historically the church arose from the life and Ministry of Jesus of Nazareth. In the New Testament Greek, the world church is referred to as ekklesia,(ecclesia) meaning “assembly”. Also in the Greek version of the Old Testament, the world ekklesia denoted the gathering of people for worship. In New Testament ekklesia refers to a local Christian Community. Christians believe that God founded the church through the works of Jesus and this is sustained by the continual presence of the Holy Spirit. Based on this premise, a church is described as a group of believers in Jesus Christ, associated together, under Christ, for His purposes (Zonderavan Pictorial Encyclopedia, 1984). The New Testament offers many metaphors for the church. First, it described it as the body of Christ; Christ is the head and Christians form the members. Second, the church is related to Christ as branches of a vine. A more intricate and pervasive relationship is implied by this image than by the image of the body. More importantly, it described the church as the people of God; a description that stresses, on one hand, the continuity of the church with Israel and on the other, the church’s potential universality (Barth, 1963; Encarta 2008). A deepened description of the church is found on theological interpretations. Based on theological explanations, the church is said to have four marks or notes: one holy, catholic and apostolic. The church is affirmed as one because it confesses one Lord and is animated by one spirit, as holy because God claims it, not because of its moral perfection; as Catholic because it transcends all the division of humanity, and as apostolic because it maintains continuity with the apostolic teaching and mission (Barth 1963; Price 2008). These marks are attributed to the church in faith and hope in the recognition that the visible condition of the church often does not correspond to them (Barth, 1932). The church’s core mission or mandate anchors on soul winning as enunciated in the Great Commission found in Mathew (28:19). In addition to this great mandate, churches are service enterprises established primarily to satisfy people’s spiritual needs. The need for love includes desire for affection and for association with others. People’s spiritual needs cannot actually be met without love and compassion for them (Anyafo, 1997:46). Church/Christianity provides paths that deliver individuals from bondage of sin, immortality, ignorance, and other types of impurity or disharmony and lead them towards a state of purity of soul, spiritual knowledge, wisdom, godliness, enlightenment or even eternal life. Arising from the submissions above is the need to recognize that Christian religion, which is represented by the church does not only deal with the relationship between God and man. It equally deals with the relationship between man and man. Every religion has rules of conduct that guide the interaction of man with his fellow beings (Ogunkunle, 2006). For example, the Holy Bible as recorded in Exodus (20:1-20) deals with the Decalogue, the apodictic Ten Commandments which every man must obey as he relates with God, while Exodus (21:1-23) deals with the covenant code, the casuistic laws which guide the relationship of man as he relates to his fellow being. A deviation from this code of conduct is present in the contemporary church. And such deviation fans embers of church commercialization

Church Commercialization

The term church commercialization denotes two things. First, it denotes the application of commercial principles in the running of the church or applying business principles to church administration or run it as a business with the aim of making economic gain. Secondly, it depicts the manipulation of the church/Christianity, its services (spiritual and emotional)with implied intentions to exploit members or prospects for economic or financial gain (Fidelis, 1998). It has also been described as conducting the church core mandate of soul winning, attending to spiritual and emotional needs of members with the sole aim of benefiting financially or profitably. Generally, commercialization of church should be conceived as every action, activities of church leaders, pastors, prophets, etc. that have economic or profit making annotation. Having explained the concept of church commercialization, it important to discuss its early practices/origins as recorded in the Holy Bible. The Bible, which embodies the percepts of Christianity, gives series of accounts that depicts commercialization of religion or the church. From the Old Testament, prophets Amos, Micah and Ezekiel decried this aberration. Prophet Amos raised his voice in protest against the religious and moral corruption of his day by condemning the following sins: exploitation and oppression of the poor and needy, corrupt and degenerate religious practices, corruption of justice and honesty, excessive indulgence and general disregard for the laws of God (Amos 2:8:5, 4:1; 5:11; 8:4- 6; 6,8; 4:4; 5:7,10; and 6:12). “The negative attitude of prophet Amos towards commercialization of religion came out in the clash between him and Amaziah who refused to acknowledge in any way the divine sources of Amos’ prophecies, but considered him as a political agitator”. Commenting on this attitude, Ogunkunle (2006) opined that “the fact that Amaziah and other priests in Israel had commercialized religion is indicated in his derogatory advice to Amos that he should go to Judah and earn his bread there” (Amos 7:12). To them religion was for making money. Micah (1:7; 3:5-7) spoke against his listeners for their apostate life style. Their sins include perversion of worship practices, empty religious formalism (6:6-7), oppression of the poor and defenseless (Amos 2:2.8-9) perversion of justice through bribery and dishonest business practices; idolatry and violence. As recorded in Micah (3:11; 6:11; 73), religious leaders were charged of commercialization of religion by serving the people because of the economic gain. Rather than serving and caring for the people as the Shepherds of the nation, these false prophets were leading the people astray. John (1985) described the scenario painted of these religious leaders thus: These leaders were giving the people false hope by telling them they would not be punished by God, that there would be no calamity. If someone paid the false shepherds well, they would pronounce peace on him. In other words, they told a person what he wanted to hear for a price. The prophets were concerned with their own welfare, rather than the nations’ welfare. Materialism was their master (John 1985). Ezekiel was particularly against the false prophets and prophetesses who were into business of commercialization of religion. In the New Testament, commercialization of religion got to its peak at the time of Jesus-Christ as illustrated in Mathew (21:12-13; Mark 11:15-18; and Luke 19:43-46). Jesus expressed his indignation against the people changing money and selling doves in the temple. William (1979:273-4) gave more insights into this phenomenon of selling doves in the temple. Usually, every Jew had to pay a temple tax of one half shekel a year. William (1979) noted that the tax had to be paid in one particular coinage which means that the Jews that came from all over the world with all kinds of currencies had to change their money with an exorbitant charge. This made the festive period a busy time for temple authorities who were involved in the business of changing money rather than leading the people in the worship”. During the feast of Passover, selling of doves as reported by Ogunkunle (2006) became popular. The organizers of the feast of Passover strictly advised worshippers to buy doves at the temple stalls, through at an exorbitant price. Ordinarily these doves could be bought cheaply outside the temple but the temple inspectors would be sure to find something wrong with them. (Ogunkunle, 2006). Again, the exploitation of the pilgrims by the temple authorities who were treating the pilgrims not as worshippers but as things to be exploited for their own end is another dimension in the commercialization of religion. This attitude was condemned by Jesus, the head of the church. He rebuked the religious leaders for the desecration of God’s holy place. These scenarios depict commercialization of religion (church) as a violation of religious ethics.

The Contemporary Church

Having taken a histo-analysis of the pandemic – church (religion) commercialization as practiced by the ancient Israel, it is apposite at this juncture to discuss how church is being used as an instrument of exploitation in the contemporary Nigerian Christendom. However, discussion on that will follow after understanding the stand of the church on issues of economic pursuits and activities. In his book ‘Protestant Ethics and the spirit of capitalism’, Max Weber (1936) provided the best-known discussion on the influence of religion on economic behavior. According to Weber the ‘spirit’ preaches hard work and this produced disciplined and rational pursuit of economic gain. It was believed that long before man was born, he was predestined to either salvation in heaven or damnation in hell. This brought about anxiety and to relieve such anxiety and resist temptation, man could only turn to self control and serious labour (Olawole,2005). The church then believed that whether saved or condemned, the faithful must work hard for the glory of God. They saw hard work as a calling from God so as to establish His Kingdom on earth. To them the purpose of hard work was to glorify God and that they should not spend their wealth on worldly pleasures, instead they invested in the propagation of the gospel. In Nigeria today, reverse is the case, our churches do not preach hard work; they preach prosperity. Deprived Christians have turned Christianity into a huge business franchise marred by mischief. They carry out this act through various ways and forms. A critical analysis of observation and literature on commercialization of religion indicates avalanche of strategies employed by the unethical gospel preachers in this unwholesome venture. Those strategies are reflected in their daily conduct and they include manipulation of the gospel, brainwashing, subtle threat/use of imprecation psalms, subversion of truth, unethical marketing and extortions, etc. (Olawole, 2005; Ogunkunle 2006; Achor 2010; Essien 2010). The manipulation of the gospel is played out in several ways by prosperity-minded gospel preachers. For example, instead of preaching hard work, they have twisted and upturned the concept of miracle and tithe that literally mean 10% of one’s income. They congregation is deceived to believe that once they give 10% their incomes will be doubled. They emphasize clichés like ‘he who sows sparingly will reap sparingly’, ‘you cannot sow maize and reap yam’, etc. (Olawole, 2005). To make sure naïve congregation yield to their selfish demand, they resorted to the use of imprecation as threat (Ogunkunle, 2000; Achor 2011). Divination is prevalent today, the preachers who practice this abhorred act predict the future, explain the present and uncover the past for their clients and collect exorbitant fees for the supposedly religious services rendered. The church is now seen as something vend able or a lucrative business venture. Another strategy used by prosperity preachers is mounting of big programmes such as citywide crusades, during which special offerings are collected. To entice people to attend, big and attractive titles are used as themes for their supposed messages. Big posters are used to advertise and publicise their programmes. Churches today compete amongst each other with the sole aim of having or maintaining the greatest noise-share. Again, some of them print newsletters with exaggerated news and stories mainly to solicit for money. Unfortunately neither Jesus Christ nor any of his apostles used this method in their days (Ogunkunle 2006; http//:www.funkypastors.com). Stories are rife of pastors who steal tithes, involved in money laundering, adultery, and material acquisition of wealth. It is common to see a founder of a ministry having fleet of expensive cars at the expense of development of the flock and society. According to Olawole (2005) “some churches have gone to the extent of becoming stockbrokers forcing their flocks to invest in companies where their shepherd has equity interests. We now see vigorous advertisements of crusades, revivals and various carnivals, people are deceived into buying holy water, miracle oil, miracle candle, magical handkerchiefs, blessed pen and pencils (Abeguniru 2001; Olawole 2005; Asaju 1994). Miracle healings have become the ‘real thing’ or the most current issue in African Christianity today. In some of these miracle healings, magical powers are combined with Christian faith. Very many of the so-called miracles today are mere fabrications intended to attract crowds and make money. (Abegunrin, 2006; Adewolo, 2006_. The Nigerian Broadcasting Commission (NBC) described majority of the so-called miracles as baits to lure people to various churches. (NBC, 2006). Given the spate of unwholesome church practices by some church leaders, the church has been described as ‘cash cow’ and the establishment of churches today is considered to be one of the quickest ways to amass wealth (Tonye 2005; Adelowo 2010). The real purpose of the church, which is evangelization or soul winning as documented in Mathew (28:19) has been jettisoned or at most paid lip service to.

The Nature And Characteristics Of Financial System Of Non-Profit Organizations

The non-profit making organizations are established mainly to render services and not to make profits (Freeman, 1988:14) the objectives of most non profit organizations are to provide as many goods or as much service each year as their financial and other resources permit. They typically operate on a year-to-year basis, raising as much financial resources as possible and expending them in serving their constituency. The non-profit organizations include a wide variety of organizations in the present social and economic environment. They include government units – Federal, State and other educational institutions, hospitals and health care organizations, voluntary association, research organizations, foundation and other social and cultural organizations. According to Freeman (1988:16), he observed that financial management of a non-profit organization typically focuses on “acquiring and using financial resources upon sources and uses of working capital, budget status and cash flow rather than on net income or earning per share”. There is no profit motive and there is no individual share holders to whom dividends are paid. In essence, businesses are organized for profit, the church for Christian services. Again businesses may be re-organized, sold or liquidated, churches are difficult to re-organize or liquate and their properties are rarely considered as cash assets. The use of funds is restricted when given by donor for specific purpose. In other words, some assets are restricted for a particular purpose like in a club, the members may be assessed for certain capital improvements such as the construction of a swimming pool, the proceeds from the assessment will be set in a restricted fund to be used only for that particular purpose. In view of James et al (1976:24) in their handbook titled “The Modern Accountant Handbook” the measurement of the benefits resulting from sacrifices of the non-profit organizations are much ore difficult since the attainment of goals can be measured only in term of “performance” to compare to that of commercial enterprises which can be measured as net income. The commercial organizations do have the responsibilities to report on the stewardship of their resources, the emphasis of their accountability is on the utilization of the resources to earn a profit. But in non-profit organization, the emphasis is placed on accountability and stewardship. It is important to understand that the standard of reporting for non-profit organizations have developed differently from commercial accounting standards because there is a difference in emphasis in the objectives for recording the date and because of legally binding restrictions in non-profit organizations which have no real counterpart in business enterprises. One of the characteristics of non-profit organization is that those contributing financial resources to the organization do not necessary receive or proportionate share of its goods or services (Freeman, 1988:40). The non-profit organizational financial reporting should provide the economic resources, obligations and net resources of an organization and the effects of transactions, events and circumstances tha change resources and interests in those resources (Harry, 1993:16). The performance of an organization during a periodic measurement of the changes in the amount and nature of the net resources of a non-business organizations, and information about its service efforts and accomplishment provided that the information most useful in accessing its performance. How an organization obtains and other factors that may affect an organization’s liquidity should include an explanations and interpretation to help users understand financial information provided. In relation to James et al (1976), the objective of record keeping and the presentation of data is to make available meaningful financial information. This requires appropriate and adequate disclosure of the information required by the users of financial data. The purpose of preparing and presenting such data are comparable to the purposes of presenting financial statements for commercial profit seeking corporations. Because of both and special nature of the data required and historical developments specialized accounting principles and reporting practices can and, in a number of instance, do differ materially from the principles and reporting practices of commercial organizations. The emphasis in a non – profit organization accounting is on “stewardship” rather than on matching cost with revenues. This emphasis arises from the fact that non-profit organizations receive funds for which they must maintain accountability. This takes the form of general accountability and specific accountability. The non-profit organization (school or colleges, church, hospital, community funds etc) are established to carry out special functions and to meet the designed objectives of the organizations. The organizations have the general accountability to use the funds and resources it receives for the established objectives. In some cases, funds are contributed for use in a specific accountability to be certain that the specific requirements on the donor are carried out. The general characteristics of recording and reporting data for the various types of non-profit organizations are similar; the historical development of accounting principles and procedures has resulted in a variety of record-keeping procedures and forms of presentation of the financial data. Recognizing the need for uniformity in reporting some of the organization groups (e.g. colleges and universities, hospitals, states and local government, churches, voluntary health and welfare organizations) developed manual doe use by their groups. 

Concept of Church Finance

It is the fund or money made available for church use, it consist of identifying the various sources of income and raising of same through the effective mobilization of members, budgeting, setting and establishing the various books of accounts and proper records of income, cash flow preparation and preparation of financial statements.

The Founder Of Foursquare Gospel Church

The Foursquare Church’s Founder Aimee Semple McPherson was a woman of intense passion, creativity and energy. She led an incredible life that exemplified God’s miraculous mercy. She sparked revival, established a major evangelical center in Los Angeles, and changed the lives of countless individuals.

Born Aimee Elizabeth Kennedy, she grew up in a Christian home in Ontario, Canada, but began to feel conflicted about faith as a teenager. Then, at age 17, she attended a revival led by Robert Semple. After three days of fierce uncertainty, Aimee asked the Lord to save her.

A year later, she married Robert, and they soon set sail for China as missionaries. Tragically, shortly after the newlyweds arrived in China, they both contracted malaria. Robert died as a result, leaving young Aimee both pregnant and penniless in a foreign land. After giving birth to Roberta Star Semple, Aimee moved to New York to be near her mother. Aimee later married Harold McPherson, a Christian businessman, and they had a son, Rolf Kennedy McPherson. Ultimately, though, while she and Harold were on an evangelistic campaign in Key West, Fla., their marriage came to end. Sadly, Aimee’s third marriage to David Hutton also ended in heartbreak. He filed for divorce while Aimee was in Europe recuperating from illness. Though a staunch supporter of family values, heartbreak and pain were a reality for Aimee’s marriages.

Meanwhile, her love for God and dependency on His grace continued to grow, as did her miraculous ministry. During revivals and Spirit-led services she hosted across the United States, people were regularly healed by God from illnesses and infirmity. The American Medical Association even launched an investigation in 1921 in response to reports of astonishing physical healings and found that they were “genuine, beneficial and wonderful.” Famously refusing to bow to the social injustices of her day, Aimee preached to everyone: men and women, rich and poor, black and white, German and Japanese. All were welcome at her events. Aimee rented large auditoriums to accommodate vast crowds. At one event in San Diego, the National Guard had to be called in to control a crowd of more than 30,000. People would wait in line for hours,

even overnight, to hear “Sister McPherson” (now affectionately referred to as “Sister Aimee”) preach and pray. In 1923, Aimee founded the first Foursquare church, Angelus Temple, in Los Angeles. There, she held services presented in five languages, encouraged ‘round-the-clock prayer, and created “illustrated sermons” to bring the gospel to life through the arts near the city’s budding Hollywood scene. She opened a commissary and fed more than 1.5 million people during the Great Depression. She explored new technologies and became the first woman to preach a sermon over the radio, which reached all the way to the Cape Verde islands off Africa’s coast. However, as Aimee’s reputation grew so did the threats. In 1926, she was kidnapped and held for ransom. After she escaped from the tiny shack in Mexico where she was being held captive, the media cast it as a ploy to cover up an affair. A district attorney tried to indict Aimee for conspiracy, but admitted that he couldn’t produce a single witness to testify against her. Aimee’s public image took a beating but, as always, she continued to work hard to bring the gospel to those who needed to hear it. During her ongoing ministry, many more thousands of people found healing and salvation in Jesus through her tireless work. Under Aimee’s direction, the first Foursquare Bible institute (known today as Life Pacific College) opened to train men and women alike and send them out as ministers. Church plants began to take root, and congregations multiplied. Missionaries were sent out worldwide to reach people who had never before heard about Jesus. Her ministry led to such growth that in 1927, after 100 Foursquare churches had been established, steps were taken to incorporate what would become the International Church of the Foursquare Gospel (ICFG) denomination. Meanwhile, evangelism remained an integral part of Aimee’s life. She relied on the Holy Spirit to maintain her gospel-centered message, but also to reveal new methods to reach people who needed Jesus’s restoration through repentance.

While ministering in Mexico in 1943, Aimee contracted an aggressive bacillus in her intestinal tract. She maintained a vigorous schedule, and she took tablets to help her sleep. After she led a revival service in Oakland, Calif., on Sept. 27, 1944, a tube running to her kidneys ruptured,

allowing the tablets’ medication to directly enter her system. Aimee Semple McPherson died as a result. But the movement that she started survived. Known today as The Foursquare Church, it continues her powerful legacy of passionate evangelism and worldwide missions in the name of Jesus Christ—Savior, Baptizer With the Holy Spirit, Healer and Soon-Coming King.  

The History Of Foursquare Gospel Church

The Foursquare Church, officially named the International Church of the Foursquare Gospel, is a Pentecostal denomination that resulted from the dynamic evangelistic ministry of Aimee Semple McPherson, who opened the historic Angelus Temple on Jan. 1, 1923.  Following the opening of Angelus Temple, our founder did not take time to rest on her laurels. The first “branch” church from Angelus Temple had its beginnings in Oct. 1923 in Long Beach, Calif. Other Los Angeles-area church plants rapidly ensued in Pasadena, Santa Monica, and Santa Ana; all four churches are still open today. As time passed, Foursquare branched out to the rest of the United States; we now have churches in most of the 50 states, including Hawaii and Alaska.  The launch into foreign ministry fields also began in the 1920s. In 1927 Sister McPherson commissioned Vincente and Teodora DeFante as missionaries to the Philippines. Foursquare is still alive and well in the Philippines, which has a very strong national church presence. A former missionary herself, our founder’s desire to go around the world with the Foursquare Gospel led to The Foursquare Church’s being known as a missionary movement. At this time we have approximately 100 missionary units deployed throughout the world. From our earliest days, foreign missions was a primary emphasis and remains so today. 
In Nigeria, the Church started in October 1955 through the endeavours of a missionary couple; Rev and Mrs. Harold Curtis from USA. The registered headquarters in Nigeria is at 62/66 Akinwunmi Street Yaba, Lagos State. The Foursquare Gospel Church in Nigeria currently has about 4032 churches spread over 154 districts and 824 zones as at September 2018. The Church in Nigeria has also reached out to neighboring countries and had established in the Republic of Benin, Ghana, Gambia, Liberia, Cote de voire and Central African Republic. Most of these churches in the west coast have been nationalized.
The History and Founder Of Catholic Church

The Roman Catholic Church traces its unbroken history and tradition to the life and ministry of Jesus of Nazareth in ancient Israel. In the decades following Jesus’ death by crucifixion, a new religion emerged founded upon the life and teachings of an itinerant peasant who challenged religious legalism and embraced the marginalized in society. Over a period of six centuries, Jesus’ teachings and practices evolved into a religion distinct from Judaism that spread throughout the Middle East, Africa, and Europe. Christianity emerged amidst waves of persecution from the Roman Empire, as well as in the work of early theologians to understand how Christianity was distinct from Judaism and Greek and Roman philosophy. Christian responses to martyrdom shaped the understanding of discipleship as an imitation of the suffering of Christ. The emphasis on imitation meant that practice was a central component for a follower of Christ and early Christians were known throughout the Roman Empire for their care of the sick and needy. An egalitarian spirit, modeled on Jesus’ treatment of women and the marginalized, distinguished the earliest communities. As Christianity evolved, women’s roles were diminished and disappeared. The loss of this early practice of equality meant that women became scapegoats for sin and sexuality, leading to a devastating history of violence against women and children.1 In the fourth century, Emperor Constantine ended persecutions and made Christianity legal. Constantine called the first council of bishops (synod) at Nicaea in 325 CE to address theological battles over conflicting interpretations of the nature of Jesus as both human and divine. The council produced the Nicene Creed, a statement of belief that defines orthodoxy for many to the present. A further result of Constantine’s eventual conversion was the elevation of Christianity from a persecuted minority to the state religion. The Church adopted a monarchical structure in which the pope serves as an absolute monarch, the representative of Christ the King on earth, and cardinals as princes of the Church. For nearly a thousand years, the Roman Catholic Church was the locus of both temporal and spiritual power in the West. A disturbing outcome of the adoption of a hierarchical structure was that the oppression of the powerless by the powerful carried no consequences. The institutional church reversed the model embodied by Jesus where “God stands at the bottom. And any who would serve God and meet God must do so at the bottom, not the top” (Gonzalez, 2001, p. 64). In the gospel understanding, sins that take place against the powerless and the disenfranchised are considered more serious than sins against the powerful.The Scientific Revolution, the Enlightenment and the Protestant Reformation presented challenges to the Church’s role as the mediator and protector of dogma (revealed truths). A particularly difficult period in the Church was the rejection of modernity, which lasted from 1910 until 1967, and required all priests, pastors, and professors to take a negative oath against modernism because it rejected the human capacity to examine supernatural claims with the “objective criteria of truth” (McBrien, 1994). The rejection of modernity included a suspicion of the field of psychology, perhaps a key factor in the Church’s difficulty in facing the evil of pedophilia. The history and thought of the Church is long and complex, with cycles of reform and scandal; soaring philosophical and theological understandings; and periods of the violent enforcement of orthodoxy. One of the most significant sea changes occurred in the Church when Pope John XXIII opened the Second Vatican Council in 1962, inaugurating a wave of renewal and reform. The Council used the term aggiornamento, an Italian phrase meaning bringing up to date, to depict the Church’s opening to the modern world. The reforms inaugurated at the Council changed the face of the church as it reclaimed an understanding of church as the “people of God,” called for increased involvement of laypersons, and affirmed plurality and dialogue with other Christian churches and other religions.
The Financing Method Of Catholics And Foursquare Gospel Churches

The catholic church like every other church or religious organization, or any non-profit / NGO for that matter, it is mostly funded by the voluntary donations of its members at the local level, a small portion of which trickle up to the diocese and the Holy See.  In the United States, for example, the average Catholic household donates about $500 a year. In some countries, like Italy, the state has a religion tax that everyone pays and can direct to the religious organization of their choosing, and is in this case 0.8% - which works out to about €240 a year per worker, based on the national average salary. 

In addition, some of the Church’s institutions have been around long enough to have established endowments and investments, often in property used for their mission and ministry - from universities to orphanages to local parishes to communities of religious. The University of Notre Dame, for example, a Catholic university southeast of Chicago, has an endowment of about $14 billion, built up over 180 years. 

Furthermore, in foursquare gospel church weekly income on tithe, offerings, grants in aid, donations may come either in cash or other forms of assets. Loan, that is, bank loan, co-operative society loans or individuals. Thanksgiving as we must learn to thank God with our substance. Fund raising.

Uses of church fund

Outreach–missions and evangelism, general administration, property and physical development. Investments - savings, shares, schools, bookshops, properties, hospitals. Cooperative programmes – certain percentage of dues that have been agreed upon by the Convention, Conferences or Associations. The Baptist family for example, agreed that certain percentage be remitted to these bodies to prosecute projects that may be hitherto difficult to shoulder single-handedly by a particular church. Cooperative fund is used for home and foreign missions, subvention to theological institutions, youth and students’ ministries, Christian education, general administration, acquisition of properties etc. 
The Church Accounting Manual

In the opinion of Harry (1993:20) the general accounting manuals includes a general description of the overall accounting system, the charts of accounts, numbering scheme, account description and if desired the general accounting principles and policies being followed. Parts of the general accounting manual are usually included in the user manual to provide account coding information to outside department such as purchasing, receiving and others to code transaction documents or otherwise providing accounting information a more complete manual containing a section of accounting principles and general procedures. The accounting manual may contain copies of reports, and accounting statement produced by the system. The user manual is most useful in interpreting where non accountants initiate or prepare original accounting forms or documents that provide accounting information to the general accounting operations. The users’ manual has a listing of income and expense account numbers and codes and descriptions and use of accounting forms. It can be used as a training tool for non accounting supervisors, secretaries and others who are involved in adding or checking data on accounting input documents. However, the 1998 annual budget estimate of the catholic diocese of Enugu suggested that the following items should be guided by a church accounting manual: 

Revenue Receipts: 

Income Accounts Various sources: 

Zonal Contributions 

Harvest and bazaar proceeds (90%) 

Sales of cards, forms, certificates, bulletins 

Sales of fixed assets. 

Other sales. 

Income Accounts Investment income 

Dividends 

Interests on bank deposits

Income Account 

Donations and levies 

Diocesan levies 

Parish donations and gifts (non-capital) 

Parish Approved levies (non capital) 

Income Account 

Trust and Loans 

Scholarships 

Non capital loans receivable 

Major seminary support 

Minor Seminary support 

Seminarians on Apostolic work 

Non capital diocesan grants 

B.Description Income Account  

Offering collections 

Mass stipends 

A.M.C 

Stole fees 

10% Harvest and Bazaar proceeds 

Special Collections Income Account Diocesan Collections 
Cathedraticum 

Diocesan Day 

Pentecost Week 

Vocation week 

Lenten fast 

Catechetical week 

Bible week 

Any other specify Pontifical Collections 

Holy Child 

Seminary/Good Shepherd 

World Communication Day 

Peter Pence 

Mission Sunday 

Holy land 

Youth Day 

Any other (Specify) Sub-Total Pontifical Collection National Collections 

CIWA 

AECAWA 

CSN 

Abuja Sec. Complex 

Rwanda 

Any other (Specify) Sub-Total National Collections Local Collections 

Armed Forces and Remembrance Day 

Any Other (Specify) Sub-Total Local Collections Total special collections (i) to (ii) Parish Project Receipts E.g. Project 

A: Rental Income Project 

B: Hiring Receipts Project 

C: Transport Receipts Project 

D: School fees Project 

E: Poultry Receipts Total Parish Project Receipt

Financial Decision Makings Procedures In Religious Organizations
The financial decision making in religion organizations like Christian religions is being taken by the church officials in charge of finance with the overall conclusion by the pastor or priest for the particular church. Before any expenses or project is to be executed, the priest in conjunction with finance council will deliberate on it and decide the amounts that are to be expended. This forms a basis for controlling excessive spending and relating actual income to it expenditure. Most of the churches operate a bank account of which the priest or the pastor forms the signatory to the account along with the person that handles the cash. Thus financial decision making in religious organizations involves taking risks. According to Anyafo (1997:25) in his book “God’s People Finance”, decision making is not an easy task, it is even more difficult when it has to do with money. We are talking about financial derivation by risk taking. Financial decision making is made most of the time under conditions of uncertainty. Because of uncertainty of outcome, there is risk. A systematic approach to solving decision problems under conditions of uncertainty is referred to as decision analysis (Anyafo, 2001:8). It seeks to prescribe a decision for the individual that is consistent with his or her preferences and attitude towards risks. Real life decision problems; financial or otherwise involves the selections of a course of actions from among two or more alternatives. This can be classified into two or more categories: 

Decision-making under uncertainty: This entails the selections of a course of actions when we do not know the certainty the results that each alternative action will yield. However, it is assumed that the outcome of whatever course of action we selected is affected only by chance and not by an opponent or competitor. ii. Decision-making under conflict: This is similar to decision making under uncertainty in that we do not know with certainty the result each available alternative course of action will yield. However, the reason for this uncertainty is different in the case of decision making under conflict. In such cases, we are in effect confronted by one or more opponents or competitors. The outcome of our chosen course of action depends on decisions made by our opponents. Decision problems of this type fall under the discipline known as game theory. Because Satan is an opponent, the Christian is confronted most of the time with decision making under conflict. Nevertheless, the bible assures that you are of God, little children, and have overcome them; because greater is He that is in you than he that is in the world (1 John 4:4). The Christian is well equipped to take risk because greater is Jesus Christ that is in Him than Satan that is in the world. Making money involves risk-taking of some degree. Every child or God has the privilege of transferring these risks to Jesus Christ who stretches out His hands to take over the risks with the words come unto me, all ye that labour and are heavy laden, I will give you rest (Matthew 11:28). However, the financial decision making in Catholic Church is being taken by the Parish Finance Councils of the parish with the parish priest as the chairman. The Parish council decides the financial strength of the parish by consulting the Finance Committee and discusses all financial prospects of each organization or society that make up the parish and act accordingly. Thus, the Parish Council calls for tenders, selects and approves one and authorizes treasurer and parish priest to pay on completions of the project. The parish finance council discusses relevant issues concerning the church with the parish priest and decides how the matter will be solved financially. In other words, the parish priest does not have sole authority to the church’s funds but takes directives or works along with the parish council on issues concerning finance. Because of the vital importance of the financial decisions to the church. It is essential to set up a sound and effective organization for the finance functions. 

 How Churches  Generate Their Income

Millard (1938) states that, many Christians both Catholic and Protestant support their churches and pastors with monetary contributions of one sort or another. Frequently these monetary contributions are called tithes whether or not they actually represent ten-percent of anything. Some claim that as tithing was an ingrained Jewish custom by the time of Jesus, no specific command to tithe per se is found in the New Testament. However, this view overlooks the fact that Israel's tithes were of an agricultural nature, not financial. According to Strong's Concordance, there are four references to tithing in the New Testament. For Catholics, the payment of tithes was adopted from the Old Law, and early writers speak of it as a divine ordinance and an obligation of conscience, rather than any direct command by Jesus Christ Millard (1938).

While speaking about Current source of funding Fitzmyer (1985), said that most of the church revenue comes from tithes and fast offerings (donations made to support new buildings and needs of its members) contributed by the Latter Days saints church members. Tithes donations are transferred from local units directly to the Latter Days Saints church

headquarters in Salt Lake City, where the funds are centrally managed. It is estimated that about ten percent of its funding also comes from income on its investments, mostly direct investments.

Fast offerings are held locally and used in part to stock the Bishop's Storehouse, a local food bank used to feed the needy. Speaking about the Sources of Finance he has pointed out the importance of contribution from the Christians through Mission Support Fund as he said: ☜Parishes, deaneries or other diocesan bodies may apply for an award using a standard application form which requires a costed budget with at least 50% funded from other sources. Since the Fund was launched, we have been able to help resource mission in many parts of the diocese including grants towards Schools Worker in NE Hertfordshire, a Church Worker in Hemel Hempstead, Children and Families Worker in Leighton Buzzard, and the ASCEND project in South Oxhey. Fitzmyer s literature puts it forward that finance in the church is derived from the members of the church.

2.2
THEORETICAL FRAMEWORK

Financial growth theory

This theory was developed by Berger and Udell (1998). According to them, as a business matures over the years, its financial obligations and financing options metamorphose having more information available to the public.According to them, churches that are smaller, younger and possess more ambiguous information must depend on initial internal funding, tithes and offerings, or a type of financing called angel finance. (Angel finance is one that occurs when an individual or organization provides a limited amount of financial backing for a start up business with more favourable repayment plan). As the firm grows, it qualifies for acquiring both venture capital and midterm loans as sources of both intermediate equity and intermediate debt respectively. Further aging of the firm makes it to become bigger and less informationally murky. This thus qualifies the firm to have access to both public equity and long term loans as sources of both long term equity and long term debt respectively.The capital structure of churches is thus very different from that of some firms because churches rely more on informal financial market which limits the type of financing they are able to secure. The churches initial use of internal financing leads to a peculiar state of affairs whereby capital structure decisions are heavily dependent on the limited financing options. Therefore, churches possess varying capital structures and are financed by various sources at different stages of their development (Berger and Udell, 1998).

CHAPTER THREE:

RESEARCH METHODOLOGY

3.1
Introduction

In this chapter, we described the research procedure for this study. A research methodology is a research process adopted or employed to systematically and scientifically present the results of a study to the research audience viz. a vis, the study beneficiaries.
3.2
Research Design

Research designs are perceived to be an overall strategy adopted by the researcher whereby different components of the study are integrated in a logical manner to effectively address a research problem. In this study, the researcher employed the survey research design. This is due to the nature of the study whereby the opinion and views of people are sampled. According to Singleton & Straits, (2009), Survey research can use quantitative research strategies (e.g., using questionnaires with numerically rated items), qualitative research strategies (e.g., using open-ended questions), or both strategies (i.e., mixed methods). As it is often used to describe and explore human behaviour, surveys are therefore frequently used in social and psychological research.
3.3
Population of the study

According to Udoyen (2019), a study population is a group of elements or individuals as the case may be, who share similar characteristics. These similar features can include location, gender, age, sex or specific interest. The emphasis on study population is that it constitute of individuals or elements that are homogeneous in description. 

This study was carried out to examine new testament principles of church financing in Nigeria using the four-square gospel church and Catholic church Uyo, Akwa Ibom as a case study. Members of the church form the population of the study.
3.4
Sample size determination

A study sample is simply a systematic selected part of a population that infers its result on the population. In essence, it is that part of a whole that represents the whole and its members share characteristics in like similitude (Udoyen, 2019). In this study, the researcher adopted the convenient sampling method to determine the sample size. 
3.5
Sample size selection technique and procedure

According to Nwana (2005), sampling techniques are procedures adopted to systematically select the chosen sample in a specified away under controls. This research work adopted the convenience sampling technique in selecting the respondents from the total population.

In this study, the researcher adopted the convenient sampling method to determine the sample size. Out of all the entire population of Members of the sampled churches, the researcher conveniently selected 147 out of the overall population as the sample size for this study. According to Torty (2021), a sample of convenience is the terminology used to describe a sample in which elements have been selected from the target population on the basis of their accessibility or convenience to the researcher.
3.6 
Research Instrument and Administration

The research instrument used in this study is the questionnaire. A survey containing series of questions were administered to the enrolled participants. The questionnaire was divided into two sections, the first section enquired about the responses demographic or personal data while the second sections were in line with the study objectives, aimed at providing answers to the research questions. Participants were required to respond by placing a tick at the appropriate column. The questionnaire was personally administered by the researcher.
3.7
Method of data collection

Two methods of data collection which are primary source and secondary source were used to collect data. The primary sources was the use of questionnaires, while the secondary sources include textbooks, internet, journals, published and unpublished articles and government publications.
3.8
Method of data analysis

The responses were analyzed using the frequency and percentage table, which provided answers to the research questions. In analyzing data collected, mean score was used to achieve this. The four points rating scale will be given values as follows:

SA = Strongly Agree

4

A = Agree


3

D = Disagree


2

SD = Strongly Disagree
1

Decision Rule:

To ascertain the decision rule; this formular was used

	4+3+2+1 =10

      4           4


Any score that was 2.5 and above was accepted, while any score that was below 2.5 was rejected. Therefore, 2.5 was the cut-off mean score for decision taken.The analysis was tested using the chi- square statistical tool

3.9
Validity of the study

Validity referred here is the degree or extent to which an instrument actually measures what is intended to measure. An instrument is valid to the extent that is tailored to achieve the research objectives. The researcher constructed the questionnaire for the study and submitted to the project supervisor who used his intellectual knowledge to critically, analytically and logically examine the instruments relevance of the contents and statements and then made the instrument valid for the study.
3.10
RELIABILITY OF THE STUDY

The reliability of the research instrument was determined. The Pearson Correlation Coefficient was used to determine the reliability of the instrument. A co-efficient value of 0.68 indicated that the research instrument was relatively reliable. According to (Taber, 2017) the range of a reasonable reliability is between 0.67 and 0.87.
3.11
ETHICAL CONSIDERATION

he study was approved by the Project Committee of the Department.  Informed consent was obtained from all study participants before they were enrolled in the study. Permission was sought from the relevant authorities to carry out the study. Date to visit the place of study for questionnaire distribution was put in place in advance.

CHAPTER FOUR

DATA PRESENTATION AND ANALYSIS

4.1
INTRODUCTION

This chapter presents the analysis of data derived through the questionnaire and key informant interview administered on the respondents in the study area. The analysis and interpretation were derived from the findings of the study. The data analysis depicts the simple frequency and percentage of the respondents as well as interpretation of the information gathered. A total of one hundred and forty-seven (147) questionnaires were administered to respondents of which only one hundred and forty-one (141) were returned and validated. This was due to irregular, incomplete and inappropriate responses to some questionnaire. For this study a total of 141 was validated for the analysis.

4.2
DATA PRESENTATION
Table 4.1: Demographic profile of the respondents

	Demographic information
	Frequency
	percent

	Gender

Male
	
	

	
	72
	51.1%

	Female
	69
	48.9%

	Age
	
	

	25-35
	33
	23.4%

	35-40
	56
	39.7%

	40-45
	35
	24.8%

	45+
	17
	12.1%

	Marital Status
	
	

	Single 
	56
	39.71%

	Married
	60
	42.55%

	Separated
	15
	10.63%

	Widowed
	10
	7.1%

	Education Level
	
	

	Students 
	69
	48.93%

	BS.c
	52
	36.87%

	MS.c
	20
	14.18%

	MBA
	0
	0%


Source: Field Survey, 2022

 4.2 DESCRIPTIVE STATISTICS

What is the level of church financing in foursquare gospel church and catholic church in Nigeria?

Table 4.2:  Respondents on the level of church financing in foursquare gospel church and other churches in Nigeria
	Options
	Frequency
	Percentage

	High level
	72
	51

	Low level
	48
	34

	Undecided 
	21
	14.89

	Total
	141
	100


Field Survey, 2022

From the responses obtained as expressed in the table above , 51% of the respondents said high level, 34% of the respondents said low level,  while the remaining 14.89% said very low extent.

Question2: What is the impact of church financing on church growth and survival?

Table 4.3: Respondent on the  impact of church financing on church growth and survival

	S/N
	ITEM STATEMENT
	SA

4
	A   3
	D   2
	SD  1
	X
	S.D
	DECISION

	1
	Church expansion
	40
	45
	33
	23
	3.2
	5.78
	Accepted

	2
	Increased attendance
	51
	60
	26
	04
	3.4
	5.91
	Accepted

	3
	Retained new comers
	50
	45
	23
	23
	3.2
	5.8
	Accepted

	4
	Enough space for worship
	78
	50
	08
	05
	3.5
	5.7
	Accepted


Source: Field Survey, 2022

In table 4.3 above, on the  impact of church financing on church growth and survival, the table shows that all the items (item1-item4) are accepted. This is proven as the respective items (item1-item4) have mean scores above 2.50.
Question 3: What are the financing principles of four-square gospel church and Catholic churches in Nigeria?

Table 4.4: Mean Responses on the financing principles of four-square gospel church and Catholic churches in Nigeria
	S/N
	ITEM STATEMENT
	SA

4
	A   3
	D   2
	SD  1
	X
	S.D
	DECISION

	1
	Tithing. 
	43
	50
	28
	20
	3.3
	5.78
	Accepted

	2
	Pledge Drives

	55
	59
	26
	01
	3.5
	5.91
	Accepted

	3
	Themed Giving

	46
	49
	23
	23
	3.4
	5.8
	Accepted

	4
	Targeted Ministry Campaigns
	79
	53
	04
	05
	3.2
	5.7
	Accepted


Source: Field Survey, 2022

In table 4.4 above, on the financing principles of churches in Nigeria, the table shows that all the items (item1-item4) are accepted. This is proven as the respective items (item1-item4) have mean scores above 2.50.

Question4: What are the ways of improving church financing in Nigeria?

Table 4.5: Respondent on the ways of improving church financing in Nigeria

	S/N
	ITEM STATEMENT
	SA

4
	A   3
	D   2
	SD  1
	X
	S.D
	DECISION

	1
	Start a Christian financial counseling ministry.
	43
	50
	28
	20
	3.3
	5.78
	Accepted

	2
	Donate to church fundraising programs
	55
	59
	26
	01
	3.5
	5.91
	Accepted

	3
	Fundraiser for a mission trip
	46
	49
	23
	23
	3.4
	5.8
	Accepted

	4
	Start a place of worship fundraiser
	79
	53
	04
	05
	3.2
	5.7
	Accepted


Source: Field Survey, 2022

In table 4.5 above, on the ways of improving church financing in Nigeria, the table shows that all the items (item1-item4) are accepted. This is proven as the respective items (item1-item4) have mean scores above 2.50.

4.3
TEST OF HYPOTHESES

H0: Church financing principles does not have an impact on church growth

H1: Church financing principles has an impact on church growth

Table 4.6: Church financing principles does not have an impact on church growth

	Options
	Fo
	Fe
	Fo - Fe
	(Fo - Fe)2
	(Fo˗-Fe)2/Fe

	High extent
	70
	47
	23
	529
	11.3

	Low extent 
	36
	47
	-11
	121
	2.6

	Undecided
	35
	47
	-12
	144
	3.1

	Total
	141
	141
	
	
	17.0


Source: Extract from Contingency Table




Degree of freedom = (r-1) (c-1)






(3-1) (2-1)






(2)  (1)






 = 2

At 0.05 significant level and at a calculated degree of freedom, the critical table value is 5.991.

Findings

The calculated X2 = 17.0 and is greater than the table value of X2 at 0.05 significant level which is 5.991.
Decision

Since the X2 calculated value is greater than the critical table value that is 17.0 is greater than 5.991, the Null hypothesis is rejected and the alternative hypothesis which states that church financing principles has an impact on church growth  is accepted.

CHAPTER FIVE

SUMMARY, CONCLUSION AND RECOMMENDATION

5.1
SUMMARY

In this study, our focus was on new testament principles of church financing in Nigeria a case study of four-square gospel church and Catholic church. The study specifically was aimed at highlighting examine the level of church financing in four square gospel church and other churches in Nigeria, examine the impact of church financing on church growth and survival, determine the financing principles of four-square gospel church and Catholic churches in Nigeria and recommend ways of improving church financing in Nigeria.  A total of 141 responses were validated from the enrolled participants where all respondent are drawn from members of foursquare gospel churches and Catholic churches in Uyo, Akwa Ibom State.

5.2
CONCLUSION

Based on the finding of this study, the following conclusions were made:

1.The level of church financing in four square gospel church and other churches in Nigeria is high

2.  The impact of church financing on church growth and survival  is church expansion, increased attendance, retained new comers and enough space for worship

3. The financing principles of four-square gospel church and Catholic churches in Nigeria is tithing, pledge drives, themed Giving and targeted Ministry Campaigns.

4. The ways of improving church financing in Nigeria are to start a christian financial counseling ministry, donate to church fundraising programs, Fundraiser for a mission trip and start a place of worship fundraiser.

5.3
RECOMMENDATION

Based on the responses obtained, the researcher proffers the following recommendations:
The church leaders (clergy, prophets, etc) should see themselves as the mirror through which the congregation or the immediate society sees the church. They are like front office staff of organizations and chief public relations executive of their respective churches. So whatever they do in the name of promoting God’s work has their moral, ethical and image considerations/implications. 

2. To stem the tide of church organization, there must be moral and ethical re-orientation for both old and new ministries of God. The ethical behavior of ministers of God must be in consonance with established conventions and church ethics. As professionals in their calling, ministers of God must maintain high standard of professionalism. Professionalism must include a moral philosophy that governs behaviour in a formal and systematic way leaving no room for ambiguity or confusion, and that focuses on fairness, honesty, integrity, safety and authenticity as well as moral and legal propriety
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QUESTIONNAIRE

PLEASE TICK [√] YOUR MOST PREFERRED CHOICE AND AVOID TICKING TWICE ON A QUESTION

SECTION A

PERSONAL INFORMATION

Gender

Male [  ]


Female [  ]

Age 

25-35
[  ]

35-40
[  ]

40-45
[  ]

Section B

PLEASE TICK [√] YOUR MOST PREFERRED CHOICE AND AVOID TICKING TWICE ON A QUESTION
What is the level of church financing in foursquare gospel church and other churches in Nigeria?

	Options
	Please tick

	High level
	

	Low level
	

	Undecided 
	


 What is the impact of church financing on church growth and survival?

	S/N
	ITEM STATEMENT
	Strongly Agree


	Agree   
	Disagree   
	Strongly Disagree 

	1
	Church expansion
	
	
	
	

	2
	Increased attendance
	
	
	
	

	3
	Retained new comers
	
	
	
	

	4
	Enough space for worship
	
	
	
	


What are the financing principles of four-square gospel church and Catholic churches in Nigeria?

	S/N
	ITEM STATEMENT
	Strongly Agree


	Agree   
	Disagree   
	Strongly Disagree  

	1
	Tithing. 
	
	
	
	

	2
	Pledge Drives

	
	
	
	

	3
	Themed Giving

	
	
	
	

	4
	Targeted Ministry Campaigns
	
	
	
	


What are the ways of improving church financing in Nigeria?

	S/N
	ITEM STATEMENT
	Strongly Agree


	Agree   
	Disagree   
	Strongly Disagree  

	1
	Start a Christian financial counseling ministry.
	
	
	
	

	2
	Donate to church fundraising programs
	
	
	
	

	3
	Fundraiser for a mission trip
	
	
	
	

	4
	Start a place of worship fundraiser
	
	
	
	


=  2.5








