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CHAPTER ONE

GENERAL INTRODUCTION

Since time immemorial, people have held the view that men are superior to women. This vision of male supremacy is clearly reflected in all traditional families and societies to an extent that even women were made to accept that they are inferior nature.

Over centuries, men and women have so internalized this culture of male supremacy, that even when a woman is known to be in possession of the actual power, especially in a family where the woman has the economic power the man would still be expected to assert his authority proudly as the captain of the family ship and the Lord of the society. From the above background men by nature cling to authority and learn to lord it over women.

Meanwhile, the awareness of certain biological advantages like physical force convinces men  that they are endowed with supremacy nature and the right to control women to their own advantage.

In early time, men used because of their intellectual capabilities to justify their supremacy. One of the most influential defence of men is to be found in Aristotle’s writings, where he argues for the justifiability of slavery and the domination of women. Using the analogy of the soul and body, Aristotle argued that men are born to rule women, just as the soul which is superior rules the body and reason rules passion, men should rule woman. For Aristotle, “the male is by nature superior; and the female inferior ; and the one rules and the other is ruled”
  

Aristotle was making his argument from the point of ancient biology, he felt free to universalize the inferiority of women. In another instance he went further saying that women represent a defaced human nature. The female he argued is “a mutilated male”

The topic “feminists critique on Aristotle’s gender perspective” is really apt within the global crusade for women liberation and empowerment. This crusade can be seen both in the civil societies  and among individuals. The core question is should women be treated as persons with right, dignity and voice within the community? They should be acknowledged as citizens members of the civil society. In recent times, there has been an incessant cry on the plight  of women  in the society, due to this cry that some feminists took as a duty to fight for the unhealthy treatment of women which was traced right from Aristotle’s writings.

1.1 A BIOGRAPHICAL SKETCH OF ARISTOTLE

Aristotle was born in Staigeira in 384 B.C His father was a physician and it was no doubt from interest in biology. At the age of seventeen, Aristotle went to Athens to study and there he joined Plato’s academy and remained for over twenty years a pupil of Plato, studying  under him in the academy. After Plato’s death, Aristotle left the academy and began to develop his own philosophy. He eventually founded his own institution, the lyceum, where he lectured and carried out a lot of scientific research. The members of this school frequently help academic discussions while walking up and down on ambulatory, and this earned them his name peripatetic, and the school became known as the peripatetic school. Aristotle’s main interest beside philosophy was in the empirical sciences, especially biology. Aristotle was invited to Macedon in 343 B.C by Philip, King of Macedon to educate his son Alexander who was then about thirteen years old. Aristotle thus became the tutor of the Alexander the Great.

Aristotle wrote books on a variety of subjects, logic, physics, metaphysics, ethics, politics, psychology, biology, Aesthetics and Rhetoric. His works on logic are collectively known as Organon, those on physics include De Caelo and De Generatione et corruptione. His works on psychology include the De Anima and biological works include his History of Animals his famous work metaphysics is a collection 0f lectures that were considered difficult to understand. His works on Ethics include the famous Nichomachean Ethics and Magna Moralia. His politics was based on a study of 158 different constitutions including the constitution of Athens.

STATEMENT OF THE PROBLEM

Some men up till recent times have not found the situation of women’s predicament as a problem. They are in most cases not concerned with the plight of women. Even in learning about women, men are not interested, they have accepted this situation as normal and any contrary situation is considered as abnormal. Women are valued in most cases only for their outward appearances and services they render to men’s passions. It is worthy noting that the women who suffer this unhealthy treatment are our mothers, sisters, in-laws, wives and daughters.

PURPOSE OF THE STUDY

The courage for this topic came from two sources, the first is the personal experience of how people ignore women and regard them as inferior to men and a belief that it is important to seriously what people have said about women. Women are still in many places treated as non persons, inferior, second class citizens and weak gender. The second source was an increasing awareness of and interest in what seemed to be some central tensions in feminist thinking and in the relationship between these tension and philosophical theories.

I am to explore some of these tensions and in particular to look at these which centre on the idea of a specifically female philosophical  perspective. Women have wanted autonomy and have appealed to philosophical theories to express this, but some women have also argued that many conceptions of autonomy are male defined. They have wanted equality with men and have fought against their exclusion from theories put forward by men and my journey in this topic is to make necessary effort to identify and discuss what seem to me to be central tension in feminist thinking and the way in which these have involved both a use and a critique of philosophical theories against gender equality.

SCOPE OF STUDY

In this work emphasis will be based mainly on certain violent practices committed against women especially African women. Some of the various ways in which women have suffered violence will be explored both from the societal circle and that of the individual.

METHODOLOGY

The method to be employed in this research work be expository, evaluative and practical. On expository part, I shall expose some of men’s actions that affect women physically and psychological. It will be evaluative, since  I am going to evaluate certain tensions in the feminists thinking and the relationship between these tensions and philosophical theories.  Finally, it will be practical since some research work is experimental and deals with the observable facts of our daily life as Africans.

Meanwhile, this work is divided into five chapters; in chapter one, general introduction on the nature of the work. In chapter two, literature review on the topic from different philosophical theories. In chapter three, Aristotle’s theories on soul and body as an analogy used in as position of women and men also in his theory of  women and slavery, in the subsection of the chapter, the effect of the above theories on women. In the fourth chapter is the ideology of feminism and types of feminism, also in the subsection of the chapter, is strategies for justice on women. Lastly, in the fifth chapter is the evaluation of the whole work and conclusion of the whole work.

 CHAPTER TWO

LITERATURE REVIEW

2.1
THE TREATMENT OF FEMININE IN KANTIAN ETHICAL THEORY

KANT’S ETHICAL THEORY: AN APPRAISAL

The first point worth noting is that Kant’s Ethical theory has as it’s focus on the distinction of a moral action from a non-moral one. Kant’s approach to this issue is to distinguish between act done from duty and those done from inclination. For Kant, action done from duty are those from which the influence of inclination is completely absent. he says:

“Now an action done from duty must wholly exclude the influence of inclination and with it every object of the will as that nothing remains which can determine the will except objectively the law and subjectively pure respect for this practical law and consequently the maximum that is should follow this law even to the thwarting of all my inclination”3
Kant can be understood here as saying that the moral worth of an action depends on the motive of such action and doing one’s duty is doing something one is not willing to do but what one ought to do out of respect for the law. In stressing the important of duty. Peter Singer explains that duty is a practical unconditional necessity of action; it must therefore be applicable to all rational beings and only for that reason can it be a law for all human wills. On this score and concerning his extended view on desire, feelings and inclinations, feminists are generally strongly oppose to Kantian Ethics.

THE PLACE OF REASON IN KANTIAN ETHICAL THEORY

As translated by Abbott, Kant explains that the origin of all moral conception can be found in a priori reason and not in any empirical knowledge. Moral conceptions are worthy to serve as the supreme practical principle due to their purity in origin and any attempt to derive their origin from any factual source, will devalue the absolute value of action.

Kant went on to explain that a mixed ethics consisting of motives drawn from feelings and inclination and partly also of conceptions of reason often yields evil results and never yield good result except by accident. Reason as viewed by Kant determines the will independently of any subjective conditions which according to him, are obstacles to the fulfillment of duty. Reading Kant from a feminist perspective, one would see that he implicitly admits that emotion has no role to play in his moral theory.

KANT NEGLECT OF FEMALE

Lawrence, A. Blum whose work represents a major challenge to Kant’s ethical theory explains that Kant de-emphasizes  virtues which can  be called female while at the same time emphasizes these which can be called male. According to Blum, a morally admirable person in the Kantian sense must possess the following qualities.

“Rationality, self control strength of will, consistency, acting from universal principles, adherence to duty and obligation”4
The above qualities are qualities of men. On the other hand, the female characteristics are:

“delicate; beautiful; modest; sympathy; compassion; charming; finer feeling; sensitive; feeling; complaisance; incapable of principle”5
 From the foregoing, one will observe that Kant’s ethical theory does not only reflect a male-dominated society, it also sanctions the idea of male superiority.  It is to be noted in addition that the qualities which make one a morally good person are those which Kant emphasizes in his moral theory and the ones omitted are those that society grants to women. As a result, feminists criticism that Kant’s moral theory neglects female experience is found to be correct. One striking thing with Kant is that he does not believe that women are capable of certain intellectual pursuit like Greek or mechanics. For him, any woman that tries to pursue such disciplines has beard; that is to say she will be a freak or monstrosity. Kant maintained also that women are especially good at understanding and interpreting human behaviours, particularly male behaviours.

JOHN LOCKE’S POSITION OF WOMEN IN HIS POLITICAL THEORY

Locke assumes several things concerning women. He assumes a natural inequality of the sexes and a natural authority of husband over wife. Natural here means opposing to that which is a result of specific social arrangements; thus to talk of natural authority or inequality is to talk of that which is assumed to be given, a fact of nature, and not amenable to change. Locke sees the dependence of women on men as arising from the fact that women have the role of bearing children. He sees this role as generating female economic dependence on men and loss of autonomy with respect to the right to control property. Grimshaw commenting on Locke’s inequality of sexes stated as follows;

“When Locke discusses women, he in fact discusses married women; he assumes that women will marry and have children and their reproductive and marital role is the only important aspect of their lives that needs discussion”6 

 In his political philosophy in general, Locke aimed to establish the right of citizen against the arbitrary powers of absolute monarchs who thought they could dispose of the lives and property of their subjects at will. He was particularly concerned about the question of property. What gave men right to appropriation to property, was Locke thought, the fact that he had contributed by his labour to the product. Locke was concerned to defend the right of males to hold on to and dispose of their property as they wished, normally to their legitimate heirs. 

The natural rights that he defended were those of life, liberty and property; the property was to be under the individual control of male heads of families.

POSITION OF WOMEN ON PROPERTY

Unlike men, however, women did not in Locke view have the right to dispose of the fruits of their productive labour and the theory that the contribution of labour generates a right to ownership is not considered here. The right to ownership is only a male right. Women had according to Locke, certain very limited rights over the property they might have brought into a marriage with them, but they were to have no legal say at all in the disposition of any of the products of their own or their husband’s labour during the marriage.

Locke would, have justified this economic dependence and powerlessness of women as necessitated by their childbearing function argued Grimshaw. Moreso, G. Jean quoting Lorenne Clark saying;

“this sort of appeal to the naturalness of women’s subordination to men really serves to conceal the true importance to Locke’s political philosophy of the dependence of women”7
The point is, she argues that the objective of ensuring male control over property requires keeping women inferior and dependent, and especially, requires male control over reproduction. If men are concerned to pass on their property to their legitimate heirs, they will see a need for a guarantee of the legitimacy of those heirs, and this can only be achieved if women are restricted within monogamous  marriage and deprived of any autonomy outside it. Clark argues that the equality in marriage and the economic independence of women is not compatible with a system of property distribution based on an exclusive male right to dispose of family property. But since Locke’s political philosophy proposes just such a system, it could not consistently recognize the equality of women.

2.3
HEGEL TREATMENT ON WOMEN AND FAMILY

It is important to consider what could be defined as Hegel’s universal fate of women. Within current feminist literature, there is considerable body of commentary both on Hegel’s account in the phenomenology of spirit of women’s function as guardian of the family and on his analysis in the philosophy of right of the relation between the family, civil society and the state.

Hegel understands women as by nature destined to fulfill the role of passive embodiment and nature of family value, while her male counterpart assumes the challenge of creating a cultural sphere of free moral action of politics, art, science, religion and philosophy. The contention of Hegel was that women were bound to represent only the particular interest of the family no matter how much they try to penetrate the public sphere. Virginia Woolf quoted Hegel saying:

The difference in the physical characteristic of the two sexes has a rational basis and consequently acquires an intellectual and ethical significances… man has his actual and substantive life in the state, in learning and so fort, as well as in labour and struggle with the external world… woman, on the other hand, has her substantive destiny in the family and to be imbued with family piety is her ethical frame of mind”8
Hegel explicitly assigned each sex his or her position because of their physical characteristics. Women are for him synomous with family affairs and men state. Also in the issue of education  he says:

“Women are capable of education but they are not made for activities which demand a universal faculty such as the more advanced sciences, philosophy and certain forms of artistic production. Women may have happy ideas, taste and elegance, but they cannot attain to the ideal9
From the above, we can see from Hegel’s view of women on education that they have limitations in matters of acquiring knowledge, due to their unable to attain to the ideal. Going further,  what could be the outcome of government if handed over to women, in his words he says;

“the womankind the everlasting irony of the life of the community changes by intrique the universal end of the government into a private end, transforms its universal activities into the works of some particular individual and perverts universal property of the state into a possession and ornament for the family”10
Hegel idealism is clearly shown in this affirmation because the universal concept of the community takes precedence over it’s particular application as realized in each individual community.

Ironically enough, Hegel’s fear was that women if allowed to rule, would bring government down to earth, to the people or the governed, that is to say, strip government of all forms of universality. As we can see, Hegel strongly believes that women are of inferior by nature, incapable of attaining to the ideal and cannot be accepted in the body polity.

2.4
GENERAL VIEW ON FEMINISM

In this section, I shall be exploring what feminism is all about and the origin of feminism.

WHAT IS FEMINISM?

It is not uncommon for people to ask the question what is feminism and expect to be given a brief and clear definition in a sentence or so which would enable them to look quickly  at ideas and say at a glance whether they should count as feminist. I think that this is mistake and I shall start by explaining why, feminist idea did not of course spring into being out of nowhere in the late 1960s, with the rise of the contemporary women’s liberation movement. They have a long history, some of which has sometimes been obscured by the tendency for the writings of women to be marginalized.

Nevertheless, Grimshaw gave a sketch of what feminism is as thus;

“a responses to a belief that women have been oppressed and unjustly treated and sometimes also to a belief that they have available to them more than to men certain sources for developing a critique of the damaging and destructive aspect of human institutions and social relationship and for tracing the links between these things and the subordination of women to men”11
Moreso, in recent centuries, the protest against men’s oppression and domination of women and the campaign for the promotion of women interest constitute the agenda of women activists. The theory and struggle that ensue this are termed feminism. Therefore, is the organized movement which promotes equality for men and women in political, economic and social spheres. What makes issue feminist issue is that an understanding of the oppression domination of women and its termination by and large. Besides I cannot  do justice to this research work without bringing out the origin of feminism, because according to Gadamer, “nobody speaks from no where”. There is what brought out this concept “feminism” and that is patriarchy.

THE ORIGIN OF FEMINISM

Feminism is not a new phenomenon, it is as old as the human desire to be treated fairly and judged equally. Marilyn S. Webb dates back the emergence of feminism to the very beginning of patriarchal domination. Patriarchy is the system which oppresses women through its social, economic and political institution. Throughout history men have had greater power in both the public and private spheres. To maintain this, men have created boundaries and obstacles for women, thus making it harder for women to hold power or to have an unequal access to power.

Right from the beginning of patriarchy, there have always been women who feel that the traditional female role have been carefully designed to oppress women and support men’s inclination to perpetrate the domination of women. The first wave of the women’s liberation movement started in the context of the bourgeois revolution, particularly the French and American Revolutions of 1789 and 1776 respectively.

The demands made by the French Revolution were principles of freedom, equality and fraternity of all humans as their basic rights. French women used the opportunity to advocate for equal rights for women for the first time during the revolutionary periods around 1789 and 1842. After the achievement of this in the 1920s, an enduring tension within feminism became more evident between the objective of equal rights with men in the public sphere and the recognition of women’s difference from men with the objective of enhancing their position in the private sphere of the family.

Historically, feminism is conceived as the political theory of the struggles to free all women. Consequently, all women are entitled to the same right and privileges accorded men. Each women should be seen as worthy of autonomy and under no circumstance should they be treated otherwise. This historical conception can be validated in the event of 1968 which is the protest against sexual constraint.

In the 1990s feminist theory became the most dynamic of all school of critical theory and reflection. In fact, it has continued to have a serious influence on the repatterning of such fields of human activity such as the family, work, organization, law, violence. In terms of emergency, feminism began in a deceptively simple question, ‘what about women? in other words,’ where are the women’ in any situation being investigated? If they are not present why? If they are present what exactly are they doing? How do they experience the situation? What do they contribute to it? What does it mean to them?

The practical and theoretical consequences of trying to answer these questions have been remarkably revolutionary. In many literatures, it is assumed that women are present in most social situations; when they are not, it is not because they lack the ability but because there are deliberate efforts to exclude them. By the mid-20th century the simple feminist desires lamentations and subtle resistance to oppression turned into full-blown feminist consciousness that began to effect a change in the life style of many women. At this time also the united states of America had become the main arena for the feminist propaganda and reconciliatory experiments. The societal strains of the Vietnam war events and civil right movement of the anti-racial groups of the 1960s triggered off massive cultural, social and political change in U.S, which began in U.S, the first emergence women’s liberation.

CHAPTER THREE

ARISTOTLE ON GENDER PERSPECTIVE

3.1
ARISTOTLE ON BODY AND SOUL

In treating Aristotle body and soul, I will restrict myself to the living creature “man” which in the first place consists of the two concepts. Also it is according to nature that is to say, it is constant with the function or special mark of humanness that the body should be ruled by the soul. Greanshaw quoting Aristotle says.

“the living creature consists in the first place of mind and body and of these the former is ruler by nature the latter ruled…it is clear that it is both natural ad expedient for the body to be ruled by the  soul, and for the emotional part of our nature to be ruled by the mind the part which possesses reason”12
For Aristotle, these two, the one is by nature the ruler and the other is the subject. Since he regards the soul as rational and the body as irrational, rational part being the superior should rule the irrational part which is the body. This comes out very clearly in his biology. In his biology he takes the body as matter and soul as form. Thus Aristotle believed that the female as pointed out by Greanshaw in his work supplied the ‘matter’ in conception, and he thought this to consist of the menstrual fluid. The male on the other hand supplied the ‘form’ or ‘soul’ through the emission of semen. He believed the male to be superior in possessing more ‘vital heat’ than female, semen, he thought was a ‘concoction’ of the blood which superior in all aspects though analogous to the menstrual fluid. Females were inferior because of their inability to concoct semen. Female embryos were inferior to male ones; for instance if a girl child is born, it was an indication of the inferiority of the state of the uterus.

Aristotle regarded the female state as being a sort of deformity, but the assumption of the inferiority of the female in no way follows from his purely biological assumptions; these would have been quite compatible with the assumption of an equally important part played by both males and females in conception.

Consequently, using an analogy of the body and soul, Aristotle argues that men are born to rule women, positioning men as soul and reason and women as body and passion. Since reason rules passion, because reason which soul rule the body which is passion, therefore men are superior to women argues Aristotle.

3.2
ARISTOTLE ON WOMEN AND SLAVES

According to Aristotle certain classes of human being who were excluded from the full exercise of human reason are slaves and women.

The life of a women was similarly functional, the wife of a male citizen was needed to produce heirs and like slaves to play a part in providing the necessities of life. Greanshaw representing Aristotle in his work ‘feminists philosopher’ “that the family to which women were confined existed for the sake of the polis”13. It was an inferior though necessary form of association whose rationale lay in its providing the means for free males to live a life devoted to intellectual and political pursuits. The whole of Aristotle political philosophy is based on the assumption that one class of human being, precisely male should lead a life devoted to intellectual and political pursuit. For Aristotle, male and female are not equal the latter is inferior to the former. Therefore, Aristotle’s political theory based on the assumption that one class especially males should lead a life that he see as self-justifying and that others (female) should lead a life that is merely a means to this.

Meanwhile, Aristotle regarded slaves as a form of property. Property is a part of the household and the art of acquiring property is apart of the art of managing the household for no man can live well unless he will be provided with necessaries. And as in the arts which have a definite sphere the workers must have their own proper instrument for the accomplishments of their work, so it is in the management of a household.  Now, instruments are of various sorts some living other lifeless. And so in the arrangement of the family a salve is a living possession, and a servant who takes precedence of all other instrument. In view of the above Aristotle says; 

“Any pieces of property can be regarded as a tool enabling a man to live and his property is an assemblage of such tool, a slave is a sort of living piece of property, and like any other servant is a tool in change of other tools.14
Meanwhile, for Aristotle, slaves are instruments of masters and the relationship between these classes is master-salve relationship. Whereby, the slave is subjected to the will of the master as a wife is to  her husband, therefore Aristotle grades women like that of slaves.

Consequently, due to the notion of Aristotle on women, no doubt he had prejudiced mind for women as inferior classes, Ipso facto, women up till date are regarded as inferior and have no say in the public, even in the  Jewish tradition, therefore, this has led  to the unjust treatments and violence against women. We shall treat this unjust treatment of women and violence against them in the next subsection of this chapter.

INJUSTICE AND VIOLENCE AGAINST WOMEN

Generally, injustice and violence are negative terms that portrays negative ideas. Meanwhile, injustice according to Oxford Advanced Learner’s dictionary is “a fact of a situation being unfair and of people not being treated equally”. Also on the other hand violence is more of physical and emotional hurt to somebody. Consequently, casting these terms in the light of feminist perception of patriarchy, injustice is an unequal treatment of women and violence is physical and emotional maltreatment of women in the society or through some cultural influences.

Besides going to expose this unfair and unequal treatment of women under economic injustice, cultural injustice, physical violence and psychological and moral violence.

3.3.1
ECONOMIC INJUSTICE

Women are exploited economically and materially when their financial and material contributions are taken from them while their ideas and feelings are excluded from decision making in families and communities. Let us see first what economic justice is all about: ECA-WIDNET states that;

“Economic justice can be defined as the ability for all people to consume or have access to or control over, their fair share of what they produce”15. 

Women have traditionally been denied the ability to consume, have access to, or control their fair share of what they produce.

In eastern and central Africa, the unfair distribution of and inability to access or control four key economic assets; land, income, jobs and information and technology have prevented women from consuming as much as they produce in addition to the inaccessibility of these four key assets, economic reforms and polices at the national and international levels have resulted in additional economic injustices for these women.

In the land ownership Julius Nyerere states that;

“Women in Africa toil all their lives on land that they do not own, to produce what they do not control and at the end of a marriage through divorce or death, they can be sent away empty handed”16
Land in the eastern African cultures is customarily held, that is the clan regulates  how land is distributed, based on customs in the clan. These clans customarily distribute land to the male clan members and most clans retain ultimate control of the land even after it is distributed, if a clan member wants to sell his land he must usually get approval from the clan elders all of whom are men. Besides, the principle that in marriage every assets held in common are forgotten at the tragic moment of the husband’s death. This is why R. Rebera states in her book that “we are mistreated at the death of our husband, all we have are taken away from us”17.

Furthermore, in the case of income and expenditure in family where co-operation is effective, money earns is deposited into a common fund and used by the partners according to a planned budget. In towns, many wives do not know anything about their husband’s real salaries. They receive from them certain amount of money to be used for the elementary needs of the family.

Again, economic exploitation facing women is in a case where a woman who is pregnant looses her job. In certain firms, women that are pregnant loose their job. This is because they cannot work hard, some firm fails to give maternity leave to pregnant women and some give them an indefinite maternity leave. Some do not pay women on maternity leave because  of their absence and inactive in the firm.

3.3.2
CULTURAL IN JUSTICE

In eastern and central Africa, one of the largest cultural groups ‘women’ have historically been viewed as less important than its partner cultural group ‘men’. In light of health challenges, the only way to improve the lot of other cultural groupings, such as family, communities and clans is to look carefully at which practices in each of these groups are beneficial to the well-being of our women and girls. Our cultural practices ought to promote the beneficial practice and stop the hurtful ones, particularly in the area of education, marriage and initiation rites.

In educational sector, sometimes, our girls are deprived of getting education, this hinders them to think for themselves, being assertive about getting things that will help them and practically apply what they learn to their everyday lives. Generally in African setting, girls are expected to do more labour than boys, they are used as substitutes for absent mothers to look after their younger siblings or often forced to leave school and seek work as house help to supplement the family income. This practice makes them to develop their abilities and to think critically. Education of girls, some believe is a waste to the family, because, they believe it is preparing meal for another family therefore giving boys more education as successors and future leaders.

Another cultural practice where cultural injustice on women shows itself to pity, is initiation rite. It is true that rites are an important part of every culture and show that we belong to a particular group. In rural part of central Uganda, for example, bloody cloth from  a girl’s first monthly cycle is hung in a window above the door to signify her initiation into womanhood. The cloth is left in the window until the girl is married.

Unfortunately, some female initiation rites harm our women terribly. One of these is female genital mutilation, the practice of cutting of a women’s genitals. ECA-WIDNET writes;

“The secondary conditions resulting from female genital mutilation include chronic infections of the urinary tract, uterus and vagina, painful menstruation, severe pain during intercourse; sterlity, and complications during  childbirth”18
The number of still born babies and maternal fatalities increases for women whose genital have been cut, because their genitals are scared and their vaginal openings too small for the baby to push out safely. Besides, this rite is most pitiable physical pains on women. Though, this practice has stop in some areas in Africa. 

The suppression of women in Africa can also be seen from the point of marriage institutions. In the traditional set-up women were neither given out in marriage early or denied to choose a partner of their choice. Male child progeny syndrome breeds oppression of women in African set-up. Children in marriage are the crowning achievement of marital love. Therefore, a woman who is childless is pitied, insulted, scorned and disregarded irrespective of the fact that the husband might be impotent. This situation can be seen both in the polygamous and monogamous unions. Ann Nasimiyu-Wasike expressed this predicament that is manifest in the Igbo cultural marriage in the following words.

“The barren women was considered a dead end and useless to community. In some communities, she was looked at with pity and at times labeled a witch, whatever other qualities, gifts and talents a woman might possess the inability to procreate reduced her to the status of non-person”19
The above idea is still prevalent today. Most communities still regard women as non-person because of their inability to bear children. Most women who are childless are always depressed, insecure and unhappy, the worse of all is when the woman fails to give birth to a male child who will replace the husband or answer the name so that his lineage may not be forgotten.

Furthermore, the issue of adultery is another area where women are subdued in the primitive African culture. Adultery is generally bad both on the part of man and woman. But the situation is stricter in African cultural society since women are forced to make open confession of extra-marital relationship so as to ensure safe delivery. The female adulterer normally pays some compensation to the husband. But the case is not the same with men who are considered free. This is injustice in Igbo culture and elsewhere. In this regard Fanusi  holds:

“As regards martial rights, the stress is more on the demand on the women. The male sexual urge must be fulfilled. Fidelity on the part of female is a must. At onset of marriage female face pressure as males stress the importance of virginity”20 

Fanusi’s comment limits female as a sexual object whose mission is to satisfy the needs of her husband.

More so, due to women’s innate biological nature to breed during menstruation and child bearing, they are generally considered to be ritually impure. Hence in a dialogue with one African traditionist Mr. Obiozor Okpala stated “a woman having her menstrual period is not expected to cook for the husband or come near him for normal discussion. Most cases, she is given a separate house and forbidden to touch ceremonial objects to avoid defilement”.

Another important area where women are dehumanized is in the practices of widowhood. The predicament of women and plight inn African marriage institution especially widowhood in Igbo land is summarized in the way in which women are expected to bury their husband. The rituals women who lost their husband are dehumanizing and dangerous to health of the victims. Some of these practices are injurious to the widow’s human dignity, and so Okafor, S.A in his publication extensively itemized various practices held against widows. They are; imposing on widows to shave their bodies  completely and requiring them to weep at midnight for the deceased partners; prohibiting widows from interacting with persons and things associated with their dead partners until after funeral ceremonies, prohibiting widows from sleeping at certain times of the day or night during the mourning days, practices such as bathing at the stream, given the kitchen knife, going to the shrine or to Ajani priest, sleeping on hardwood or bare floor; exchanging condolence money before the widow can use it; forceful attendance to the market to announce the end of mourning period and the re-introduction into social life of the community. Okafor, S.A stated further restrictions on widows as follows:

“Going to church; going to the town’s market or stream; going to public places or gatherings; greeting people in certain models (e.g. shaking of hands, smile); being obliged to be in house before 6.pm; cooking food meant for the widow separately; carrying food meant for the widow’s consumption across the funeral parlour; washing hands before eating or using washed utensils; cooking for children  until after one month of burial of the partner”21 

These practices mentioned by Okafor are not so much practiced now in Africa-Igbo culture some of these practices are gradually fading away. Also in certain places, widows are kept indoors in a dark room; set or lie on the bare floor, be sexually violated by the male relatives of the deceased man, supposedly  as part of the funeral rites.

Besides, culture and customs concerning widows vary from locality to locality, and things are gradually beginning to change in some places except for the shaving of hairs.

TYPES OF VIOLENCE

Physical violence

Physical violence consists in actions that hurt the body. They can range from simple actions involving physical contact to subjecting the victim to summary humiliation. It can go as far as treating her as a worthless thing. We have classified types of physical violence according to the nature of the harm they cause the women, they are; blows and wounds, rape, sexual transmitted diseases, premarital pregnancy, abortion, multiple pregnancies, sexual mutilations, certain rites of purification and pimping. Women suffer violence from men because of the fact the society considers them as inferior, or again because certain individuals unable to control their passion. According to S.A. Okafor, “wife beating is culturally acceptable in some places, and it is considered as a normal way of life”22
PSYCHOLOGICAL AND MORAL VIOLENCE

Psychological and moral violence consists in any act or statement against a woman made by a third person for the purpose of diverting, falsifying or alienating her way of thinking, reasoning and behaving. Such violence can, for instance result from use of some derisive appellation to a total show of lack of respect for her person as a woman. Psychological and moral violence are exhibit through insults and offensive works, taboos and interdictions, infidelity, incest, summary repudiation, and refusal to allow her the custody of her children. These affect her in her intimate being, destabilize her personality, and disturb her whole life.

Nevertheless, in the psychological violence, women suffer most is verbal abuse from certain some disrespect to women, when someone says, “After all you are a woman” “imagine, A woman for that matter!” “Don’t talk to me like that. Am I a woman?” don’t you know that I am a man?” in some cases, women are shouted down-upon when they want  to speak and are told to keep quite and allow men to speak. In some gatherings, men normally ask women to go out when an important issue to be discussed with the belief that women do not keep secrets. When they offer ideas, it is not taken seriously, sometimes when it is taken they are not acknowledged. Other example are fear of husband’s reactions when there are problems, wives being deserted because they are sick. All these affects women psychologically and besides, equality of gender has to be fought to curb the maltreatments on women.

Having exposed some injustice and violence on women, in the next chapter therefore, we shall see the reactions of feminists, through different schools of feminism.

CHAPTER FOUR

THE IDEOLOGY AND PHILOSOPHY OF FEMINISM

Historically, ideology was derived from the French word ‘ideologie. This was coined by the French liberal philosopher, Destutt de Tracy at the end of the 18th century. Casting it in the light of feminist perception of patriarchy, ideology can be seen as functional if it is the case that it seeks to legitimate an unjust social order.

In feminist critique of social ideology that endorses patriarchy, one ideology that tends to encode meaning and values social power is the  construction of unjust social power is the biology-is-destiny ideology. According to Steven Goldberg, “Basic biological and psychological differences exist between the sexes. These differences require each sex to play a separate role in social life”23. This ideology has given birth to two ruling ideas in the persistent domination of women by men. These are male chauvinism and institutional sexism. The former refers to attitudes and actions through which individual males display their sense of superiority over women, this is often exhibited at the level of interpersonal relationships. The latter refers to the subordination of women built into societal institutions such as in education, politics, social and legal system.

Although all feminists protest against inequality and men’s injustice to women and would even agree that the inferior status of women need to be changed, they differ, not only in their diagnosis of the subjugation of women, but also in proffering solutions. Consequently, there have been various approaches to women’s interests leading to the emergence of numerous forms of feminism, such as Amozon feminism, cultural feminism, eco feminism, liberal feminism material feminism, moderate feminism, gender feminism and pop feminism. The adherents consist of diverse types of women, ranging from wives happily living in a well secured traditional marriage to separatist women who advocate partial or total separation from men.

4.1
DIFFERENT TYPES OF FEMINISM

In terms of ideology, we can gainfully classify all of them into three forms: the liberal, Marxist and Radical feminisms. Liberal feminism attributes the oppression of women to obnoxious laws and customs that restrict the basic right and  freedom of women. Marxist feminism, on the other hand, blames it on the unjust economic and class systems that make women dependent on men. Radical feminism then places the responsibility squarely on biology of women and on the patriarchal culture that exploit it.

 4.1.1
LIBERAL FEMINISM AND INDIVIDUAL AUTONOMY OF WOMEN

The main concern of the liberal feminists is to ensure equal political rights for men and women, based on the autonomy of the individual as declared in the individualism and liberal theorist. The influence of Mill’s theory for the emergency of liberal feminism is scarcely contested. He set the pace in his book, ‘the subjection of women’, where he argues for the removal of unfavorable legal restraints to enable women experience freedom and self-sufficiency, have equal access to employment, own property after marriage and enjoy suffrage and full citizenship. The main thrust of his arguments is that women should be allowed the choice of developing their potentialities, and experiencing their limitation within the traditional family structure.

Nevertheless, Mill’s philosophy continued to echo in the feminist tenets of that period; freedom of choice, equality of opportunity, freedom of competition, the rights of the individual women. In this period of liberal feminism, women pressure groups recorded many achievements that brought changes in the legal, political and educational status of women. Between 1918 and 1925 women became enfranchised in Britain, Germany, Austria, Netherlands, Poland, United States and USSR. Meanwhile, with the ideology of equal rights, liberal feminism won the legal battle for women, making it possible for them to work as university professors, lawyers, Doctors and  other tasky professions.

MARXIST  FEMINISM AND THE SOCIO-ECONOMIC  EQUALITY

Many feminists distrust capitalism because of their belief that it reinforces male supremacy and intensifies female degradation. Accordingly, they feel attracted to Marxist socialism, which attributes injustice; inequality and exploitation to the capitalist economic system that tends to concentrate the means of production in the hands of a very  small class of individuals, who because of their economic power, get the compulsion to lord it over the powerless majority. This happens as a class struggle between the exploiters and the exploited. Applying this analysis to the situation of women, the Marxist feminists perceive men as exploiters and women as the exploited.

Marxist feminists blame the economic dependence of women on the strict observance of women’s traditional roles in the family. At this point, they echo the view of Friedrich Engels who argues thus: 

“that the problem of women is attributable to their specific roles in the traditional family: women’s role in the family excludes them from participating in the public work and relegates them to the domestic and private work at home, hence, the argument that the emancipation of women would follow only when they are granted economic autonomy and allowed to participate in public work on equal basis”24
To appreciate this point, it is necessary to note that the philosophical presuppositions of the Marxist feminism differ from that of liberal feminism; they conceive freedom and equality differently. In liberal feminism freedom means the removal of legal constraints against the self-expression of women. While in Marxist feminism “freedom is viewed not just as the absence of discrimination against women but rather as freedom from the coercion of economic necessity. In view of this Alison Jagger states that “equality demands not mere equality of opportunity to compete against other individual, but rather approximate equality in the satisfaction of material need”25. This push for the economic dependence of women equality motivated the emergence in late 19th century of a brand of feminism called ‘material feminism’, which aim at improving the lot of women materially. Its special focus was on alleviating the burden of womenfolk in the area of housework; cooking, washing, baby care and all the other household chores.

Meanwhile, for the  socialists, there can be no emancipation until men and women are granted the same take-off position for the economic pursuit, they are to have equal  access to the means of production. This position must have led to the emergence of a brand of feminism called ‘Amazon feminism’, which refuses to accept that women are passive and physically weaker than men. It operates with a vision of heroic womanhood as depicted in image of the female hero of Greeks mythology. It declares a total war on sexism and demands that all jobs, even physical exacting ones, should be open to every gender with the motto that “what one man can do another woman can do better”.
RADICAL  FEMINISM AND SEPARATIST IDEOLOGY

This form of feminism was very popular in 1967-1978 and it is biologically determined. However, “radical feminism are women who are angry with the general state of women affairs and impatient with the snail-speed of reforms”26 states Amuluche Grey in his work. They are bitter with the perceived cause of oppression and belligerent in their approach to transformation. They attribute the cause of the subjugation of women to the weakness caused by child bearing, which inevitably makes them dependent on men’s physical force for survival. For this reason, they target their attack on the origin of family. The traditional family, they contented is structured ab initio to favour men and aid the exploitation of women; the power relationships in the family is that of the oppressor and the oppressed. The biological difference between men and women is considered to be the root cause of the oppression of women, in conjunction with Aristotle’s perspective.

In the above frame of mind, the early radical feminists hailed the arrival of the biological revolution which makes artificial reproduction possible. They thus anticipate the time when the burden of childbearing and childrearing will be shared equitably among all persons in the society. Shulamith Firestone argues that “the biological revolution is expected to bring full self-determination; economic independence, total integration in all aspects of the larger society and freedom; including sexual license for women”27. With the arrival of full self-determination the traditional family structure would cease to be relevant.

Meanwhile, many radical feminists believe that the only lasting way to confront patriarchy is for women to gain control over their own person, their own bodies and their own means of reproduction, and to learn to have autonomous experience of sexuality. For them, men have for too long been in the habit of reducing women to mere sexual objects and exercising ownership over their bodies, sexuality and reproduction. With customs they argue that men disallow women initiating and controlling sexual relationships. With laws, they prohibit birth control and abortion. And as if that is not enough they take to rape, wife beating, sexual harassment and pornography, just to humiliate women.

Therefore, to put a stop to all these intimidation, the radical feminists content that women to free themselves is to separate themselves from men and their world, which is dominated by rape, genocide, and war, and withdraw into their  inner selves, where needs cannot arise, but peace and tranquility reign. “They would want to end women inferiority by maximizing women’s interiority and egoism’28 argues Mary Daly. Meanwhile, radical feminism appears also as gender feminism. Though gender feminism works with notion that men and women are equal, it insists that men’s interest should have no place in feminism and that women should be granted special privilege, so as to meet up with men. Let us then explore strategies for justice on women, having done justice to the notions of different types of feminism. Strategies are various ways  we and our society better the condition of women as a way of improving the campaign of equality of gender. 

4.2
THE STRATEGIES FOR JUSTICE ON WOMEN

4.2.1
THE EMPOWERMENT OF WOMEN

Empowerment according to Offor, is “a genuine and non-violent struggle to overcome discrimination and injustice based on gender difference”29. When we talk therefore, of women’s empowerment, ECA-WIDNET writes;

“empowerment women means helping them to respect and value themselves and to feel justified and able to demand their physical, emotional, social and economic rights”30
Providing women with assertiveness training and education and skills will help empower women. Community initiatives such as women’s fairs and poster campaigns and affecting changes in the legal system through training will help to build on this process. In African setting also women empowerment refers to genuine efforts being made by women to be given equal opportunity especially in government in African. In short, as Iyidobi puts it:

“To liberate emancipate and empower the women would mean to allow the woman and all it stands for to play its own role in individuals in the society. It would mean a release from the very  strings entangling the influence of women on the society an opening of the lid covering the oversteaming effect womanhood should have on the society. It will entail creating the conditions that will enable women to play their roles according to their God-given abilities for balance and progress in the society”31
In view of women’s empowerment, women are yearning for the total eradication of violence against women in public and private life, the elimination of all forms of sexual abuse, exploitation of gender bias in the administration of any conflicts which may arise between the rights of women and the harmful effects or certain traditional or customary practices, cultural prejudices or religious extremism.

Besides, in Africa, women’s empowerment is particularly political empowerment. In their guess for political empowerment, they simply  demanding justice, and this explains why the united Nations is interested in the plight. Meanwhile, education and skills training for women is an important means of empowering them. Specific strategies for accomplishing this are in formal education system and through adult literacy. Also by organizing assertiveness, enlightening them on the means or how to change things themselves. 

4.2.2
WOMEN AND LEADERSHIP

The concept of leadership at all levels involves numerous aspects; vision capacity to inspire others as well as organize, to manage power, to assume responsibility and perhaps more importantly to serve society in its entirety in a particular manner. In world that is becoming more complex, the quality of leadership has certainly taken new dimensions, essential to the survival and to the success of all enterprises or institutions.

The brings us to the notion of women’s leadership and to a certain number of connected questions notably that of knowing if it is a valid concept and if women will be authorized to demand the right to participate, in accordance with their own conditions, in the process of decision-making at all levels, in all sectors of national and international life.

Meanwhile, the appropriation of Plato’s ‘philosopher-king’ is intented to address the main issue with African leadership today. The main proposal of Plato is that ruler should not be chosen on the basis of their wealth or social position but on their capacity and worthiness to rule. Which means only those who posses the knowledge to rule should rule.

Plato does not exclude women from education and leadership, rather they should receive the same education as men and not just staying at home and take care of the children. Plato is gender conscious and instead of completely dismissing women, he include them in leadership arena. The main aim of including women in leadership is to feminize leadership; irrespective of whether such leaders are male or female, a re-visitation of Plato’s philosophic ideas on leadership shows that the philosopher king could as well be a philosopher-queen.

Also, there is a need to change the African psyche to accommodate gender complementary, symmetry and harmony in governance. Political harmony presupposes gender balance and equity. Many talented African women longed to participate to the governance of their various wards, states, and countries but were debarred from doing so, first by male chauvinism and second by the structure of bad governance. All the irregularities, like rigging and thuggery threatens African women to participate in politics.

Nevertheless, there are those women who despite all the irregularities still made their way, like, the legendary Queen Amina of Zaria, Queen mothers of Ashanti in Ghana, Ethiopean Queen of Sheba, and nearer home, another case in point is the wonderful performance of the agency; “NAFDAC” responsible for the control of food drugs in Nigeria. Since a woman come to the helm of affairs in the agency the difference has been seen. The agency has been totally transformed because of the feminine qualities, she is professor Dorathy Akunyili. Therefore, women, if allowed into body polity in Africa will  change the chaotic situation in Africa as a whole.

4.2.3
ADVOCACY FOR WOMEN RIGHTS

We live in men’s society. Men devised and built the framework of government that controls our daily live. ECA-WIDNET writes:

“Our rulers, representatives and arbitrators have almost all been men. Male judges and justices of the peace compiled our system of common law. Men out-number women in legislature by twenty-four to one. Over eight percent of local councilors are men”32 

For them, men have an overwhelming majority in the legal profession, in the police force on tribunal panels, in the upper ranks of the civil services, and even among trade-union officials. Authority which men exercise in our women is a major source of oppression in our society as fundamental as class oppression. The fact that most of the nation’s wealth is concentrated in the hands of a few means that the vast majority of women and men are deprived of their right. But women a doubly deprived, at no level of society do they have equal right with men.

Owing to the above facts, some strategies are brought out to fight for justice on women, one of the strategies is advocacy for women’s right. Advocacy asserts ECA-WIDNET involves “speaking for and winning support for an idea in order to bring about and trying to support an idea or cause”33. Meanwhile, gender sensitive policies and laws and protective legal mechanisms are crucial to gaining justice for women. Every woman can be an advocate for women’s rights within her own sphere of influence.

Nevertheless, part of the role of advocacy involves generating information and resources to help achieve justice for women and children. Crucial to this process is establishing what information is already available what needs to be documented and published and how information can best be packaged in order for it to reach the most people.

CHAPTER FIVE

EVALUATION AND CONCLUSION

5.1
CRITICAL EVALUATION

Philosophers are generally known as great thinkers and wise persons, intellectuals who are highly perceptive of subtle matters. One, therefore, wonders why a good number of them are prejudiced, illogical in matters concerning women. In the words of the English critic and essayist, William Hazlitt, “prejudice is the child of ignorance” and for Voltaire “prejudice is the reason of fools”. Fallacies regarding the true nature of women are nothing short of the abuse of reason.

Meanwhile, there is a difference between the two sexes. This does not entail equality, to be equal does not signify identity, it is an ethical notion, it is a moral demand which is borne of the fact of the existence of difference. It is on this fact of differences that the notion of equality is found. Ben Jaloum says thus; “God created difference, man makes equality out of it”.  Besides, equality cannot be any means by the basis of the global superiority and inferiority of one sex. Human gender does not exist outside the double form of masculine and feminine.

In this issue of supremacy of men over women cannot be taking as an authentic notion, because, if I may ask, what is the universally accepted parameter for measuring the superiority and inferiority of gender? Throughout my research and investigations, I could not find any. Some claim in line with Emmanuel Kant that women are irrational and emotional, while men are rational. But how can a male child nurtured by a woman be rational and the woman herself irrational, this is quite illogical, because no one gives what he does not have, therefore women are rational. Following this assertion, grading women to irrational is quite enough to degrade human dignity to the level of lower animals. Again, that all women are emotional is committing fallacy of overgeneralization because, looking at some men critically, you can find out that some men are by nature emotional more than women. Then, can those men be called women? Therefore, you cannot use emotional  feelings to argue the superiority  and inferiority of gender because they are emotionally equal.

Furthermore, from the earliest time, men have used intellectual justification to perpetuate the male supremacy over women. But presently, a lot of women have attained to that level of intellectual pursuit like men, working as lecturers, Vice-Chancellors, Medical Doctors, Lawyers, Philosophers and other professions. Therefore, men cannot claim superiority by intellectual capacity because the extent a man reaches in education, women can reach there equally.

Nevertheless, men constitute themselves into the centre and measure of all things, by this executive ‘fiat’; he becomes self imposed superiority over every being including women. But women are not good enough when they are not intellectually and physically tough-like man, but on the other hand, men are not considered inferior when he lacks the potentiality to get pregnant or even when they are not patient, caring and compassionate enough like women, what an inconsistency. Also, looking this gender supremacy from the point of view of procreation, you can observe that women take upperhand in procreation because, she is the one that carry the pregnancy and bear the child even take upperhand in child rearing, one can conclude that women are superior to men, but the main point here is that both gender are complementary because “men exhibits semen to fertilize the egg released by a women. Therefore, no gender should claim to the other superior.

Meanwhile, the central problem in feminist thinking to fight for inclusion of women in the affairs of men or equality with men is the contradictions and different  historical forms those have taken, these is due to the background of differences in female experience. Because, the western feminists cannot have the same theory with the African feminist because, women in Africa participate freely in the public spheres of life than  western women. That not withstanding the main aim of this work is to destroy the universal notion that men are superior and women are inferior.

5.2
CONCLUSION

The central task of philosophers is to conscientize layman, supplant prejudice and coercion, replacing them with genuine knowledge and logical arguments. From evaluation, women are equal with biological difference, and it is this biological differences that philosophers like Aristotle and prejudiced men misinterpreted as inequality. In actual sense, both gender are dependent of each other. Men are completion of women and women are completion of men. Also if their different qualities are combined there will be peaceful co-existence in the society, as they are dependent of each other, so also their respective qualities are also dependent on one another.

Finally, equality of genders entails each performing their duties at the same levels be it in public spheres like in politics or state, economy and in place like family without prejudiced minds or marginalization.
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