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ABSTRACT

The thesis is a comparative study of the challenges of the first son in Benin Tradition and the Bible. It is generally believed that children are gifts from the Almighty God including the first son. The coming of the first son always brings joy. Incidentally these first sons suddenly become the greatest anxiety for most families in Edo Land.The overall aim of this study is to undertake a comparative study of the challenges of the first son in Benin Tradition and the Bible with a view to proffering solutions to the challenges confronting the former.To achieve the set objectives of the thesis, the multi-dimensional research approach was employed. This includes the historical, analytical, evaluative, comparative and phenomenological methods. The theoretical framework of this research was based on Abraham Maslow and Carl Rogers’ Theory of Humanism. At the end of this study, the following are the findings:that it is generally believed that all children are gifts from the Almighty God the Supreme Being including the first son, that the first son is usually given a place of prominence in Benin tradition and in the Bible, that most first son face challenges in destiny fulfilment in Benin tradition and  the Bible, that the first son becomes target of the evil forces because he is the first offspring of the parents and representative of the ancestors and that the total eradication of the challenges of the first son may not be feasible but using Benin tradition as well as Biblical counselling and prayers can reduce them.The thesis made recommendations that will help in reducing the stress or challenges that the first son, parents, other siblings and the society have been experiencing over a long time.
CHAPTER ONE

INTRODUCTION
1.1      Background to the Study
In African society in general and among Edo people in particular, children are very important. The joy of a family is full especially with the coming of the firstborn whether male or female. Nwaoru Emmanuel cited that the prayer on the lips of all couples in Benin is that God would bless their marriage with children. Fathers adore them for they prove their manhood and mothers worship them for they remove the stigma of barrenness. A Benin man enters into marriage with a purpose to be “fruitful and multiply and fill the earth” or to increase his community especially his family (75).Even for the Israelites, children were a blessing while childlessness denotes a curse. Sarah earnestly implored her husband to go to her slave girl in her desperation to have children. Others like Rachel and Hannah cried earnestly to God for children and God answered their prayers. Hannah sang a special song to God to show her appreciation (75).Thomas Ebhomielen mentioned that man is not said to be complete until he has given birth to children who would succeed him after his demise. Also according to him, the way the Esan people value children can be seen in the way pregnant women are taken care of, and after birth, the ceremonial bathing of the baby and the naming ceremony are very important. John Mbiti mentioned that it is believed in many African societies that from the very beginning of human life, God commanded or taught people how to get married and bear children (104). This can be deduced from some of the names given to children such as: Omosukpon; (Children are greater than clothes), Omoariagbon; (Children are the reason why you are on earth), Omosefe; (Children are greater than wealth).

1.2      Statement of the Problem
Incidentally, these firstborn children that normally create great joy and excitement to the family at birth suddenly become the greatest anxiety for most families in Edoland. This work is a comparative study of the challenges of the first son in Benin tradition and the Bible. The challenges they face are: late destiny fulfilment, premature death, poverty, late marriage, barrenness, mental illness, etc. Many reasons are attributed to this such as: inheritance conflicts, polygamous and stripes discrimination, envy and jealousy of other children in the family, over-zealousness for inheritance, laziness on their part, malevolent activities of witches and wizards or sorcerers etc.

This study also discovered that ancestral worship form one of the greatest challenges to the first sons. They act as agents between the ancestors and other members of the family. They are easily accused of using Ukhure the symbol of ancestral worship to afflict other children in the family instead of using it to pray for the protection, provision, and healing of others in the family. Many people have looked at the first son situation from the perspective of heir-ship/inheritance as well as the benefits and privileges associated with the position of the first son and these perspectives have not really proffered solution to the anxiety or challenges that befall the first son, their parents, other siblings and the society. This forms the aspiration of this research. This study was based on the theoretical framework of humanism by Abraham Maslow and Carl Rogers.

1.3      Objectives of the Study

The overall aim of this study is to undertake a comparative study of the challenges of the first son in Benin Tradition and the Bible with a view to proffering solutions to the challenges confronting the former.

The specific objectives of this study are to:

examine the causes of the challenges of the first son in Benin tradition and the Bible;

identify ways in Benin tradition and in the Bible the first son can cope with life challenges;

identify the roles of parents and other siblings in the family, as to how they handle the challenges of the first son in Benin tradition and in the Bible;

investigatethe relationship between the first son and ancestors and show how it forms the fundamental challenge, and;

recommend ways to minimise the manipulation of the destiny of the first son by mystical powers using Benin tradition as well as Biblical counselling and prayers.

1.4      Research Methods
The research method employed is the multi-dimensional approach to the study of religion. It includes the historical, analytical, evaluative, comparative and phenomenological methods. From the historical perspective we will be able to know the origin of the first son in Benin tradition and the Bible, the analytical method will help us to be systematic, rational and critical. The evaluative method will attempt to do a critic on the subject matter. The Phenomenological method was employed in conducting oral interviews with people in Benin who are vast in the traditions of Benin. All these was strengthened by the primary and secondary sources. Primary sources consist of oral interview while the secondary sources were the library materials and internet. These methods specified above, adequately assisted in the realisation of the set objectives.

The theoretical framework of this research was based on Abraham Maslow and Carl Rogers theory of humanism. Humanism is a psychological perspective that emphasizes the study of the whole person. It looks at human behaviour not only through the eyes of the observer but through the eyes of the person doing the behaving. Humanistic approach is called phenomenological. Humanistic psychology begins with the existential assumptions that phenomenology is central and that people have free will, and not all behaviour is determined. Personal agency refers to the choices we make in life, the paths we go down and their consequences. Abnormal behaviour = incongruence and low self – worth (e.g. depression). Education and Motivation will help them.

A further assumption is then added – people are basically good and have an innate need to make themselves and the world better. The humanistic approach emphasizes the personal worth of individual, the centrality of human values and the creative, active nature of human beings. The approach is optimistic and focuses on noble human capacity to overcome hardship, pain and despair. Both Rogers and Maslow regarded personal growth and fulfilment in life as a basic human motive. This means that each person in different ways seeks to grow psychologically and continuously enhance themselves. This has been captured by the term self – actualization, which is about psychological growth, fulfilment and satisfaction in life. They said the way to really understand other people is to sit down and talk with them, share their experience and be open to their feelings. This is the method this research work is based.

A lot of interview was carried out with first sons, their siblings, parents and other people in Benin.  Also according to the demonological school of criminology, that states that: “people commit crimes under demonic or evil influences”. Hence, some first sons using Ukhure(Symbol of ancestral worship) could commit some evil under demonic influence and make life unbearable for other members of the family. Some members of the family under demonic influence could also manipulate the destiny of the first sons. Whereas if the first sons are left alone they’ll be able to attain the self- actualization in line with the view of Maslow and Rogers. According to humanistic theory, the realizing of one’s full potential can include creative expression, quest for spiritual enlightenment, pursuit of knowledge, or the desire to give to society. Thus the foregoing virtues if well actualized by the first son would enhance his personality and position.

Solomon Oladimeji presented man as the crown of God’s creations. Man was created as a creative being and the crown of all creations. To be fully human according to him, is to fully reflect God’s creative, spiritual, intellectual, communicative, relational, moral, and purposeful capacities and to be able to harmonise these abilities (107). This is in line with Abraham Maslow theory of self-actualization. God’s plan for man includes that he lives with the consciousness that he is the glory of God’s creations and with the mind that he (man) shall be glorified with God at the end of age. Also that God created man as a rational being. He conferred on him the dignity of a person who can initiate and control his own actions. He was graciously given the ability to make rational decision. God willed that man should be left in the hand of his own counsel, so that he might of his own accord seek his creator and freely attain his full and blessed perfection by cleaving to him (107). This also applied to the first son who was created by God as rational being. He has been conferred with the dignity of someone who can initiate and control his own actions. If the first sons cleave to his creator, he will attain his full and blessed perfection. When the first sons choose the part of sin, he would also face the consequences of his actions which have been attributed to the malevolent activities of witches and wizards or sorcerers.

1.5      Justification for the Study
This study is significant because children are very important to the people of Benin as well as other tribes in the world. The bible also makes it known at the beginning of creation. Children normally bring great joy to the family and the society at large especially the firstborn. These children that normally bring great joy at birth suddenly become the source of pain and anxiety to the family. The study offered insight into the challenges of the first son in Benin tradition and the Bible.

The first son often faces challenges such as: late destiny fulfilment, premature death, mental illness, late marriage, inheritance problem etc. Many authors only wrote on the importance of children and first son inheritance problem, none focus on their challenges that is why interview was the major source of information in this research work.

1.6      Scope of the Study
This thesis focuses on the first son in Benin tradition and some selected few in the Bible. The research discusses the challenges facing the first son in Benin and compare same with few characters in the Bible with a view to examine the nature, causes and ways of ameliorating the experiences. The thesis also makes recommendations that would help in reducing the stress or challenges that the first son, parents, other siblings and the society have been experiencing over a long time.

1.7      Organization of the work
The research work is divided into five chapters to give a systematic approach to the work. Chapter one deals with general introduction. Chapter two has to do with literature review while chapter three discusses the first son in Edo perspective. Chapter four deals with first son in Biblical perspective and a comparative analysis. Finally, chapter five deals with the summary, contributions to knowledge, findings, conclusion and recommendations arising from the research.

CHAPTER TWO

REVIEW OF LITERATURE

2.0
INTRODUCTION

Our focus in this chapter is to critically examine relevant literature that would assist in explaining the research problem and furthermore recognize the efforts of scholars who had previously contributed immensely to similar research. The chapter intends to deepen the understanding of the study and close the perceived gaps.

Precisely, the chapter will be considered in three sub-headings:

2.1 THE FIRST SON IN EDO TRADITION

The position of the senior son in a Benin family has a social status to which specified roles are assigned. In the case of the position of the king, it is an institution in its own right with various roles. Although highlighting the roles and status of the senior son as a phenomenon in the Benin culture, it is of interest to recognize the concept of the role and status. To Merton and Nisbet, status may have not just a single role but also a number of associated roles, which fit together.  (robert,1961) A senior son, for instance, can be a father, a husband, a neighbor, and a union member, so that his role set involves a constellation of related roles, some of which may require drastically different types of adjustment. The single status of a male child entails not only the role of the senior son to his father in the Benin family, but also an array of other roles relating to the other roles of other male children, female children, and the family Okaegbe extended family priest. There are two sorts of role and status, the ascribed and achieved. The first son is an ascribed status by birth and sex in Benin culture, and he is assigned the role of the heir and successor of the previous holder. Achieved statuses and roles, in contrast, are obtained through a person’s own effort, such as by becoming a professional such as a medical doctor, lawyer, or teacher. In Benin, the status of the eldest son is that of the heir apparent to the father. This implies that certain rights and duties are reallocated to the surviving senior son after the holder’s death. With regard to inheritance and succession, Benin patrilineal lineage comprises groups of individuals who are descendants of a known ancestor, which is clearly shown from the way they live. According to (Egharevba,1966) writing on inheritance and succession among Benin people, the first son, after performing the funeral obsequies of the deceased father, automatically succeeds to his father’s status and title, and inherits his father’s house as well as the bulk of his property. From then on, authority over his brothers and sisters passes on to him. Even though his authority may wane throughout time as his sisters are married out and the younger brothers become economically independent, their eldest brother retains a large measure of juridical authority over them as the sole intermediary between them and their ancestors.(Egharevba,1966)The Supreme Court of Nigeria recognizes the Benin system in customary law of inheritance. Uzamere, writing on customary law in Benin Kingdom, quoted the verdict reached in a case of inheritance in Arase v. Arase (1981). It ruled that the eldest son of a deceased (Benin) person does not inherit the deceased’s property until after the completion of the secondary burial ceremonies, that is, the funeral obsequies. These burial rites are marked by ceremonies, participated in by members of the family of the deceased, for the eldest son as at the latter’s request. All property of the father automatically becomes that of the eldest son. Some of the personal properties or effects may be distributed to the other children, but that takes place only after the principal personal effects have been given to the eldest son. The principal house, in which the deceased lived during his lifetime and died, is called the Igiogbe, and it always passes by way of inheritance to the eldest son.(Uzamere,1989) The Benin system of succession is characterized by primogeniture, gerontocracy, and conferment. The first two are most prominent, because Benin culture is basically a patrilineal society. Egharevba emphasized that the system of primogeniture holds in Benin with regard to both the Crown and all inherited property. A wife does not inherit her husband’s property, but Benin custom approves of the husband’s inheritance of his wife’s. If the eldest son has no children but, after performing the necessary funeral rites, dies in the process and fails to complete the funeral ceremonies, the second son automatically replaces him. If, before his death, the senior son has already spent some money to renovate the house to be inherited, the second son must pay compensation by giving the money to the children of the first son.((Egharevba,1966) Succession to Benin kingship is strictly by the rule of primogeniture, and, for other Benin titles such as the offices of the seven councilors of the state, is also hereditary and follows the same process. The Enogie and Odionwere head a typical village, and whereas the former is hereditary by the rule of primogeniture, the latter is a gerontocracy.(Ena,1992). With the advent of Christianity and other influences from the West, changes have been observed in the direction of succession and inheritance. Some individuals have adopted the Christian way of life and, as such, are not interested in inheriting titles or shrines such as the Ukhurhe (ancestral carved stave and traditional staff of office). Today, first sons can dispose of their inherited properties, including the house in which their father lived before he died, without any recourse to tradition and maintenance of the Ukhurhe.(Nosakhare,2002) Ayisi also observed that tension is inherent in all systems of inheritance and that tensions increased in periods of economic change. When polygamous marriage exists, there are more beneficiaries competing for a limited property. In such circumstances, inheritance can become a matter for litigation. Forms of land tenure also contribute significantly to the apparent difficulties of inheritance. Titles to land ownership are not transferable, and land is owned by groups of people and administered by trustees of elders and chiefs or the communities, whether tribe, clan, or lineage. There is, however, conflict in inheritance practices following the forms of economic exploitation of land.(Eric,1972) Goody explained that the universality of these families and social changes must first be dealt with before knowing which elements of economic change affect such areas of the family.(Goody,1962) Also, the introduction of fathers making wills has brought changes to the system of inheritance and succession in Benin culture.(Osunde,2002).
CHAPTER THREE

3.0
THE FIRST SON IN EDO PERSPECTIVE  

The position of the senior son in a Benin family has a social status to which specified roles are assigned. In the case of the position of the king, it is an institution in its own right with various roles. Although highlighting the roles and status of the senior son as a phenomenon in the Benin culture, it is of interest to recognize the concept of the role and status. To Merton and Nisbet, status may have not just a single role but also a number of associated roles, which fit together.(Bradburry,1967). A senior son, for instance, can be a father, a husband, a neighbor, and a union member, so that his role set involves a constellation of related roles, some of which may require drastically different types of adjustment. The single status of a male child entails not only the role of the senior son to his father in the Benin family, but also an array of other roles relating to the other roles of other male children, female children, and the family Okaegbe extended family priest. There are two sorts of role and status, the ascribed and achieved. The first son is an ascribed status by birth and sex in Benin culture, and he is assigned the role of the heir and successor of the previous holder. Achieved statuses and roles, in contrast, are obtained through a person’s own effort, such as by becoming a professional such as a medical doctor, lawyer, or teacher.
3.1      Brief History of Edo People 

The original people and founders of the Benin Kingdom, the Edo people, were initially ruled by the Ogiso (Kings of the Sky) who called their land Igodomigodo. The first Ogiso (Ogiso Igodo), wielded much influence and gained popularity as a good ruler. He died after a long reign and was succeeded by Ere, his eldest son. In the 12th century, a great palace intrigue erupted and crown prince Ekaladerhan, the only son of the last Ogiso, was sentenced to death as a result of the first queen (who was barren) deliberately changing an oracle's message to the Ogiso.[www.motleytravels.org, 2021] In carrying out the royal order that he be killed, the palace messengers had mercy and set the prince free at Ughoton near Benin. When his father the Ogiso died, the Ogiso dynasty officially ended. The people and royal kingmakers preferred their late king's son as the next to rule.[opera news, 2021] The exiled Prince Ekaladerhan had by this time changed his name to Izoduwa meaning 'I have chosen the path of prosperity' and found his way to Ile-Ife. It was during this period of confusion in Benin that the elders, led by Chief Oliha, mounted a search for the banished Prince Ekaladerhan - whom the Ife people now called Oduduwa. Oduduwa, who could not return due to his advanced age, granted them Oranmiyan, his grandson, to rule over them. Oranmiyan was resisted by Ogiamien Irebor, one of the palace chiefs, and took up his abode in the palace built for him at Usama by the elders now a coronation shrine. Soon after his arrival, he married a beautiful lady, Erinmwinde, daughter of Ogie-Egor, the ninth Enogie of Egor, by whom he had a son.[opera news,2021] After residing there for some years he called a meeting of the people and renounced his office, remarking in vexation Ile-Ibinu ("ile" means land, "binu" mean anger, and thus the kingdom was called Ibinu, which was mispronounced Bini in the 15th and 16th centuries by the Portuguese). This was out of frustration as he often expressed that "only a child born, trained and educated in the arts and mysteries of the land could reign over the people". He arranged for his son born to him by Erinmwinde, Eweka, to be made king in his place, and returned to Yorubaland thereafter. His son the new king was soon found to be deaf and dumb, and so the elders appealed to Oranmiyan.[mike,2021] He gave them charmed seeds known as "omo ayo" to play with, saying that to do so will make him talk. The little Eweka played with the seeds with his peers at Useh near egor, his mother's hometown. While playing with the seeds, he announced "Owomika" as his royal name. Thus, he gave rise to the tradition of the subsequent Obas of Benin spending seven days and nights at Usama before proceeding to announce their royal names at Useh. Eweka thus started a dynasty that now bears his name. Oranmiyan went on to serve as the founder of the Oyo Empire, where he ruled as the first Alaafin of Oyo. His descendants now rule in Ile Ife, Oyo and Benin.[enawa.org.au.,2021]. By the 15th century, Benin had expanded into a thriving city-state. The twelfth Oba in the line, Oba Ewuare the Great (1440–1473) would expand the city-state's territories to surrounding regions.[The Sun Nigeria,2021]It was not until the 15th century, during the reign of Oba Ewuare the Great, that the kingdom's administrative centre, the city of Ubinu (or Ibinu), began to be known as Benin City by the Portuguese, a pronunciation later adopted by the locals as well. The Portuguese would write this down as Benin City. Edo's neighbours, such as the Itsekiris and the Urhobos, continued to refer to the city as Ubini up until the late 19th century.[The Sun Nigeria,2021]. Aside from Benin City, the system of rule of the Oba in the empire, even through the golden age of the kingdom, was still loosely based upon the Ogiso dynasty's tradition, which was military protection in exchange for pledged allegiance and taxes paid to the royal administrative centre. The language and culture was not enforced, as the empire remained heterogeneous and localized according to each group within the kingdom, though a local enogie (or duke) was often appointed by the Oba for specific ethnic areas(chacha,2021 )
3.2      The Importance of Children in Benin Tradition

Children occupy a strategic space among the Benin people. Children are also critical for societal continuity, but such children must be properly socialised, and be psychologically and economically equipped to responsibly function within the society (Akinyemi, 2003; Awoniyi, 1975). As much as it is honourable to have children. To ensure a child is raised to become responsible, the Benin indigenous value system specifies that the immediate family environment led by parents or guardians must adequately socialize children in the indigenous norms and values because Modern or Western education may bring about success, but normative training would ensure a responsible citizen and the sustenance of earned success. Among the Benin, children are no doubt appreciated, and a childless marital relationship is often a source of concern for couples, and it may result in separation, divorce or extra-marital affairs by both parties (Hollos and Whitehouse, 2014; Imam-Tamim et al., 2016; Oyefara, 2017). Children are like generational indicators that continue to establish and accentuate a family path, history and pedigree. In a situation of childlessness, the female partner is more affected because childbirth certifies a woman’s position in both her nuclear family and among her in-laws and ensures she has a stake in her home. And so for the Benin tradition it it sacrosanct to have children of your own especially boys, so as to carry on the family lineage, traditions, and values of the family.   

3.3     Challenges of the First Son in Benin Tradition

    There are several challenges facing the firstborn son in Benin tradition, some of these challenges are inherited ,while the others are man made. In the eventual demise of the father of the family the firstborn son takes over the family responsibilities, from seeing that the dead is properly buried to ensuring everyone plays their part. These challenges can be somewhat overwhelming as most first sons are not prepared for the task at hand. However, some of these challenges include, worshiping the ancestral deity in the family compound, this can be a challenge especially if the son is an ardent believer of the word of God, another of the challenges is the sharing of whatever the late father has, so that it will not lead to discord among the family members, furthermore, when the firstborn is poverty stricken it is a challenge.(T,Duyile,2021)

3.4      The Status of First Son in Burial Rites and Ancestral Worship  

The vital role of the oldest surviving son both in burial  rites and in piloting the affairs of the family leadership handed on to him by virtue of the father’s death. one of the underlying reasons for marriage consummation and desire to have children is to be able to have someone who will perform the funerary ritual at the event of the parents death. For this reason, when a father passes on, both in the arrangement for the burial and the burial proper do not take place without the first son taking the lead. As a matter of fact, so long as the first son is alive, it is prohibited for another of the children of the deceased no matter how wealthy he may be to come forward and take the lead in the burial of the father. It is the first son’s prerogative. However, in the event whereby the oldest surviving son fails to come up and perform the burial rite of his father for any reason at all, his claims to the principal heir as well as the successor are automatically forfeited “although, within limits set by the lineage elders, he may make use of his father’s property, when he dies his brother may step in, perform the rites and take away the succession from his son”(Achebe,1959). By rule of succession in Edo tradition, the senior son takes over the leadership baton of the father in the family. By this very action; he automatically inherits the seal of power, the house where the father lived and died, the larger share of the moveable properties and he assumes authority over, and responsibility for: his siblings and the wives of his late father(Achebe,1959). In a strict sense, the first son inherits both the father’s asset and liabilities. To ensure dynastic continuity and an unbroken link with the ancestors, first son as the head of the family is saddled with the responsibilities of erecting ancestral altar. Ancestral altar is a mud rectangle surmounted by a long row of rattle staffs (Ukhurre), which reflect the activities of generations of senior sons. The staff finials depict a generalized ancestral head, One or more brass bells are placed in the center of the altar to be rung at the beginning of rituals. Occasionally, the senior son will add decorative elements that relate directly to his father's life and title. By virtue of the staff of authority which he carries as the chief heir of the father, he becomes the priest to the family altar and an intermediary between the dead father and the living members of the family. According to Peavy, “the eldest son of the ancestors’ children would take the ancestral staff and strike the ground when invoking their forefathers”(Achebe,1959). He can summon the meeting of the family; he can mediate between any issue in the family and his verdict on any matter affecting the family no one can challenge. His authority to act is sanctioned by the gods and the ancestors hence he is expected to be obeyed as one speaking the minds of the ancestors. With the first son as the holder of the ancestral staff, nothing moves in the family until he moves them. Any member of the family he blesses with the staff of authority, remains blessed and on whosoever he pronounces otherwise, remains so. 

3.5     UKHURE, SORCERY AND WITCHCRAFT AMONG THE BENIN PEOPLE

Witchcraft is defined as the activities of witches and wizards carried out by “the use of magical powers, especially evil ones(Qiliang,2009) In the same vein, a witch according to the Witchcraft and Human Rights Information Network is “an evil person who has the ability to bring about all manner of harm. Witchcraft have long been a staple of anthropological and historical studies, it has only recently become the subject of contemporary legal and public policy analysis. Africa has long standing history of complex phenomenal as they relate to belief system, especially in the existence and powers of witches which pervades every segment of the society((WHIRN
2013). Such beliefs have commonly resulted in persecution, social rejection, discrimination and violence toward those who are believed to be or who identify themselves as witches(Yardley, 2008). Similarly, sorcery and witchcraft beliefs and practices today generate a wide range of development-related problems in many parts of the world. The most visible of these are violent exorcisms, banishment, torture, and killing inflicted upon those accused of practicing sorcery and witchcraft in many parts of the global South, particularly India, Nepal, South Africa, Tanzania, Angola, Nigeria, Indonesia and the Congo and even China (Walsh, 1999). In many African societies, women are more likely accused of witchcraft than their male counterparts. It is not surprising therefore that all over Africa, thousands of elderly women accused of witchcraft have been burned, buried alive, hacked to pieces and tortured to death(Uche, 2018)Ijeoma and Uche, Okala. “Integrating spirituality and religious beliefs into social work practice in Nigeria.” (2016). There are thousands of the cases of people being accused of witchcraft and sorcery globally, most times with fatal consequences. Due to the immense poverty and apparent hopeless situation of ordinary working people in Nigeria many of the old superstitions still survive today. Underlying this belief in witchcraft practice in Nigeria is the idea that Human soul could exist independent of the material body and Nigerians lived close to Mother Nature and saw the natural environment as something controlled by spiritual forces (Schweingruber,2005)
Similarly, a professor of anthropology at the University of Arizona (UA) in his book called Shamans, Priests and Witches: A Cross-Cultural Study of Magico-Religious Practitioners stated that "all Nigerian ethnic groups have traditional beliefs in witchcraft” At night this soul quits the body and assumes the form of a creature to carry out evil acts against others. Witches were said to possess super human powers that they use to perpetrate evil. Some believe that a witch could harm anybody including her family members and this especially makes them highly hated because they are said to kill their own children, drink human blood and bring ruin and ill health on their friends and families(Schweingruber,2005). That is to say, in contrast to normal human beings witches conceive and cause the most horrible misfortune on their families and communities. They were viewed as the embodiment of everything that is evil and they were said to practice their wicked art only in the dead of night7. Deaths, natural disasters, and epidemics were all blamed on witches. In the rural areas, traditional healers or soothsayers are often consulted by those who have suffered loss, misfortune, illness, or death in the family, to point out whom in the family or community has been “bewitching” them(Walsh,1999). In most beliefs a witch was said to confess her "crimes" before she died or went mad. Often, mob attacks are instantly applied by the mob with onlookers witnessing a perceived infringement of social mores instigating the process of violence as a remedy of the perceived wrong. According to Igwe “this unlawful violence is triggered by a few actors who serve as the accuser, judge and executor(Walsh,1999). Edo State was formerly known as the 'City of Blood'. It would have been apt for it to also be known as the 'Land of Witches and Wizards'. The Edo people believed in the concept of witchcraft. Witches were wise and powerful human beings who possessed inherent supernatural powers. Edo witches consisted of any human being who had the ability to detach his or her life force from the physical body to capture or kill the life essence of another. The people of Edo usually attribute many origins of strange diseases, sudden deaths, accidents, childlessness, impotence, and other misfortunes to witchcraft(Walsh,1999). The identity of a witch in Edo state was not gender specific, a witch could be female or male in gender, but women were more common. It is believed in Edo that a witch possessed a great life force called orhion (power of transformation) is a witch’s life force that took on the form of a bird or animal and they are able to travel undetected by transforming their life force into an animal form. A witch usually transformed at nighttime to accomplish a malevolent deed and some of the animals that a witch could transform herself into were owls, cats and dogs . The leader of the witches was called Obason and a host of other widely held views about witchcraft practice among the people of Edo State.  The Ukhurhe is a wooden carved object which  represent a particular male ancestors. They are placed on the family altar after the death of the family head, once he has transitioned into the status of an ancestor. The ukhurhẹ is a manifestation of the ancestor’s spirit, and the family make sacrifices to the ukhurhẹ to honour and seek the intercession of their departed kin. Over the generations the staffs accumulate, alongside other altar objects such as ivory tusks, memorial heads, bells and stone celts. When an Ẹdo man dies it is his eldest son’s duty to commission an ukhurhẹ in his honor. He then places it on the family altar as the only essential ritual object there. An ukhurhẹ consists of a wooden staff divided into segments designed to resemble the ukhurhẹ-oho, a bamboo-like plant that grows wild near Benin City. Each segment represents a single lifespan, and linked they are a visual symbol of ancestry and continuity. Their mass numbers on altars stress the importance of the group over the individual. The top segment of the ukhurhẹ is hollowed by slits, a wooden piece remaining within. This acts as a rattle when the staff is stamped on the ground, a sound said to call the ancestors. Ukhurhẹ topped by heads are standard for commoners and chiefs. Royal family members’ examples end in hands or hands holding mudfish. Only the Oba’s ukhurhẹ can be made from brass or ivory, though even most of the royal staffs are usually wooden, made by the members of the Igbesanmwan royal carving guild. these ukhurhẹ staffs  were  and, indeed, still are  an important part of the ancestral altars located in chiefly families’ palaces and compounds. Thomas photographed a number of such altars in Benin City itself and in the wider region. In Uzebba, for instance, Thomas noted that ukhurhẹ which he spelled uxure or uchure were known as ikuta, but fulfilled a similar memorial function presencing the ancestors.

CHAPTER FOUR

4.0      THE FIRST SON: A BIBLICAL OVERVIEW

the firstborn son was the one who normally received a double inheritance, and was the one who would inherit his father’s role as head of the family. God sometimes reversed this order, as he did with Jacob and Esau (Genesis 25:21-26), and as Jacob later did with Ephraim and Manasseh (Genesis 48:13-22). Reuben was the firstborn of Jacob, but his rights as the firstborn were taken away because of his sin (Genesis 35:22; 49:3-4). The term firstborn therefore has two main meanings. The first is more literal, referring to the fact that this son is the first son to be born of his father. The second meaning refers to the rights and authority of a person, because they are the firstborn. Our Lord is the “firstborn” in several ways, as one of the attached articles indicates. But most of all He is the One who has been appointed by God to be in authority over all things (Colossians 1:13-23; especially verses 15, 18).Closely related is the expression “son” (which you see in 2 Samuel 7:14; Psalm 2:7-9 [compare Psalm 110:1-3]; Hebrews 1:5-14). I understand the expressions, “Thou art My Son, Today I have begotten Thee” (Hebrews 1:5) and “I will be a Father to Him, And He shall be a Son to Me” (Hebrews 5b) to be synonymous. This speaks not of the birth of our Lord (as though this were when He came into existence - for He is eternal as John 1:1-3 indicate), but of His installation as King of the earth by His Father.

FIRST-BEGOTTEN

furst-be-got’-’-n This Greek word is translated in two passages in the King James Version by “first-begotten” (Heb 1:6; Rev 1:5), but in all other places in the King James Version, and always in the Revised Version (British and American), by “firstborn.” It is used in its natural literal sense of Jesus Christ as Mary’s firstborn (Lk 2:7; Mt 1:25 the King James Version); it also bears the literal sense of Jesus Christ as Mary’s firstborn (Lk 2:7; Mt 1:25 the King James Version); it also bears the literal sense of the firstborn of the firstborn of men and animals (Heb 11:28). It is not used in the New Testament or Septuagint of an only child, Metaphorically, it is used of Jesus Christ to express at once His relation to man and the universe and His difference from them, as both He and they are related to God. The laws and customs of all nations show that to be “firstborn” means, not only priority in time, but a certain superiority in privilege and authority. Israel is Yahweh’s firstborn among the nations (Ex 4:22; compare Jer 31:9). The Messianic King is God’s firstborn Septuagint prototokos), “the highest of the kings of the earth” (Ps 89:27). Philo applies the word to the Logos as the archetypal and governing idea of creation. Similarly Christ, as “the firstborn of all creation” (Col 1:15), is not only prior to it in time, but above it in power and authority. “All things have been created through him, and unto him” (Col 1:16). He is “sovereign Lord over all creation by virtue of primo-geniture” (Lightfoot). It denotes His status and character and not His origin; the context does not admit the idea that He is a part of the created universe. So in His incarnation He is brought into the world as “firstborn,” and God summons all His angels to worship Him (Heb 1:6). In His resurrection He is “firstborn from the dead” (Col 1:18) or “of the dead” (Rev 1:5), the origin and prince of life. And finally He is “firstborn among many brethren” in the consummation of God’s purpose of grace, when all the elect are gathered home. Not only is He their Lord, but also their pattern, God’s ideal Son and men are “foreordained to be conformed to (his) image” (Rom 8:29). Therefore the saints themselves, as growing in His likeness, and as possessing all the privileges of eldest sons, including the kingdom and the priesthood, may be called the “church of the firstborn who are enrolled in heaven” (Heb 12:23).

FIRSTBORN; FIRSTLING

furst’-born, furst’-ling  The Hebrew word denotes the firstborn of human beings as well as of animals (Ex 11:5), while a word from the same root denotes first-fruits (Ex 23:16). All the data point to the conclusion that among the ancestors of the Hebrews the sacrifice of the firstborn was practiced, just as the firstlings of the flocks and the first-fruits of the produce of the earth were devoted to the deity. The narrative of the Moabite war records the sacrifice of the heir to the throne by Mesha, to Chemosh, the national god (2 Ki 3:27). The barbarous custom must have become extinct at an early period in the religion of Israel (Gen 22:12). It was probably due to the influence of surrounding nations that the cruel practice was revived toward the close of the monarchical period (2 Ki 16:3; 17:17; 21:6; Jer 7:31; Ezek 16:20; 23:37; Mic 6:7). Jeremiah denies that the offering of human beings could have been an instruction from Yahweh (7:31; 19:5). The prophetic conception of God had rendered such a doctrine inconceivable. Clear evidence of the spiritualization and humanization of religion among the Israelites is furnished in the replacement, at an early stage, of the actual sacrifice of the firstborn by their dedication to the service of Yahweh. At a later stage the Levites were substituted for the firstborn. Just as the firstlings of unclean animals were redeemed with money (Ex 13:13; 34:20), for the dedication of the firstborn was substituted the consecration of the Levites to the service of the sanctuary (Nu 3:11-13,15). On the 30th day after birth the firstborn was brought to the priest by the father, who paid five shekels for the child’s redemption from service in the temple (compare Lk 2:27; Mishna Bekhoroth viii.8). For that service the Levites were accepted in place of the redeemed firstborn (Nu 3:45). See note. According to Ex 22:29-31 the firstborn were to be given to Yahweh. (The firstborn of clean animals, if free from spot or blemish, were to be sacrificed after eight days, Nu 18:16 ff.) This allusion to the sacrifice of the firstborn as part of the religion of Yahweh has been variously explained. Some scholars suspect the text, but in all probability the verse means no more than similar references to the fact that the firstborn belonged to Yahweh (Ex 13:2; 34:19). The modifying clause, with regard to the redemption of the firstborn, has been omitted. The firstborn possessed definite privileges which were denied to other members of the family. The Law forbade the disinheriting of the firstborn (Dt 21:15-17). Such legislation, in polygamous times, was necessary to prevent a favorite wife from exercising undue influence over her husband in distributing his property, as in the case of Jacob (Gen 25:23). The oldest son’s share was twice as large as that of any other son. When Elisha prayed for a double portion of Elijah’s spirit, he simply wished to be considered the firstborn, i.e. the successor, of the dying prophet. Israel was Yahweh’s firstborn (Ex 4:22; compare Jer 31:9 (Ephraim)). Israel, as compared with other nations, was entitled to special privileges. She occupied a unique position in virtue of the special relationship between Yahweh and the nation. In three passages (Rom 8:29; Col 1:15; Heb 1:6), Jesus Christ is the firstborn—among many brethren (Rom 8:29); of every creature (Col 1:16). This application of the term to Jesus Christ may be traced back to Ps 89:27 where the Davidic ruler, or perhaps the nation, is alluded to as the firstborn of Yahweh.
4.1      The First Man in the Bible

According to the creation myth of the Abrahamic religions,[Womack 2005] Adam  was the first man. In both Genesis and Quran, Adam and his wife were expelled from the Garden of Eden for eating the fruit of the tree of knowledge of good and evil. Various forms of creationism and biblical literalism consider Adam to be a historical person. Scientific evidence does not support the idea that the entire human population descends from a single man.[youngblood,1986] The word adam is also used in the Bible as a pronoun, individually as "a human" and in a collective sense as "mankind".Hendel 2000[]
 Biblical Adam (man, mankind) is created from adamah (earth), and Genesis 1–8 makes considerable play of the bond between them, for Adam is estranged from the earth through his disobedience.Hendel 2000[,]

4.2      The Importance of Children in the Bible 

God created the family, and children are a gift from Him. In fact, the Bible says that offspring are a reward from Him! Because of this, God cares about how children are raised and nurtured. Children are a gift from God.People were also bringing babies to Jesus for him to place his hands on them. When the disciples saw this, they rebuked them. But Jesus called the children to him and said, “Let the little children come to me, and do not hinder them, for the kingdom of God belongs to such as these. Truly I tell you, anyone who will not receive the kingdom of God like a little child will never enter it.” Luke 18:15-17. Children’s children are a crown to the aged, and parents are the pride of their children.  Proverbs 17:6 An argument started among the disciples as to which of them would be the greatest. Jesus, knowing their thoughts, took a little child and had him stand beside him. Then he said to them, “Whoever welcomes this little child in my name welcomes me; and whoever welcomes me welcomes the one who sent me. For it is the one who is least among you all who is the greatest.” Luke 9:46-47 (also Mark 9:35-37). The Bible is clear that children are to be looked upon as a blessing, not an inconvenience. They are a reward from God! Truly, children are a gift from God.
4.3      The First Son in the Old Testament

The firstborn or firstborn son is an important concept in Judaism. The role of firstborn son carries significance in the redemption of the first-born son, in the allocation of a double portion of the inheritance, and in the prophetic application of "firstborn" to the nation of Israel. The earliest account of primogeniture to be widely known in modern times involved Isaac's son Jacob being born second (Genesis 25:26) and Isaac's son, Esau being born first (Genesis 25:25) and entitled to the "birthright", but eventually selling it to Isaac's second son, Jacob, for a small amount of food (Genesis 25:31–34) A similar transfer is shown by the writer of 1 Chronicles 5:1-2 where, although the tribe of Judah prevailed above their brethren, nevertheless the "birthright", the double portion of two tribal allotments, was Joseph's.
According to the Law of Moses, the firstborn may be either the firstborn of his father, who is entitled to receive a double portion of his father's inheritance (compared to the other siblings), (Deuteronomy 21:17) or the firstborn of his mother. Deuteronomy 21:15–17 provides inheritance rules preventing the husband with more than one wife from leaving property to the son of the favoured wife.
4.4      The First Son in the New Testament       

 Many years passed in the land of Israel. Much history transpired, and a great many things changed. Even though the Levitical priesthood was becoming increasingly corrupt, God's rules regarding the firstborn were still upheld among the remnant of the Jews. Now Jesus Christ, who had just come into the world as a firstborn both of His heavenly Father and of His physical mother, Mary was about to begin a life of obedience to His own laws And she brought forth her firstborn Son, and wrapped Him in swaddling cloths, and laid Him in a manger, because there was no room for them in the inn. . . . And when eight days were completed for the circumcision of the Child, His name was called Jesus, the name given by the angel before He was conceived in the womb. (Luke 2:7, 21)On Jesus' eighth day of life, He was circumcised, and, as a firstborn, He was dedicated to God's service. It is interesting that Luke makes no mention of Mary and Joseph offering a lamb as a redeeming sacrifice, though he does record the sin and burnt offerings that they presented later on the fortieth day of His human life Now when the days of her purification according to the law of Moses were completed, they brought Him to Jerusalem to present Him to the Lord (as it is written in the law of the Lord, "Every male who opens the womb shall be called holy to the Lord") and to offer a sacrifice according to what is said in the law of the Lord, "A pair of turtledoves or two young pigeons." (Luke 2:22-24)
4.5      The Challenges of the First Son in the Bible

  With responsibility comes challenges, and as first born there are many challenges faced by the firstborn son in the bible some of which were, cain who was the first born and and had to kill his brother bel out of jealousy, it is obvious that when things are not going well for firstborn sons they might be filled with the spirit jealousy which in turn can make them misbehave. Another examples of challenges faced by firstborn son is that of Esau who was cheated out  of his blessing by Jacob and Rebecca their mother. Further more, another challenges faced by firstborn is that of Judah the first born son of Jacob and saddled with the responsibility of keeping his younger ones safe and keeping the family together.

4.6      First Son in Benin Tradition and the Bible: A Comparative Analysis

The challenges  faced by firstborn sons in Edo  are but not limited to  late destiny fulfi lment, premature death, poverty, late marriage, barrenness, mental illness, etc. Many reasons are attributed to this such as: inheritance conflicts, polygamous and stripes discrimination, envy and jealousy of other children in the family, over-zealousness for inheritance, laziness on their part, coupled with the fact that they are saddled with the responsibility of keeping the family together.However the challenges facing firstborn sons in the bible is somewhat similar to the challenges faced by first born sons in Edo tradition. As both them have similar responsibility which is to look after their younger ones, ensure their well being, and make sure they are safe, help them in whatever way possible and forgive them when they err or offend the firstborn sons

CHAPTER FIVE

EVALUATION, SUMMARY, FINDINGS, CONTRIBUTIONS TO

KNOWLEDGE, CONCLUSION AND RECOMMENDATIONS 

     Evaluation

The study was to evaluate the comparative study of the challenges of the firstborn son in Benin tradition and the Bible

     Findings   

The findings revealed the following

That firstborn sons both in the Benin tradition and the bible go through a lot of challenges

That firstborn sons are born to take charge of the family affairs in the eventual demise of the father of the house

That giving birth to a son is a thing of pride which most newly family crave for in other to continue to carry the name of the family and not allow the family name go extinct

That, in most cases the first born sons inherit the late fathers estate, which is also the same in the Bible

     Contributions to Knowledge  

This study has been conducted in other to contribute to the existing knowledge on the challenges faced by firstborn son in the Benin tradition and in the bible.this will serve as a future guide for further studies.       

     Summary 

The challenges faced by firstborn sons in Benin tradition cannot be over emphasized as they are saddled with a lot of family  responsibility which sometimes makes them not to focus on their own personal  growth.           

     Recommendations

The study  have been able to discuss the challenges  faced by the firstborn sons in Benin tradition and the bible. Hence its recommends that 

More attention should be given to the first born son as taking care of the family can lead to a mental break down.

In other to avoid the eldest son been jealous of his younger ones , he should be allowed to pursue his own dreams and aspirations.  

Parents should not leave the responsibility of the family to the firstborn son alone, rather it should be a collective effort by the family members    

REFERENCES 

“Igiogbe/Property Inheritance Law Controversy,” Benin Studies Newsletter 3, no. 2 (May-August 1998). 27. 
A. Onwuejeogwu, B. Okpu, and C. Ebighgbo, African Civilization: Origin, Growth and Development (Benin City, Benin: UTO, 2000), 103. Ibid., 90.  

Ayisi, An Introduction to the Study of African Culture. 30. E. Elaho and others, interview by authors, tape recording, Benin City, May 8, 2002. 31. 
Azenabor, Godwin.  Modern Theories in African  Philosophy.  Lagos: Byolah Publishers 
2010.

Bae, Choon Sup. “Ancestor Worship and the Challenges  it poses to the Christian Mission and Ministry”. Available @https://repository.up.ac.za/handle/2263/25045

Balogun, O.A.  Department of Philosophy, Olabisi Onabanjo University, Ago-
Iwoye, Ogun .The Role of the Gods and Theoretical Entities: An Extension of 
Natural Explanations in Traditional African  Thought,(nd).
Benin Empire". www.motleytravels.org. Retrieved 9 July 2021.

Beyers, Jacob and Mphahlele, Dora N.  Jesus Christ as Ancestor : An African Christian Understanding. HTS Teologiese Studies/ Theological Studies 65(1), Art. #132, 5 pages. DOI: 10.4102/ hts.v65i1.132
Bradbury, R.E.  Benin Studies, Peter Morton-Williams (ed.). London, New York, Ibadan: Oxford University Press, 1973.

Bradbury, R.E.  The Benin Kingdom and the Edo-Speaking People of South-Western Nigeria. London: International African Institute, 1957.

Chacha4t. "Historical background of benin kingdom - Opera News". ng.opera.news. Retrieved 9 July 2021.

Chief John Okundolor, interview by authors, Benin City, May 28, 2002. 28. 
Chief Nosakhare Isekhure, interview by authors, Benin City, May 7, 2002. 
Cornford, Macdonald Francis.  Plato and Parmenides.  (London: Routledge and Kengan Paul Ltd, 1958.

EATWOT Members,“Spiritualities,” in Fabella,V. M. and Sugirtharajah, R.S. (Eds),Dictionary of Third World Theologies. Maryknoll: Orbis, 2000.

Echekwube, A.U. “The Question of Reincarnation: A Re-Appraisal”, in S.C. Momoh’s (ed.) The Substance of African Philosophy 2nd Edition. Auchi: African Philosophy Project,2000.

Edo People – Edo Nigeria Association of Western Australia". enawa.org.au. Retrieved 9 July 2021.

Egharevba, Benin Law and Custom, 30. 29. 
Egharevba, Benin Law and Custom, 38. Also see R. E. Bradbury, “Father, Elders and Ghost in Edo Religion,” in Michael Banton, Anthropological Approaches to the Study of Religion (London: Tavistock, 1966), 127-53.  

Ena Basimi-Eweka, Evolution of Benin Chieftaincy Titles (Benin City, Benin: Uniben Press, 1992).  
Eric Ayisi, An Introduction to the Study of African Culture (London: Heinemann, 1972). 
Ezra, Kate, Royal Art of Benin: The Perls Collection in The Metropolitan Museum of Art. New York: The Metropolitan Museum of Art, 1992.
Fanon, Frantz. The Wretched of the Earth. Suffolk Great Britain: The Chancer Press, 1963..

Hendel, Ronald S (2000). "Adam". In David Noel Freedman (ed.). Eerdmans Dictionary of the Bible. Eerdmans. ISBN 9789053565032.

Historical background of benin kingdom - Opera News". ng.opera.news. Retrieved 9 July 2021.

Hume, David,  Enquiry Concerning Human Understanding, quoted by Douglas. J. Solcio in Archetypes of wisdom: An introduction to Philosophy 6th Edition. Belmot: Belmot University Press, 2007.

I. J. K. Igbinoghene, interview by authors, Benin City, May 27, 2002. 23. 
Ibid.  

Ibid.  
Ibid. 
Chief Nosakhare Isekhure, interview by authors, Benin City, May 7, 2002.  
Ibid. 
Ibid.  
Chief Ogiamen, interview by authors, Benin City, May 7, 2002.
Ibid.,  
Ibid., 40. 
Idowu, Bolaji. Olodumare: God in Yoruba Belief. London: Longman, 1979.

Igbe, Sam,  From Birth to Death: A Benin Cultural Voyage. (Benin: Mindex Publishing Co. Ltd., 2017

Itua, O. Paul. “Succession under Benin Customary Law in Nigeria: Igiogbe Matters Arising” in Journal of Law and Conflict Resolution Vol. 3(7), p.120,  2011. Available online at http://www.academicjournals.org/JLCR
J. Goody, Death, Property and the Ancestors (Stanford, Calif.: Stanford University Press, 1962). 
Jacob Egharevba, A Short History of Benin (1936; reprint, Ann Arbor: Michigan State University Press, 1991). 
Jacob Egharevba, Benin Law and Custom (Port Harcourt, Nigeria: C. M. S. Niger, 1949), 36-37. 

M. Osunde, interview by authors, Benin City, May 10, 2002.  
Makinde, Akin. “African Science and Christian Doctrines” in C.S. Momoh’s (ed.) The Substance of African Philosophy. Auchi: African Philosophy Projects’ Publication. 2000.

Ndubuisi, Friday.  “A Conception of Man in an African Communalism,” in Jim I. Unah’s (ed), Metaphysics, Phenomenology and African Philosophy. Lagos: FADEC Publishers, 2004.

O. S. B. Omoregie, Great Benin 3: The Age of Ogiso Foundation (900-1050 A.D) (Benin City, Benin: Neraso, 1997),  
Ogungbemi, Segun.  A Critique of African Cultural Beliefs. Lagos: Pumark Nig. Ltd, 1997.

Omoregbe, Joseph. Metaphysics   Without   Tears. Lagos: JojaEducational, Research and Publishers Ltd, 1996.
Onah, G.I.“The Universal and the Particular in Wiredu’s Philosophy of Human Nature”, in Olusegun Oladipo (ed), The third way in African Philosophy: Essays in Honour of Kwasi Wiredu. Ibadan: Hope Publications, 2004.

Onuoha, Enyeribe. “The Philosophy of Igbo Religion” in C.S. Momoh (ed.) The Substance of African Philosophy. Auchi: African Philosophy Projects’ Publication, 2000.

Osagie, Eghosa. “Benin in Contemporary Nigeria: An Agenda for the Twenty-first Century”, Jacob Egharevba Memorial Lecture organized by the Institute for Benin Studies, and delivered at Oba Akenzua Cultural Centre, Benin City, December 10, 1999. Available @  edo-nation.net/

Osahon, Naiwu. “The African Foundation of Western Philosophy”, in C.S. Momoh’s (ed.), The Substance of African Philosophy, 2nd edition. Auchi: African Philosophy Projects Publication, 2000.

Paul B. Horton and Chester L. Hunt, Sociology (Singapore: McGraw-Hill, 1990).  

Peavy, Daryl. Kings, Magic, and Medicine. (Lulu.com: Daryl Peavy [Standard Copyright License], 2010.

Popper, Karl.  Conjectures and Refutations: The Growth of Scientific 
Knowledge. London: Routledge and Kegan Paul Ltd, 1969.

R. E. Bradbury, Benin Studies (London: Oxford University Press, 1973).  
Ray, C. Benjamin. African Religions. (Englewood Cliffs: Prentice-Hill, 1976

Robert K. Merton and Robert A. Nisbet, Contemporary Social Problems. An introduction to the Sociology of Deviant Behaviour and social disorganization (New York: Harcourt Brace, 1961). 

Ruch, R.E. &Anyanwu,K.C.  Africa philosophical trend in Contemporary Africa. Rome: Catholic Book Agency, 1981.
Russell, Bertrand. History of Western Philosophy. London: GeorgeAllen and Unwin, 1946), p.66.

Sartre, Jean-Paul. Being and Nothingness, trans. Hazel Barnes. London: Routledge & Kegan Paul, 1969.

Second Largest Wall in the world- Great Wall of Benin - Opera News". ng.opera.news. Retrieved 9 July 2021.

See Philip Igbafe, Benin under British Administration: The Impact of Colonial Rule on an African Kingdom 1897-1938 (London: Longman, 1979), 2. 21. 
Stumpf, E. Samuel and Fieser, James. Philosophy of History andProblems. 6th Edition. World Wide: McGraw Hill Publishers, 2005.

Talcott Parsons, Sociological Theory and Modern Society (New York: Free Press, 1967). 

Taran, Leonard. Parmenides, A Text with Translation, Commentaryand    Critical Essays. Princeton: Princeton University Press, 1965), 175.

Taylor, Alfred Edward. Aristotle.  New York: Dover Publications, 1955.

The Kingdom of Benin: A quintessential reminder of the importance of history (5)". The Sun Nigeria. 7 August 2019. Retrieved 9 July 2021.

Uduigwomen, A.F. Footmarks on African  Philosophy.  Lagos: O.O.P. Publishers 1995.

Unah, I. Jim , and Osegenwune, Chris. Phenomenology and Existentialism. Lagos: Fadec Publishers, 2010.

Unah, I. Jim.  “Metaphysics as the Foundation of Knowledge” in Jim I.Unah (ed.) Metaphysics, Phenomenology and African Philosophy. Lagos: Fadec  Publishers, 1996.
Unah, I. Jim. Heidegger Through Kant to Fundamental Ontology. Ibadan: Hope Publication, 1997.

Unah, I. Jim. Metaphysics. Lagos: University of Lagos Press, 2010.

Unah, I. Jim. On Being: Discourse on the Ontology of Man. Lagos: Fadec, 2002.

Usuanlele, Uyilawa. “The Old Edo Historians: Need for a Better Appreciation”, Institute of Benin Studies. Available @edo-nation.net/

Uzamere, “Customary Law in Benin Kingdom” (paper presented at Symposium on the Benin People during the tenth anniversary of the Coronation of the Oba of Benin, Benin City, December 15-16, 1989).  Egharevba, Benin Law and Custom, 38.  

Why And How History Defines Who We Are (Part 5) By Mike Ozekhome, SAN - TheNigeriaLawyer". TheNigeriaLawyer. 11 August 2019. Retrieved 9 July 2021.

Womack 2005, p. 81, "Creation myths are symbolic stories describing how the universe and its inhabitants came to be. Creation myths develop through oral traditions and therefore typically have multiple versions."

Youngblood, Ronald F. (1986). The Genesis Debate: Persistent Questions about Creation and the Flood. T. Nelson. p. 164. ISBN 978-0-8407-7517-7.

Internet/Online Sources: 

Aigbovo, Osaretin.  The Principal House in Benin Customary Law. Available @http://www.nigerianlawguru.com/articles/customary%20law%20and%20procedure/THE%20PRINCIPAL%20HOUSE%20IN%20BENIN%20CUSTOMARY%20LAW.pdf
Definin Saints in the Catholic Church. Retrieved from https://www.dummies.com/religion/christianity/catholicism/defining-saints-in-the-catholic-church/
Edo World.net,  “Summary of Oba Ewuare II Coronation Speech”. Available @https://www.edoworld.net/Oba_Ewuare_II_2.html
Ekhosuehi, Ambrose.  Ancestors and Cultural Heritage. Available @ https://www.edoworld.net/Ancestors_And_Cultural_Heritage.html
Encyclopedia Britannica, Edo People. Retrieved from  https://www.britannica.com/topic/Edo-people
Ezenweke, Onyedinma Elizabeth. “The Cult of Ancestors: A Focal Point for Prayers in African Traditional Communities”. Retrieved from https://www.ajol.info/index.php/jrhr/article/viewFile/87321/77037
Fortes, Meyer. “Some Reflections on Ancestor Worship in Africa”, in African System of Thought. Available @ http://era.anthropology.ac.uk/Era_Resources/Era/Ancestors/fortes2.html
Holy Bible, King James Version. Available @ https://biblehub.com/kjv/john/14-6.htm
James Anderson, “What is a Worldview?” 2007. Retrieved from https://www.ligonier.org/blog/what-worldview/
Mcvaeey, “Ancestral (Enikaro) Worship in Benin Kingdom”, 2015. Retrieved from https://www.nairaland.com/2542941/ancestral-enikaro-worship-benin-kingdom
Oluya, S. Donatus, Bini Customary Law of Inheritance: Shift in Igiogbe as a Case Study (2012). Available @http://du.diva-portal.org/smash/get/diva2:601048/FULLTEXT01
Osamuede, Efe Sophia. Binin Customary Law of Succession. Retrieved from https://www.edoworld.net/Benin_customary_law_of_succession.html
Parmenides dialogue, Retrieved From WWW.google.com//en.mwikipedia.org/wiki/parmenides
Otedo.com, “Ebo (Edo deities) and Spirituality” African History, Culture, Spirituality-Health Education. file:///C:/Users/USER/Desktop/REXXX/Ebo%20(Edo%20Deities)%20and%20Spirituality%20–%20OTEDO.COM.html
The Nation Newspaper, “Will cannot be voided because ‘Igiogbe’ was bequeathed to someone else” (June 11, 2013). Retrieved from https://thenationonlineng.net/will-cannot-be-voided-because-igiogbe-was-bequeathed-to-someone-else/
BIBLICAL REFERENCE

(Genesis 25:21-26)

(Genesis 48:13-22)

 (Genesis 35:22; 49:3-4

(Colossians 1:13-23; especially verses 15, 18)

(2 Samuel 7:14; Psalm 2:7-9)

(Psalm 110:1-3]; Hebrews 1:5-14).
(Hebrews 1:5) 

(Hebrews 5b)

(John 1:1-3 )

 (Heb 1:6; Rev 1:5),

(Lk 2:7; Mt 1:25)

(Lk 2:7; Mt 1:25)

(Heb 11:28)

 (Ex 4:22; compare Jer 31:9)

 (Ps 89:27)

(Col 1:15)

 (Col 1:16).

(Heb 1:6)

(Col 1:18) or “of the dead” (Rev 1:5)

(Rom 8:29)

(Heb 12:23)

(Ex 11:5)

(Ex 23:16).

(2 Ki 3:27)

 (Gen 22:12).

(2 Ki 16:3; 17:17; 21:6; Jer 7:31; Ezek 16:20; 23:37; Mic 6:7).

(7:31; 19:5).

(Ex 13:13; 34:20),

(Nu 3:11-13,15

( Lk 2:27)

(Nu 3:45).

(Ex 22:29-31)

(Nu 18:16) 

 (Ex 13:2; 34:19)

 (Dt 21:15-17)

(Gen 25:23)

(Ex 4:22;)

(Rom 8:29;) 

(Col 1:15; Heb 1:6), 

(Rom 8:29)

(Col 1:16). 

(Ps 89:27)

(Luke 18:15-17)

(Proverbs 17:6) 

(Luke 9:46-47)

 (also Mark 9:35-37)

(Genesis 25:26)

(Genesis 25:25)

(Genesis 25:31–34)

(1 Chronicles 5:1-2)

(Deuteronomy 21:17)

(21:15–17)

(Luke 2:7, 21)

(Luke 2:22-24)
