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ABSTRACT

The broad objective of this study borders on the implication of ritualism on moral development of Nigeria Youth using Owerri metropolis in Imo State as case study. The research design adopted for this study is the survey method in data collection. It is used to obtain the peoples opinion through the questionnaire. The sampling technique adopted for this research is purposive sampling technique. A researchers purposively selected 150  respondent who are Youths in Owerri Mucipal, Imo State was drawn as the sample size for the study.  Data was analyzed using simple percentage in frequencies and tables. Hypothesis test was conducted using Chi-Square Statistical package for social science (SPSS). Findings of the study reveals that youth involvement in ritualism has the potency of undermining  their moral development hence they cannot uphold societal norms and values like hard work, honesty, respect for elders, cooperation, self reliance, decent dressing, among others. Additionally, the High rate of ritualism especially in Owerri Municipal  contributes to moral decadence and societal deterioration   thus becomes a matter that requires urgent attention in Nigeria Society. The study therefore recommends that there should be no sacred cows in terms of punishment for the ritualists. Government, Civil Societies and various Non-governmental organizations  should identify ritual killing as a harmful tradition in its programs and campaigns should be carried out to expose the ignorance, superstition and rationale underlie the belief and practice of ritual killing in Nigeria. 
CHAPTER ONE

INTRODUCTION

Background of the study

Moral education is an issue that is currently being widely discussed as a result of the moral decadence of youths. The Nigerian society particularly is now in serious crisis for the high level of immorality that prevails in our society perpetrated by Youth (Nnamdi, 2021). Today so many adolescent and adults are delinquent and divided in character.These range from  immoral activities such as rape, sexual violence, and deviant  behaviours  to  dire  criminal  activities  such  as  man-stealing, kidnapping, human sacrifice, murder, armed robbery, vandalism, and a host  of others. Within  the space  of the last few years, Nigeria has recorded  an increase in ritual killing.

Ritual killing is a common phenomenon in Nigerian daily life. It has become a regular event when hundreds of Nigerians lost their lives to ritual killers or what Nwakanma, & Abu, (2020) called, “Head Hunters.” The ritual killers go about in search of human parts – heads, breasts, tongues, and sex organs – as demanded by witch doctors, juju priests, traditional medicine men or women and/or occultists who require such for their dubious sacrifices or for the preparation of assorted magical portions (Igwe, 2010). In daily newspapers and magazines, many more Nigerians than ever before are declared missing, just as the incidence of ritual killings attains worrisome dimensions. Yet the authorities appear helpless (Aiyetan, 2003).

In the contemporary Nigeria, ritual killing has taken new dimension. Tell magazines describe the scene as the “Reign of the Ritualists” (Elesho2004). Many diverse means are used to kidnap people with evil intentions; especially for rituals. Many of those kidnapped for such purposes are long gone but there are a lucky few who actually live to tell the story of their encountered with the ritualists. Some of the kidnappers caught with their victims some time dead or half-dead also testified of their dubious acts (Aiyetan, 2003). There are all sorts of stories of various techniques of kidnapping; some people disappeared on picking or touching some items set as trap by ritualists or kidnappers. It seems obvious in Nigeria that ritual killers are more prevalent at certain seasons in the year – like the weeks leading to Christmas and during some yearly pilgrimages. It is generally believed that people engage in sacrifice of human beings to get money to spend at such festive periods. There are some known cases of people who killed their wives, husbands, mothers or even their children for money making rituals (Aiyetan, 2003). 

Notably, Yahoo plus rituals is the latest on board which is an advanced development to that of normal Yahoo – Yahoo crime. Most yahoo plus boys do not need to defraud or fleece anyone in order to have money. In most cases, they just need to have sex with girls in order to take their destiny and make them look useless or died suddenly thereafter. Yahoo ritualists look for ladies‟ underwear for ritual. For the fear of Yahoo Boys, people in some parts of the country no longer hang their clothes on ropes outside in order not to fall victim of Yahoo ritualists (Ritualists, 2018). 

According to Aghawenu (202), the crazy desire cuts across all geographical boundaries and social strata and the extremes Nigerians can go in their bid to satiate their appetite for cheap wealth and varieties of life are unprecedented which is deterimental to the moral development of these youths.

Statement of the problem

Inculcation of morality is the basic task of socialization process in every culture which includes the communication of moral standard, shaping and enforcing the practice of “good” behaviours in the development child. However, moral issues have been neglected in the present time which resulted into serious moral decadence. It could be argued that the neglect of moral education is responsible for the rampant cases of armed robbery, unwanted pregnancies, child abandonment, examination malpractice, cultism, drug trafficking, embezzlement of public fund, corruption, dishonesty etc. This negligence could be part of the explanation for the disorders, crisis and anxiety that are so common in our society.

With  these  recurrent  incidences  of  ritual  killings  in  the  country, one is forced to ask why such brutal and barbaric act persists in spite of the level of civilization and globalization. Various explanations have  been offered  by  scholars  and  many social  scientists. While some blame the problem on the economic conditions in the country especially as ritual killings increase in  periods of economic hardship; others argue that traditional beliefs in fetish and rituals have permeated the twenty-first century. Salisbury (2012) noted that those who practice  sacrifice and ritual killings believe them to be acts of spiritual fortification. Motivations to carry out these acts include the use of  human body parts for medicinal purposes  and  the  belief  that  human  body  parts  possess  supernatural  powers  that  bring  prosperity  and protection.  In Uganda,  for  instance,  researches have shown  that  human  sacrifice is  usually done by  many wealthy  persons  in  an  effort  to  expand  their  fortunes.  In  Swaziland  and  Liberia,  politicians  allegedly commission ritual killings to improve their odds in elections ( Igwe, 2010).
 In Nigeria, many people  still  believe  that  charms and  ritual sacrifices can  fortify them  spiritually,  enhance  their  fortunes  in business and during elections,  or protect  them from harm, disease,  poverty,  accident, death or destruction. These  beliefs  have  been  identified  to  further  encourage  some  youth  to  participate  in  ritual  murders  to appease deities, pray for supernatural favours, ward off misfortune or create mystical wealth hence endangering their moral development. Thus it is agianst this background that this study seeks to examine the implication of ritualism on moral development of Nigeria Youth.

Objective of the study

The broad goal of this study borders on the implication of ritualism on moral development of Nigeria Youth. Specifically the study focused on the following precise objectives:

To determine the nature of ritual killings perpetuated by Nigeria Youth

To ascertain the purpose of youth engagement in ritualism.

To investigate whether youth involvement in ritualism undermine their moral development.

To establish whether high rate of  ritualism contributes to moral decadence in Nigeria Society.
Research Hypothesis

HO1: Youth involvement in ritualism does not  undermine their moral development.

HO2:
High rate of ritualism contributes to moral decadence in Nigeria Society.
Significance of the Study

The result of the study will be of relevance to policy makers, Nigeria Youths and religious bodies. To policy makers, findings of the study will enlighten policy makers on the need to establish guiding principles to curtail ritual killing and establish punishment for those caught in this devilish act. To government, the study will also emphasize on the need to introduce poverty alleviation program, employment opportunities and support of entrepreneur as this will go a long way in reducing criminal behaviour among jobless youths. More the study will emphasize the need for  to intensify teaching of moral education in schools, universities and as well encourage teachers/lecturers that teach moral education to be role model for our youths among others as this will reduce the rate of ritualism in Nigeria. Empirically, the study will add to the body of existing literature on ritualism as serve as reference material to scholars and student who wishes to conduct further studies in related field.
Scope of the study

The scope of this study borders on the implication of ritualism on moral development of Nigeria Youth. The study will further discuss the nature and purpose for ritual killings perpetuated by Nigeria Youth. It will investigate if youths’ involvement in ritualism undermine their moral development and if high rate of  ritualism contributes to moral decadence in Nigeria Society. The study is however delimited to South-East region with reference to  Owerri Municipal, Imo State.
Limitation of the Study 

Like in every human endeavour, the researchers encountered slight constraints while carrying out the study. The significant constraint was the scantiness of literature on  implication of ritualism on moral development of Nigeria Youth. discourse. Thus much time and organization was required in sourcing for the relevant materials, literature, or information and in the process of data collection. Also the study is limited in period as the study covered only South East region precisely owerri Municipal. Therefore findings of this study cannot be used for generalization for other regions or State  which  creates a  gap for further studies. 
Definition of terms

Ritualism:  Also known as Ritual killings is a violent and extreme type of criminal homicide in which vital organs of the victim are excised by the slayers for use in “sacred” rites.
Moral development: Moral development focuses on the emergence, change, and understanding of morality from infancy through adulthood. Morality develops across a lifetime and is influenced by an individual's experiences and behavior when faced with moral issues through different periods of physical and cognitive development.
Moral decadence: This means a gross reduction in the moral values in a particular society. It appears to be a fall' in the moral standard of the society and a  deterioration or a collapse in upholding our societal values, beliefs, norms and ethical standards.
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CHAPTER TWO

LITERATURE REVIEW

2.0 INTRODUCTION

Our focus in this chapter is to critically examine relevant literatures that would assist in explaining the research problem and furthermore recognize the efforts of scholars who had previously contributed immensely to similar research. The chapter intends to deepen the understanding of the study and close the perceived gaps.

2.1 CONCEPTUAL FRAMEWORK

Concept of Youth 

Youths occupy a prominent place in any society. They are one of the greatest assets any nation can have. The National Youth Development Policy (2011) asserts that the youth are the foundation of a society; their energies, inventiveness, character and orientation define the pattern of development and security of a nation. Through their creative talents and labour power, a nation makes giant strides.  According to Adebisi (2018), the youth are a particular segment of the national population that is sensitive, energetic, active and the most productive phase of life as citizens. The youth are also most volatile and yet the most vulnerable segment of the population in terms of social-economic, emotion and other aspect.  Youth is defined as a state of being young (Cambridge International Dictionary of English). This definition is perhaps inadequate at least in the context of our use. In any case the term itself is relative. Youth for the purpose of this study, refers to that vibrant segment of the population with the capacity to take over from the current leaders. This is irrespective of their present age bracket. A youth can be a teenager, or one in early adulthood. They are the people  "inbued with relentless eneror, vigour and drive. The youths of any society are tomorrow's leaders and the future of that society depends on the quality of the youths of the society
Nigeria's National Youth Development Policy (2017) defines youth as those between the ages of 18 and 35. This group represents the most active, most turbulent, and yet most susceptible socioeconomically, emotionally, and in other ways part of the population. In African countries, they account for around 40% of the population. They are often regarded as tomorrow's leaders, outnumbering the middle and elderly. This is because  they have energy and ideas that are society's great potentials, and if these energies and ideas are not used for economic development, they will be converted or dispersed into violence, negative conspiracy, and destruction, disrupting the nation's peace, progress, morals, values, ethics, and security. To buttress further,  Alfrey (2010) aver that a nation's future may be brightened by a disciplined, focused, and law-abiding youth. On the other hand, a country with a high unemployment rate might inadvertently and violently create an environment in which the youth are lawless, indulgent, aggressive, and restive. As a result, this might represent a major danger to society's ethics and values, as well as the nation's peace and security.

Mofoluwawo (2010) explains youth to mean young persons between the ages of 17 and 30. This category of individuals are the most active, yet vulnerable segment of the population. Similarly, Tanaka (2014) define youth to mean persons between the ages of 18- 31. It is equally a stage where individuals are young before reaching adulthood. He explained that youths are individuals that possess certain physical characteristics such as the ability to show strength towards achieving goals, as well as the ability to change a state of art. Youths represent the most active individuals in the country. Thus, the higher the number of youths, the higher the wealth and national income of that country (Nkwopara, 2011). According to Roche et al (2004), youths represent a transition from childhood to adulthood. This implies the process of biological, psychological, emotional and sexual maturation, that are associated with puberty. He further described youths as individuals full of energy and curiosity about life and their environment. This make them vulnerable to societal vices, as it is a period of exploration, uncertainty and doubts. They are regarded as the younger generation of the society, within the period of adolescence and below the age of forty.

Concept of Morality
Morals and morality are two related concepts. In order to understand the term morality, the term, morals, should be defined. Various definitions exist as discussed by various authors. Morals refer to actual patterns of behavior (Leicester, Modgil & Modgil, 2000). According to Berns (2007) morals are an individual’s evaluation of what is right and wrong. Morals involve acceptance of rules and govern one’s behavior toward others. Following this, Coicaud and Warner (2001) define morality as an evaluation of what is good and what is bad in absolute terms. It is a praise of what is good and a condemnation of what is bad. Similarly, Iheoma (1995) defines morality, as derived from the Latin word, mores, which refers to the customs and practices of people. Iheoma (1995) indicates that morality refers to that area of behavior basically concerned with the categories of right and wrong, good or bad.

 Morality is concerned with things that we ought to do or ought to avoid in our interpersonal relations. It is concerned with how human beings relate to one another, the consequences of their actions on the feelings and interests of others. Morality impinges a special moral sense on our consciousness. Evidently, these definitions of morality revolve around being able to choose right from wrong.

Concept of Development


 The concept of development has been viewed by different people and groups in so many ways. Hence Ogai, cited by Uwakwe (2003: 13) states that "Development as a word has continued to receive diverse interpretation and explanation among scholars and researchers". For the individual, it implies increased skill and capacity. At the national level, development may simply mean growth in economies and at the international level, it may mean global peace and harmony (Okon, 2004:276).


Citing Dudley Sears, Okon (2004) observes that for development to take place, there must be a conscious effort to put the individual in a position that he can overcome the challenges that are inherent in his environment. Development has to do with the creation of opportunities for the realization of human potential. As new challenges continue to emerge, the individual must be equipped in such a way that he can respond to the new challenges as they emerge.  To that extent, the provision of roads and bridges, providing the basic infrastructure is not adequate. While they are needed at every point in time, effort at development should go beyond giving the individual fish, to teaching him how to fish; that is, preparing man for whatever challenges the future may hold by empowering him. If that is the case, youth  development involves preparing the youths in the society physically, educationally, psychologically so that they can overcome the  servitude of nature, the injustice of bad social, economic and political systems and the shackles of -backward or static cultures.

Concept of Youth Moral Development

Moral Development focuses on the emergence, change, and understanding of morality from infancy through adulthood. Morality develops across a lifetime and is impacted by an individual’s experiences and their behavior when faced with moral issues through different period’s physical and cognitive development. In short, morality concerns an individual’s growing sense of what is right and wrong; it is for this reason that young children have different moral judgment and character than that of a grown adult. Morality in itself is often a synonym for "rightness' or "goodness'. It refers to a certain code of conduct that is derived from ones culture, religion or personal philosophy that conducts their actions, behaviors and thoughts.

Notions of morality development have been developed over centuries; the earliest came from philosopher like Confucius, Aristotle, and Jean-Jacques Rousseau, who all took a more humanist perspective and focused on the development of the conscience and sense of virtue. In the modern day, empirical research has explored morality through a moral psychology lens by theorists like Sigmund Freud and its relation to cognitive development by theorists like Jean Piaget, Lawrence Kohlberg, B. F. Skinner, Carol Gilligan Judith and Smetana. The interest in moral development  spans many disciplines (e.g., philosophy, economics, biology, and political science) and specializations within psychology (e.g., social, cognitive, and cultural). In order to investigate how individuals understand morality, it is essential to consider their beliefs, emotions, attitudes, and behaviors that contribute to their moral understanding. Additionally, researchers in the field of moral development consider the role of peers and parents in facilitating moral development, the role of conscience and values, socialization and cultural influences, empathy and altruism, and positive development, in order to understand what factors impact morality of an individual more completely.

According to Coicaud and Warner (2001) morality comprises of an evaluation of what is good and what is bad in absolute terms. It comprises of praise of what is good and condemnation of what is bad. Morality is thus related to values. Barrow (2007) emphasizes that without morality neither the individual within society nor society itself can feel secure to ultimately survive. He further states that the principles that define morality include fairness, justice, the principle of freedom, principles relating to people’s well-being and the principle of beauty or aesthetic quality. In addition, Broderick and Blewitt (2003) mention that moral development is an important ingredient in self-development and the acquisition of values. Haralambos and Holborn (2004) define a value as a belief that something is good or desirable, what is important, worthwhile and worth striving for. Notably, values vary from community to community. The last-mentioned authors (2004) also define norms as a specific guide to action which defines acceptable and appropriate behavior in particular situations. According to Kasschau (1995) norms are shared standards of behavior accepted by and expected from group members. 

In terms of the Youth, moral development can be defined as the way young people learn to determine what is right and wrong, which forms the basis of the principles of justice. Accordingly, adolescents become familiar with social norms through education and other social structures. They must choose between right and wrong, propriety and impropriety and have to accept responsibility for such choice.

Moral Decadence Among Youths 

Youths are considered the backbone of every society and are seen as the leaders of tomorrow. However, youths have remain at the center of immoral acts and other vices which are capable of destroying their future. Many Nigerian youths today have been lured into accepting dangerous life styles, involving the acts of smoking, cultism and other vices (Sofadekan, 2016) Energetic youths have continuously been involved in both religious and political violence, leading to the deaths of many and the destruction of property worth millions of naira. Adebisi (2018) argued that; “In the world today, shame and shamelessness are rewarded with encomiums and emphasized recognition, unclothedness is now directly proportional to your fame and acceptance, skimpy dresses are now tickets to classy events, songs that have intimate talking in them sell faster than the meaningful ones” (p 192). Therefore, moral decadence has continue to replace core values in the society. Youths now are not concerned with how their tomorrow will be better through innovations but rather focus on enriching themselves by any means necessary at a tender age (Afuye, 2013).

 Similarly, Adebisi (2018) explained that many youths have today engaged in numerous ways of accumulating wealth and enjoying the good things of life. As Idensi (2010) also opined that, moral decadence thrives in different societies around the world , and these immoralities such as drug abuse, school violence, sexual abuse, killings, among others are common among youths and children. Adebisi (2018) opined that the belief that was proved by researchers indicated that a large percentage of Nigerian youths that are involved in anti-social vices are products of practices that do not conform with the decent and moral acts transferred to the present generation of parents by the previous one. Hence, the parental irresponsibility shown today is alarming and capable of destroying Nigeria‟s tomorrow. Alimba et al (2010) explained that, the conditions of the youths is frustrating to the extent that leaders do not take it seriously, as their children are not involved. This Nigerian youths thus, no longer uphold societal norms and values like hard work, honesty, respect for elders, cooperation, self reliance, decent dressing, among others (Adebisi, 2018). A significant number of youths have imbibe the culture of immorality for their selfish gains. The result of which does not only affect the perpetrators and or victims, but the whole society as well. Further more, Alimba et al (2010) argued that many Nigerian youths have been rendered unproductive, instead of becoming useful to themselves and the country.

Concept of Ritual Killing/ Human Sacrifice

Ritual is a set patterns or prescribed procedures and orders for carrying out religious actions or ceremonies (Shujaa 2009). Sacrifice is a vital aspect of every religious ritual (Stebbins 2010).This involves giving up something of value for the sake of something that is of greater value(Ayegboyin 2009). Human sacrifice is a blood sacrifice that involves killing of a living creature as a ritual offering to a god or spirit, usually in expectation of a return in the form of good fortune, whether generalized or as the granting of a particular prayer (La Fontaine 2011:4).Some of the objects of sacrifice for this ritual are whole or severed parts of human being, such as the head, genitals, breasts, eyes, intestine, arms and legs as well as exhumed dead body or its severed parts. Ritual sacrifice can be said to be designed as a “faith strategy” to acquire money,wealth, success, fame, favour, greatness, power and protection from dangers.Human sacrifice and related ritual practices and kidnapping for that purpose are prohibited in Nigeria. The Section 201(c) of the Nigerian Criminal Code Act of 1990 makes it a punishable offence for anyone to “makes or sells or uses, or assists or takes part in making or selling or using, or has in his [or her] possession or represents himself [or herself] to be in possession of any juju, drug or charm which is intended to be used or reported to possess the power to prevent or delay any person from doing an act which such person has a legal right to do, or to compel any person to do an act which such person has a legal right to refrain from doing.


Section 210(f) of the Act criminalized anyone that “makes or uses or assists in making or using,or has in his [or her] possession anything whatsoever the making, use or possession of which has been prohibited by an order as being or believed to be associated with human sacrifice or other unlawful practice.” Section 210(e) further prohibited the “possession of human remains which are used or are intended to be used in connection with the worship or invocation of any juju.”
Human sacrifice is the highest and the costliest ritual sacrifice that the community resorted to mostly in times of national disaster, to propitiate certain divinities and purify the community (Ayegboyin 2009:584). For instance, Adefila and Opeola (1998) observed that the Yoruba in South-western Nigeria have a ritual tradition that included human sacrifice (mostly the enslaved) before any military expeditions between the 11th and 19th centuries. Human beings were mostly offered not out of lack of respect for human life, but rather because a personal philosophy of life maintains that it is better to sacrifice individual life for the good of the community than for all to perish (Ayegboyin 2009:584). Notwithstanding, there has never been a general acceptance of human sacrifice in Africa and there are some situations where this kind of ritual has been offered to the deities in a defiled form of African religion (Ashanti 2009:127). Human sacrifice by private individuals or a group of individuals outside the communal ritual is never approved in African tradition. Ritual in African tradition constitutes collective statements of continuity and unity that function to express a communal definition through group participation (Shujaa 2009). Private sacrifice that involves human victim is a defile ritual in the African tradition. This is against the believed sanctity of life and communality of society in Africa (Bell 2002). Amadi Okereafor, the chief priest of Umuohoko community in Imo State revealed that this practices constituted ritual murder in Igbo tradition, and anyone found guilty were automatically banished from the community (The Sun 2013). Ordeal is the popular way of prosecuting this kind of cases in African tradition (Browne 1935; Hund 2000). The Yoruba people have the Ogboni cult as a mechanism to regulate private rituals and checkmate abuse of public rituals (Idowu 2005). The Akan of Ghana also have anti-witchcraft movements such as the Sakrabundi and Aberewa during the pre-colonial and early colonial eras (Parker 2004).

NATURE OF RITUAL MURDERS

In the last few years, a catalogue of ritual murders have been reported in Nigerian newspapers. In May 1985, two persons and a juju priest were arrested in Sapele by the police in connection with the beheading of a girl. The police found on the suspects a double-edged matchet which was used in beheading the girl—a big wooden box in which the girl's head was deposited, and other articles for performing ritual sacrifice (Juju Priest," 1985). In August, a police officer who was assigned to guard a judge's residence was found dead "in a pool of blood." Autopsy reports revealed "marks of violence"; and parts of the victim's anatomy (particularly the sex organs) were removed for ritual purposes (`Murder Charge,' 1986). In a similar incident in Kaduna in November 1985, a middle-aged man was beheaded; his private parts cut off and his legs and hand mutilated ("Ritual Murder in Kaduna," 1985:1). In December 1985, a 16 year old boy was murdered. His corpse was found with his stomach dissected; and the heart and other vital organs re​moved ("Sixteen Year Old Boy," 1985:1). A few days after this incident, a forty year old man was murdered near Warri for ritual purposes. A few months earlier, a woman with a hunch back was also killed for ritual purposes ("Sixteen Year Old Boy," 1985:9).

A series of ritual murders were reported in 1986. In January 1986, five men were arrested by the police "in connection with what looked like ritual murder." The men were alleged to have drugged and murdered a woman using a screw driver to "pluck" her eyes. The woman's eyes were then sent to a native doctor in a polythene bag for medicinal purposes ("Women's Eyes Plucked," 1986:32). In March, a student at IFE/Modakeke "was murdered in mysterious circumstances." Ritual murder was suspected because the "corpse had matchet cuts all-over it with the throat slashed" (Undergraduate Mur​dered, 1986:8).

Similar killings were also reported between March and April 1986 in the Logos area. In early March, a three year old boy was found dead in Surulere in his "mother's cupboard with his eyes removed" ("Missing Kid," 1986:1). In the first week of April, a five year old girl and her older sister were brutally attacked in Agege. The elder child managed to escape but the younger one—the five year old—was summarily beheaded and her sex organs mutilated (Barret, 1986). In the same week, a seven year old boy was murdered at Edu Local Government area of Kwara. According to reports "one leg, one arm and the private parts of the boy had been removed" (Ritual Killings, 1986:16). In late 1986, a thirteen year old housegirl's "genitals were removed for ritual purposes." The girl was said to have "met her gruesome predica​ment when her employer took her to a shrine where a witchdoctor extracted some organs out of her private parts" ("Plight of Housegirl," 1987:24).

CAUSES OF RITUAL MURDER

Available documented information on ritual killings in Nigeria are mostly speculative, apparently the causes are multi-faceted—ranging from the trivial to the bizarre. For example, the men who were arrested in April 1986 for beheading and mutilating the sex organs of their five year old victim said they engaged in the act because they had a contract with a wealthy female trader (Alhaja) to supply vital parts of a young man for rituals connected with increasing her wealth (Barrett, 1986:1102). Similarly, according to one of the men arrested for killing and "plucking" the eyes of the woman in January 1987, herbalists commissioned them to produce human eyes for money mak​ing purposes. He explained that the herbalists would not accept the eyes of a person who died from sickness or accident so they decided to look for the eyes of a healthy lady. The victim's eyes and the eyes of a goat were to be ground with some other items and used as charms for money making ("Woman's Eyes Plucked," 1986:32).

It appears that one possible reason for ritual killings in Nigeria—as in some other parts of Africa—pertains to the belief in maintaining an ontologi​cal balance between the spirits and man. It is believed that when this balance is upset people experience misfortunes and sufferings. (Mbiti, 1969:76). Indeed, individuals are sometimes killed for ancestor worship. People in Africa associ​ate the spirits of the dead with certain objects, and in order to keep on "good terms" with the spirits of their ancesters or gods, some people make human sacrifice to them. There are sufficient examples to illustrate how some Nigerian tribes respond to the spiritual world through sacrifices. Mbiti (1969:78) wrote of the Yorubas:"In order to invoke special blessings, human beings were sacrificed .. . Gift offerings are made to the divinities in appreciation for success, health and children; and propitiation offerings and sacrifices are made during drought, famine and serious illness . . . while others are made to ward off attacks, evil or misfortunes or to appease the spirit of the earth."

Ritual murders may be carried out to appease the gods and thereby avert disasters in the community. For example, ritual killings were reported to have been carried out by some individuals in Ibadan in 1981 during the Ogunpa river flood disaster. It was generally believed that such killings were necessary to appease the gods whose anger—it was assumed—was responsible for the cyclical occurrence of flood disasters in the City of Ibadan.

Furthermore, the death of a King or Oba has been identified as a justify​ing reason for rutual killings. For example, it was rumoured in 1978 that such killing took place during the burial of the Oba of Benin. It was said that some able-bodied men were murdered to accompany the Oba as he joined his ancestors. Those individuals who allegedly murdered were to serve the Oba in the world beyond.

It is generally believed that trespassing certain forbidden areas can lead to ritual murders. In some Nigerian communities some areas are designated sacred and are therefore out-of-bounds to certain individuals or non-indigenes. An alien or stranger who strays into these forbidden territories is deemed to have committed a taboo and may be murdered for use as sacrifice to purify or cleanse the violated areas, and placate the gods. Finally, individuals may sometimes be killed and parts of their anatomy removed for ritual purposes by medicine men ("jujumen") to enable their client to be appointed, promoted, to have enhanced fertility, initiated into secret cults or societies, to prolong life, to be successful in their businesses or professional endeavours.

Power is another major benefit that many believe can be gained through ritual sacrifice that entails human blood or body-parts. There are politicians who believe that charms can make them powerful and transport them into powerful positions (Vanguard 2014). Hence, the politics of Africa is largely amoral, democratic norms are violated with impunity and the state is run for the selfish interest of the few (Osaghae 1994). Hence, ritual is one of the means to attain and maintain a position of power in many African nations (Nwolise 2013; Smith 2001). This point is evident from a series of testimonies of suspects who have been linked to politicians. For example, the suspect that was arrested for kidnapping and removing the two eyes of a 7 year-old Umar Mamman in Sokoto on October 31, 2006 was reported to have revealed to the court that his sponsor was a prominent politician in the state (el-Kurebe 2011). 

The causes of ritual murders in Nigeria can be summarized as follows: (1) as a medium for asking for divine assistance from the gods in the successful prosecution of wars; (2) to ask for divine blessings for rainfall and bumper harvest; (3) as a sacrifice to the gods for peace in the land: (4) to facilitate solutions to community problems; (5) to increase the wealth/prosperity of individuals; (6) to mark the demise or installing of a king; (7) to avert disasters or epidemics; (8) as a medium for ancestor worship; (9) to placate the gods in times of hardship/misfortunes; and (10) to establish or reinforce a community taboo. Indeed, as Mbiti (1969:76) has noted, the ritual killing of human beings is not only "a psychological device to restore the ontological balance between the spirits and man," but also "an occasion of making and renewing contracts between spirits and man."
THE IMPLICATION OF RITUALISM ON MORAL DEVELOPMENT OF NIGERIAN YOUTHS


In the contemporary Nigeria, ritual killing has taken new dimension. Tell magazines describe the scene as the “Reign of the Ritualists” (Aiyetan, 2003). Many diverse means are used to kidnap people with evil intentions; especially for rituals. Many of those kidnapped for such purposes are long gone but there are a lucky few who actually live to tell the story of their encountered with the ritualists. Some of the kidnappers caught with their victims some time dead or half-dead also testified of their dubious acts (Aiyetan, 2003). There are all sorts of stories of various techniques of kidnapping; some people disappeared on picking or touching some items set as trap by ritualists or kidnappers. It seems obvious in Nigeria that ritual killers are more prevalent at certain seasons in the year – like the weeks leading to Christmas and during some yearly pilgrimages. It is generally believed that people engage in sacrifice of human beings to get money to spend at such festive periods. There are some known cases of people who killed their wives, husbands, mothers or even their children for money making rituals (Aiyetan, 2003). In Nigeria today, humans‟ parts have become essential commodities in the market. For instance, at Agbado Market in Lagos, the police caught a man who was a specialist in selling human parts. Yahoo plus rituals is the latest on board which is an advanced development to that of normal Yahoo – Yahoo crime. It is important to note that, these Yahoo plus boys do not need to defraud or fleece anyone in order to have money. In most cases, they just need to have sex with girls in order to take their destiny and make them look useless or died suddenly thereafter. Yahoo ritualists look for ladies‟ underwear for ritual. For the fear of Yahoo Boys, people in some parts of the country no longer hang their clothes on ropes outside in order not to fall victim of Yahoo ritualists (Ritualists, 2018). Nigerians surely can do anything for money. Many are discarding the long, arduous hard work road, to cut corners by way of money-making rituals. The crazy desire cuts across all geographical boundaries and social strata and the extremes Nigerians can go in their bid to satiate their appetite for cheap wealth and varieties of life are unprecedented. As a result, the sanctity of human life and blood is sacrificed on the altar of unbridled money-yielding desires (Owoeye, 2000).


The socio-ethical consequences of ritual killing are grief to the society. It has caused acute pain and sorrow to many and has brought great distress to families and relations of the victims. Ritual killing is anti-social and should be fought against to put an end to this inhuman act. A society that has no respect for human life is a dangerous place to live. Human beings are not animals to be slaughtered at will. Animals are meant for sacrifices if need be. Human life is sacred and should be treated as such. Thus, it is morally wrong to kill fellow human being for ritual.When bloodshed and violence filled the earth, God destroyed it with a flood (Gen. 6:11) and then instituted human government with the authority of capital punishment. God stated the reason for this explicitly, “Whoever sheds the blood of man, by man shall his blood be shed; for the image of God has God made man” (Gen. 9:6). Human life is connected to God, very important and should be treated with great respect. For this reason it is even wrong to say rude things to another human being, talk less of killing a fellow human being for ritual (Geisler, 1995). Ritual killing for whatever reason is deeply a denial of the sovereignty of God and the value and sanctity of human life made in his image and our appraisal will fall under three subheadings in these directions.The ritual killings pose the sharpest form of moral question, what does it mean to be human. In ritualists‟ actions the uniqueness of human nature and sanctity of life are at stake. We need to understand that humans are distinct from all other species; at every stage of human life and in every condition of dependency, they are intrinsically valuable and deserving full moral respect. No human has the right to terminate the life of another fellow human. Jeremiah reflects on the dependence of the entire human race on God‟s sustenance: “A man‟s life is not his own; it is not man to direct his steps” (Jeremiah 10:23). Ritual killing for whatever reason is a violation of human right and sanctity of life. Human life is a sacred gift of God, as a being created in his image (cf. Acts 17:25; Gen. 1:26-27). Everyone has a duty to conserve and respect human life and to accept responsibility for the life of his or her fellow human. God‟s sovereignty over human life must not be usurped.

2.2 THEORETICAL FRAMEWORK

Anomie Theory (Emile Durkheim). 

Emile Durkheim in his ground-breaking understanding of crime within societies argue that deviance becomes a norm and is birth when normative and structural regulatory measures are ineffective within societies. Durkheim as a functionalist agrees that crime is unavoidable within society, hence, it is a functional part of it structural existence but caution must be taken not to begin to perceive crime as preferable.Anomie was a concept introduced to sociology by Emile Durkheim to mean normlessness; an upheaval in social values often associated with rapid social change and lack of order.Anomie as a theoretical perspective is very important in conceptualizing the menace of baby factories in Nigeria. Alfred et al. (82-90) found that extreme poverty and unemployment  are promulgating influencer of youth engagement in criminal activities, providing veritable platforms for Youth in these category to give up stress of job searching for  quick money as most of them engage in illegitimate acts like robbery, kidnapping, bunkery and thuggery just to make ends meet. These Ritzer (5) points out that deviance often take the form of alternative, unacceptable, and sometimes illegitimate means of achieving socially approved goals.  Thus, he concludes that  the Nigerian society celebrates wealth meanwhile poverty is rife among it citizenry, it culturally and religiously emphasizes successful persons and the same time stigmatizes failure or non-progressive fellow without recognizing the increasing number of Youth  struggling in the street to make it in a legitimate way, hence most of them because of these stigmatization soil their hands to make it quick. 

Tard was one of the earliest writers to establish a relationship between crime and environment. He believes that people learn crime through imitation or contact with criminals in their environment. He holds that unhealthy exposure to certain environments would induce criminality. While agreeing with Tard, Dahrendof (1976) argues that poverty as a social condition plays a vital role in crime. The poor are led to crime because of their relative deprivation and acute sense of want. As a result, the social environment of the poor and jobless in Nigeria often leads them to crime
2.3 EMPIRICAL REVIEW

GoodFriday (202) in his study examined,A Socio-Ethical Appraisal of Ritual Killings in Nigeria. He opined that The spate of killings of innocent souls for ritual purposes is alarming with little or no effort by concerned government agencies to fight the human hunters. One would have expected such pseudoscience acts to be ancient stories or myths by the increase in Christian activities and modern civilisation. But ritual killings to appease the gods or goddess appear to be on an alarming rate. These devilish acts are carried out in a 21st century, when other nations of the world are experimenting and advancing in technology. This paper is an attempt to sensitize the society about the seriousness of this evil and to proffer solution to the alarming increase of ritual killings in Nigeria. The paper identifies the nature and purposes of ritual killings and as well presents a socio-ethical appraisal of ritual killings. It condemns the act and calls upon government and various organizations to fight against this inhuman practice.

 
Oyewole( 2016) examined Kidnapping for Rituals: Article of Faith and Insecurity in Nigeria.This study interrogates the threat of kidnapping for ritual in Nigeria, a subject that has not received sufficient academic attention, and its socio-political and economic underpinnings have largely been overlooked in state responses. Relying on available public data, this article examines the phenomenon and its motivations and implications for security, and the efficacy of state responses, and possible ways forward.The study concluded that Kidnapping for ritual has emerged as an important security threat in Nigeria. This criminal act has proved difficult to prevent through policing, given the insufficient knowledge of the hotspot, and the prospective perpetrators and the victims.

CHAPTER THREE

RESEARCH METHODOLOGY

3.1
INTRODUCTION


In this chapter, we described the research procedure for this study. A research methodology is a research process adopted or employed to systematically and scientifically present the results of a study to the research audience viz. a vis, the study beneficiaries.
3.2
RESEARCH DESIGN

Research designs are perceived to be an overall strategy adopted by the researcher whereby different components of the study are integrated in a logical manner to effectively address a research problem. In this study, the researcher employed the survey research design. This is due to the nature of the study whereby the opinion and views of people are sampled. According to Singleton & Straits, (2009), Survey research can use quantitative research strategies (e.g., using questionnaires with numerically rated items), qualitative research strategies (e.g., using open-ended questions), or both strategies (i.e., mixed methods). As it is often used to describe and explore human behaviour, surveys are therefore frequently used in social and psychological research.
3.3
POPULATION OF THE STUDY


According to Udoyen (2019), a study population is a group of elements or individuals as the case may be, who share similar characteristics. These similar features can include location, gender, age, sex or specific interest. The emphasis on study population is that it constitute of individuals or elements that are homogeneous in description. 

This focus of this study is to  examine  implication of ritualism on moral development of Nigeria Youth using Owerri Municipal in Imo State of South-East Region as case study. Thus youth in Owerri municipal was selected  which forms the sample size for this study.
3.4
SAMPLE SIZE DETERMINATION

A study sample is simply a systematic selected part of a population that infers its result on the population. In essence, it is that part of a whole that represents the whole and its members share characteristics in like similitude (Udoyen, 2019). In this study, the researcher adopted the convenient sampling method to determine the sample size. 
3.5
SAMPLE SIZE SELECTION TECHNIQUE AND PROCEDURE

According to Nwana (2005), sampling techniques are procedures adopted to systematically select the chosen sample in a specified away under controls. This research work adopted the convenience sampling technique in selecting the respondents from the total population.  Out of the entire population of Youth in Imo State, the researcher conveniently selected one-hundred and fifty-nine (159) youth as the sample size for the study.
3.6 
RESEARCH INSTRUMENT AND ADMINISTRATION

The research instrument used in this study is the questionnaire. A survey containing series of questions were administered to the enrolled participants. The questionnaire was divided into two sections, the first section inquired about the responses demographic or personal data while the second sections were in line with the study objectives, aimed at providing answers to the research questions. Participants were required to respond by placing a tick at the appropriate column. The questionnaire was personally administered by the researcher.
3.7
METHOD OF DATA COLLECTION

Two methods of data collection which are primary source and secondary source were used to collect data. The primary sources was the use of questionnaires, while the secondary sources include textbooks, internet, journals, published and unpublished articles and government publications.
3.8
METHOD OF DATA ANALYSIS

The responses were analyzed using simple percentage, frequencies and tables which provided answers to the research questions. Hypothesis test was conducted using Chi-Square statistical package for social science (SPSS v.23)
3.9
VALIDITY OF THE STUDY

Validity referred here is the degree or extent to which an instrument actually measures what is intended to measure. An instrument is valid to the extent that is tailored to achieve the research objectives. The researcher constructed the questionnaire for the study and submitted to the project supervisor who used his intellectual knowledge to critically, analytically and logically examine the instruments relevance of the contents and statements and then made the instrument valid for the study.
3.10
RELIABILITY OF THE STUDY

The reliability of the research instrument was determined. The Pearson Correlation Coefficient was used to determine the reliability of the instrument. A co-efficient value of 0.68 indicated that the research instrument was relatively reliable. According to (Taber, 2017) the range of a reasonable reliability is between 0.67 and 0.87.
3.11
ETHICAL CONSIDERATION

The study was approved by the Project Committee of the Department.  Informed consent was obtained from all study participants before they were enrolled in the study. Permission was sought from the relevant authorities to carry out the study. Date to visit the place of study for questionnaire distribution was put in place in advance.

CHAPTER FOUR

DATA PRESENTATION AND ANALYSIS

INTRODUCTION

This chapter presents the analysis of data derived through the questionnaire and key informant interview administered on the respondents in the study area. The analysis and interpretation were derived from the findings of the study. The data analysis depicts the simple frequency and percentage of the respondents as well as interpretation of the information gathered. A total of  one-hundred and fifty-nine (159) questionnaires were administered to respondents of which  one hundred and fifty (150) were returned and validated for the study. This was due to irregular, incomplete and inappropriate responses to some questionnaire. For this study a total of  150 was validated for the analysis.

4.2
DATA PRESENTATION

Table 4.2: Demographic data of respondents

	Demographic information
	Frequency
	percent

	Gender
Male
	
	

	
	86
	57%

	Female
	64
	43%

	Age
	
	

	18-22
	33
	22%

	23-26
	61
	40.67%

	27+
	56
	37.33%

	Marital Status
	
	

	Single
	106
	70.7%

	Married
	32
	21.3%

	Seperated/
	12
	8%

	Qualification
	
	

	SSCE/OND
	71
	47.3%

	B.Sc/HND
	69
	46%

	M.Sc and above
	10
	6.7%


Source: Field Survey, 2022

4.2 TESTING OF HYPOTHESIS

HO: Youth involvement in ritualism does not  undermine their moral development.

H1: Youth involvement in ritualism can undermine their moral development.

HO2:
High rate of ritualism does not contributes to moral decadence in Nigeria Society.

H12:
High rate of ritualism contributes to moral decadence in Nigeria Society

HYPOTHESIS ONE

Table 4.3: Youth involvement in ritualism does not  undermine their moral development.

	Options
	Fo
	Fe
	Fo - Fe
	(Fo - Fe)2
	(Fo˗-Fe)2/Fe

	Yes
	45
	50.0
	-5.0
	25.
	0.5

	No
	69
	50.0
	19.0
	361
	7.2

	Undecided
	36
	50.0
	-14
	196
	3.9

	Total
	150
	150
	
	
	11.6


Source: Extract from Contingency Table




Degree of freedom = (r-1) (c-1)






(3-1) (2-1)






(2)  (1)






 = 2

At 0.05 significant level and at a calculated degree of freedom, the critical table value is 5.991.

Findings

The calculated X2 = 11.6 and is greater than the table value of X2 at 0.05 significant level which is 5.991.
Decision

Since the X2 calculated value is greater than the critical table value that is 11.6 is greater than 5.991, the Null hypothesis is rejected and the alternative hypothesis is accepted  which states that Youth involvement in ritualism can  undermine their moral development.
HYPOTHESIS TWO

Table 4.4: High rate of ritualism does not contributes to moral decadence in Nigeria Society.

	Options
	Fo
	Fe
	Fo - Fe
	(Fo - Fe)2
	(Fo˗-Fe)2/Fe

	Yes
	60
	50.0
	10.0
	100
	2.0

	No
	65
	50.0
	15.0
	225
	4.5

	Undecided
	25
	50.0
	25.0
	625
	12.5

	Total
	150
	150
	
	
	19.0


Source: Extract from Contingency Table




Degree of freedom = (r-1) (c-1)






(3-1) (2-1)






(2)  (1)






 = 2

At 0.05 significant level and at a calculated degree of freedom, the critical table value is 5.991.

Findings

The calculated X2 = 19.0 and is greater than the table value of X2 at 0.05 significant level which is 5.991.
Decision

Since the X2 calculated value is greater than the critical table value that is 19.0 is greater than 5.991, the Null hypothesis is rejected and the alternative hypothesis is accepted  which states that High rate of ritualism contributes to moral decadence in Nigeria Society.

CHAPTER FIVE

SUMMARY, CONCLUSION AND RECOMMENDATION

5.1 SUMMARY

The broad objective of this study borders on the implication of ritualism on moral development of Nigeria Youth using Owerri metropolis in Imo State as case study. Specifically the study determined the nature of ritual killings perpetuated by Nigeria Youth. It seeks to ascertain the purpose of youth engagement in ritualism. It will investigate whether youth involvement in ritualism undermine their moral development. It will establish whether high rate of  ritualism contributes to moral decadence in Nigeria Society.
The research design adopted for this study is the survey method in data collection. It is used to obtain the peoples opinion through the questionnaire. The sampling technique adopted for this research is purposive sampling technique. A researchers purposively selected 150  respondent who are Youths in Owerri Mucipal, Imo State was drawn as the sample size for the study.  Data was analyzed using simple percentage in frequencies and tables. Hypothesis test was conducted using Chi-Square Statistical package for social science (SPSS).

5.2 CONCLUSION

Youths are considered the backbone of every society and are seen as the leaders of tomorrow. However, youths have remain at the center of immoral acts and other vices which are capable of destroying their future. Many Nigerian youths today have been lured into accepting dangerous life styles, involving the acts of smoking, cultism and the apex of it is the high involvement of youth in human sacrifices through ritualism.Therefore, moral decadence has continue to replace core values in the society. Youths now are not concerned with how their tomorrow will be better through innovations but rather focus on enriching themselves by any means necessary at a tender age even though it involves shedding of blood of innocent souls. The ritual killers go about in search of human parts – heads, breasts, tongues, and sex organs – as demanded by witch doctors, juju priests, traditional medicine men or women and/or occultists who require such for their dubious sacrifices or for the preparation of assorted magical portions. 

Findings of this study reveals that those who practice  sacrifice and ritual killings believe them to be acts of spiritual fortification. Other motivations to carry out these acts include the use of  human body parts for medicinal purposes  and  the  belief  that  human  body  parts  possess  supernatural  powers  that  bring  prosperity  and protection, voodoo to be able to perform their yahoo plus enterprise, youths, try by all means to get rich especially through “ritual wealth” or “blood money”. 

The study therefore concludes that Youth involvement in ritualism has the potency of undermining  their moral development hence they cannot uphold societal norms and values like hard work, honesty, respect for elders, cooperation, self reliance, decent dressing, among others. Additionally, the High rate of ritualism especially in Owerri Municipal  contributes to moral decadence and societal deterioration   thus becomes a matter that requires urgent attention in Nigeria Society.

5.3 RECOMMENDATION

Base on the findings of the study, the following recommendations are proffered:

Parents and Family, as the first agents of socialization, should strive to inculcate in their children the accepted norms and values of the society. 
The government should play the important role of improving the standard of living of the people because many individuals, especially youths, are engaged in immoral acts due to poverty and high rate of unemployment.
 Offences committed should also be dealt with accordingly which will serve as deterrence to others.
There should be no sacred cows in terms of punishment for the ritualists. There is an urgent need for a national and an international campaign to end this inhuman practice. 
Government, Civil Societies and various Non-governmental organizations  should identify ritual killing as a harmful tradition in its programs and campaigns should be carried out to expose the ignorance, superstition and rationale underlie the belief and practice of ritual killing in Nigeria. 
Last but not least, religious leaders should be included in the fight against moral decadence in the society, through their preaching especially because the two major religions do not condone any act of immorality.
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QUESTIONNAIRE

PLEASE TICK [√] YOUR MOST PREFERRED CHOICE AND AVOID TICKING TWICE ON A QUESTION

SECTION A

PERSONAL INFORMATION

Gender

Male [  ]
Female [  ]

Age 

20-25 [  ]

26-30 [  ]

31-35 [  ]

36 and above [  ]

Marital Status

Single  [   ]

Married  [   ]

Separated  [   ]

Educational Qualification

SSCE/OND  [   ]

Sc [   ]

M.Sc [   ]

SECTION B

Question 1: What is the nature of ritual killings perpetuated by Nigeria Youth?

	Options
	Yes
	No
	Undecided

	Kidnapping for ritual
	
	
	

	Stealing of pants, bra and personal belongings or voodoo money
	
	
	

	Hunting of human heads and body parts
	
	
	

	Using charms or sexual fluid emitted from the victims
	
	
	


Question 2:  What are  the purposes of youth engagement in ritualism?

	Options
	Yes
	No
	Undecided

	For fame and power
	
	
	

	Get-rich quick and materialism
	
	
	

	To facilitate their success in internet fraud (yahoo)
	
	
	

	To appease political god-fathers
	
	
	

	To renew their diabolic sacrifices and commitment
	
	
	


Question 3: Does youth involvement in ritualism undermine their moral development?

	Options
	Please tick

	Yes 
	

	No
	

	uncertain
	


Question 4: Does high rate of  ritualism contributes to moral decadence in Nigeria Society?

	Options
	Please tick

	Yes 
	

	No
	

	uncertain
	


