CHRISTIAN PARTICIPATION IN POLITICS: A MORAL CONCERN IN CONTEMPORARY NIGERIA

ABSTRACT

This study was carried out to examine christian participation in politics: A moral concern in contemporary Nigeria using selected christian men and women from different churches in Port Harcourt, Rivers State as a case study. Specifically, the study was aimed at examining the level of Christian participation in politics considering the moral concerns in contemporary Nigeria, examine the factors limiting Christian participation in politics in Nigeria, and determine the prospects of Christians active participation in politics in Nigeria. The study employed the survey descriptive research design. A total of 200 responses were validated from the survey. From the responses obtained and analysed, the findings revealed that the level of anti-social behaviour portrayed by politician has hindered most Christians from participating in politics. Also, the participation of Christian in politics will really help to reduce the level of corruption in Nigeria. Furthermore, cultural belief and tradition limits Christian participation in politics in Nigeria. The study therefore recommends that christians should endeavor to participate in politics of their Nation and at such will be able to impart the lifestyle of God over the nation. People should not see politics as blight or bad, it should be admitted that politics in any form is not bad but the political players are bad.
CHAPTER ONE

INTRODUCTION

1.1
BACKGROUND TO THE STUDY

Nigerian Christianity dates back to the abolition of the trans-Atlantic slave trade in the early nineteenth century, which was followed by the emergence of a literate African elite, consisting of liberated and returned slaves as well as local converts. The need for political stability in Nigeria cannot be overemphasized. Indeed, all segments of the Nigerian society are interested in the political future of the nation. However, this interest is approached from various dimensions. A major interest in the Nigerian polity is the Christian participation in politics, moral concern in contemporary Nigeria. 

Politics is about the acquisition of power and the use of such power. The Oxford Dictionary of Words defines politics as “matters concerned with acquiring or exercising power, within a group or an organization”. Onyekpe (1998) defines the term politics as the struggle for power which itself is the authority to determine or formulate and execute decisions and policies, which must be accepted by the society. It is the struggle for power of governance, especially executive authority (Onyekpe 1998).

Onyekpe however gives a caveat to the first part of his definition. According to him, the struggle for or the acquisition of power and the reaction of the society to it, depend greatly on the level of political development of the country. In an undemocratic society, it does not really matter whether the decisions and policies are accepted by the society. Thus the value of political power or politics leaves little or no room for the people to have input, except where democracy has already been entrenched.

Abogunrin (1984) in his paper titled “Towards a Unifying Political Ideology and Peaceful Coexistence in Nigeria: A Christian View”Dal et al, (1999) opines that Christianity and politics are two inseparable institutions in the human social psyche and structure. He equally asserts that earthly governments are mere agents of God’s theocratic governance of the physical and the spiritual world (Abogunrin, 1984). He, however, points out that the ideals of Christianity is a good guide to better political conducts, but the practices of such ideals are usually influenced by the socio-cultural institutions in the society, including politics.

Christians have always present argument based on the statement of Jesus Christ that “Give unto Caesar what is Caesar and unto God the things that are God’s” (Matt. 22:17-22). This phrase has often been used to exclude from participation Christians and clergymen, who want to venture into politics. Matthew Hassan Kukah however, disagrees with this school of thought, with an exegesis on this passage. He writes that what Jesus really meant was not that Christianity and politics do not mix, nor did He mean that Christians should not participate in politics, the coin was representation of the power of Caesar and that was why the coin had Caesar’s sign. In the case of God, His authority is over and above the realm of Caesar’s empire. In that sense both Caesar and his coin are under the aegis of God and the issue of separation or Christians should not participate in politics is an aberration (Kukah 1998). It should be noted that the argument of these opposing schools are hinged on their belief, perhaps based on experience, that politics often corrupt Christian religion. Also that political leaders use Christianity as a platform to deceive the people. 

According to Leicester Webb, these societies are united by certain political values, closely associated with Christian doctrines and ethics as it relates to justice, morality, freedom, equity, etc (Alfold 1981). However, B. Alford suggests that there is a possibility of effective and successful governance if Christians are actively participating in politics. Christians in Nigeria would rather not get involved in politics but the fact remains that Jesus Christ did not discourage political participation for the faithfuls. In Judaism, which provided background to Christianity, the God of Israel, Yahweh is the God of war (Josh. 6:20ff), economy (Ex. 16) and God of obedience and moral virtues (Num. 21:4-8). Yahweh is all in all in Judaic traditional thought and politics. Even though, politics in Nigeria has been marred with corruption, violence and even murder, these are against the Christian ethics and believe. This morality issue has been limiting the participation Nigerian Christians in politics.

1.2
STATEMENT OF THE PROBLEM

The uncertainty about the future of Nigeria is unfortunately tied to poor democratic culture, which is an important ingredient of political life of every nation. Nigeria has been tagged, a failure in all fronts (political, economic, social and moral). Despite an abundance of economic resources, attempts to reduce poverty and promote sustainable development have not become a reality in Nigeria. Lack of political will, corruption, a deficiency of proper coordination for sustainable development programs, and wasteful patterns of production and consumption have hindered any meaningful progress in Nigeria. The non-participation of Christians in politics, monetization of politics and predentialism (popularly known as God-fatherism and God-son syndrome), violent behaviors of politicians such as political thuggery, political motivated assassinations, molestation of innocent citizens, seizure of ballot boxes, and wanton destruction of properties (ARSON), intimidation of political opponents, political sycophancy, looting, prevalence of cult’s activities and incitement of religious crisis in the name of politics, are negative behaviors exhibited by the political thugs in the name of politics in Nigeria. These aforementioned anti-social behaviors portrays the politicians as having no more fear of God, nor respect on their father’s land and human life, because money has been introduced into politics in Nigeria. This however, has made it necessary for the researcher to examine the Christian participation in politics considering the moral concerns in contemporary Nigeria.

1.3
OBJECTIVES OF THE STUDY

The following are the objectives of this study:

To examine the level of Christian participation in politics considering the moral concerns in contemporary Nigeria.

To examine the factors limiting Christian participation in politics in Nigeria.

To determine the prospects of Christians active participation in politics in Nigeria.

1.4
RESEARCH QUESTIONS

What is the level of Christian participation in politics considering the moral concerns in contemporary Nigeria?

What are the factors limiting Christian participation in politics in Nigeria?

What are the prospects of Christian’s active participation in politics in Nigeria?

1.5 RESEARCH HYPOTHESIS

H0: The level of Christian participation has no significant effect in politics considering the moral concern in contemporary Nigeria.

H1: The level of Christian participation has significant effect in politics considering the moral concern in contemporary Nigeria.

1.6
SIGNIFICANCE OF THE STUDY

The following are the significance of this study:

Finding from this study will educate the general public on the level of participation of Christians in Nigerian politics and will also enlighten on how the teachings of Christianity can be used as a tool for national development through eradication of corruption and other social vices.

This research will also serve as a resource base to other scholars and researchers interested in carrying out further research in this field subsequently, if applied will go to an extent to provide new explanation to the topic.

1.7
SCOPE/LIMITATIONS OF THE STUDY

This study on Christian participation in politics, moral concern in contemporary Nigeria will cover the practice of Christianity as a religion in Nigeria and its influence on the politics. It will cover the participation of Christians in politics considering the moral concerns.

LIMITATION OF STUDY

Financial constraint- Insufficient fund tends to impede the efficiency of the researcher in sourcing for the relevant materials, literature or information and in the process of data collection (internet, questionnaire and interview).
 Time constraint- The researcher will simultaneously engage in this study with other academic work. This consequently will cut down on the time devoted for the research work.

CHAPTER TWO

LITERATURE REVIEW

2.1 INTRODUCTION

This chapter gives an insight into various studies conducted by outstanding researchers, as well as explained terminologies with regards to Christian participation in politics: Moral concern in contemporary Nigeria. The chapter also gives a resume of the history and present status of the problem delineated by a concise review of previous studies into closely related problems.

2.2 CONCEPTUAL ISSUES

Politics and religion are two different entities that help in the growth and development in human existence, despite the fact that both have parallel practices, but they share some common goals which are beneficial to man. As religion importance to human life so also politics, though some religious extremists do see politics as a dirty practices and abstain themselves from it and also preach the same to their followers, but still is of a tremendous important to them.

The early missionaries distant Christianity from politics especially in some African countries, and this brings a significant forbear towards politics by Christian, and they transfer that to their children, which brought about wrong impression that some Christian have on politics and its importance to human existence. Besides, the way some of the politicians are practicing it today makes it look dirty in the eyes of some committed Christians, and they sees the politicians as fraudulent people.

Political involvement is a vital tool for the development or un-development of every society today, the society that has good people representing them in the political circle are experiencing development and growth but those societies that are unfortunate to have bad (i.e. those that don’t have the society at heart) are not experiencing development nor Growth as it should be, that has led to a point that some concern citizen are advocating for people to get involve in political practices with a very meticulous care and concern during the excises, for whom they should elect as their representative should be people they know with good reputation and ambition, because development and growth of any society lied in the hands of who they elect to represent them.

However, the purpose of this paper is to stipulate clearly the importance behind the participation in political activities by Christian, besides the research is done with the purpose of yelling at the Christian to have re-think on the political activities, and to encourage the Christians to stand up and face the reality and became active in the politic for it is only through the political system one can get into the civil Government; it is only by that we can save ourselves from the hands of the world. For Jesus in Matthew 5:15 “let yet light shine before men, that they may see your good deeds praise your father in heaven, how can we shine if we abstain ourselves from the political activities? We all know that Justice, honesty accountability, fairness and above all Godliness are needed in the political circle. Ayubi (1991) Danladi Musa says that “it now generally accepted that one of the main ways that Christian can positively influence the society and make a difference is to get involved in politics, business and social action. By so doing Christians will truly become the light and the salt of the society.” Barber (1984) If these are to be achieving for the good of the Church and the society at large then it is necessary for Christians to get directly involvement in the politics.

And this should be with the purpose of giving better leadership and beneficial governmental activities in the right direction.

2.3 POLITICS IN THE CIRCULAR

Politics is about the acquisition of power and the use of such power. The Oxford Dictionary of Words defines politics as “matters concerned with acquiring or exercising power, within a group or an organization” Nkem Onyekpe defines the term politics as: “The struggle for power which itself is the authority to determine or formulate and execute decisions and policies, which must be accepted by the society… it is the struggle for power of governance, especially executive authority. Colleen (2003)

Onyekpe however gives a caveat to the first part of his definition. According to him, the struggle for or the acquisition of power and the reaction of the society to it, depend greatly on the level of political development of the country. In an undemocratic society, it does not really matter whether the decisions and policies are accepted by the society. Thus the value of political power or politics leaves little or no room for the people to have input, except where democracy has already been entrenched. In a plutocratic system of government, like we have in Nigeria in recent past, political actions entrenched in, policies and social values attached to them are function of the value system and the political orientation of the ruling stratum. Presently, the Nigeria society is in the process of demilitarization and it is not surprising that elements of plutocracy are still visible.

From the above, the researcher observed that politics is all about struggle for power as it relates to use and control of such power in governance. Thus politics involve stage governance and how the political leaders acquire their mandate. It should be stated, that we are here interested in the relationship between religion and politics in a pluralistic society, like Nigeria. `A political system is a framework which defines acceptable political methods within a given society. History of political thought can be traced back to early antiquity, with seminal works such as Plato's Republic, Aristotle's Politics and the works of Confucius. Modern political discourse focuses on democracy and the relationship between people and politics. It is thought of as the way people choose government officials and make decisions about public policy Dal et al, (1999)

2.4 THE VARIETIES OF POLITICAL EXPERIENCE

According to Aristotle, States are classified into monarchies, aristocracies, democracies, oligarchies, and tyrannies. Due to an increase in knowledge of the history of politics, this classification has been abandoned. Generally speaking, no form of government could be considered the absolute best, as it would have to be the perfect form under all circumstances, for all people and in all ways. As an institution created by human nature to govern society, it is vulnerable to abuse by people for their own gain, no matter what form of government a state utilizes, thus posing that here is no 'best' form of government.

All States are varieties of a single type, the sovereign State. All the great powers of the modern world rule on the principle of sovereignty. Sovereign power may be vested on an individual as in an autocratic government or it may be vested on a group as in a constitutional government.

Constitutions are written documents that specify and limit the powers of the different branches of government. Although a Constitution is a written document, there is also an unwritten Constitution.

The unwritten constitution is continually being written by the Legislative branch of government; this is just one of those cases in which the nature of the circumstances determines the form of government that is most appropriate. Nevertheless, the written constitution is essential. England did set the fashion of written constitutions during the Civil War but after the Restoration abandoned them to be taken up later by the American Colonies after their emancipation and then France after the Revolution and the rest of Europe including the European colonies. Dukor(1998)

There are two forms of government, one a strong central government as in France and the other a local government such as the ancient divisions in England that is comparatively weaker but less bureaucratic. Family plays an important role in politics, without a strong family it’s almost impossible to be a strong position. These two forms helped to shape the federal government, first in Switzerland, then in the United States in 1776, in Canada in 1867 and in Germany in 1870 and in the 20th century, Australia. The Federal States introduced the new principle of agreement or contract. Compared to a federation, a confederation's singular weakness is that it lacks judicial power.6, In the American Civil War, the contention of the Confederate States that a State could secede from the Union was untenable because of the power enjoyed by the Federal government in the executive, legislative and judiciary branches. 7,

According to professor A. V. Dicey in An Introduction to the Study of the Law of the Constitution, the essential features of a federal constitution are: a) A written supreme constitution in order to prevent disputes between the jurisdictions of the Federal and State authorities; b) A distribution of power between the Federal and State governments and c) A Supreme Court vested with the power to interpret the Constitution and enforce the law of the land remaining independent of both the executive and legislative branches.

2.5 POLITICS IN RELIGION

2.5.1 The Role of Religion Today

What do we mean when we talk about religion? Scholars have struggled and argued for many years about how to define religion. Some emphasize the idea that religion is concerned primarily with conceptions of God, divinity and the meaning and order of human existence. Others have tended to emphasize the way religion serves to draw distinctions between sacred (that is, transcendent or other-worldly) forms of space and belief and more mundane, or profane, domains of ‘worldly’ human Endeavour. Some definitions, such as that of anthropologist Clifford Geertz (1973), focus on the symbolic power of religion and its ability to influence how people understand their place in the world and also to impart meaning to the actions they undertake. Other scholars have pointed out that the idea of religion as a distinct category or sphere of human activity reflects a specifically Western worldview and historical tradition. Talal Asad (1993) points out that in other cultural traditions it is not so easy to make a firm separation between religion and other spheres of life such as politics. This point will be important later when we discuss the meaning and nature of secularism, the belief that the state and morals should be independent of religion. For now, however, the researcher will assume that when we are talking about religion we are referring to individuals and groups who base their identities and ethics at least in part on a tradition and set of beliefs about the creation of the world and the order within it that locates the source of this creation and order outside purely human or natural agency. So where do we see religion at work in global politics today? Many people if asked this question right now might think first and foremost of the Islamic world.8,

Particularly since the events of September 1Ayubi (1991) 2001 – when hijackers associated with the terrorist group Al-Qaeda flew aero planes into several targets in New York City and Washington, DC – and subsequent attacks such as the London bombings of 7 July 200Dukor(1998) Islam has been a major subject of discussion. Much of this debate has been around questions of terrorism and support for violence. The United States, for example, declared militant Islamic extremism to be the major target of its new ‘war on terror’. Considerable attention has also been paid to Islamic movements in other countries that have used violence in the pursuit of their political goals, such as HAMAS in the Palestinian territories and Hizbullah in Lebanon. Other examples where Islam or ‘Islamic’ groups have been seen to play a role in world politics include the period when Afghanistan was under the rule of a highly conservative movement known as the Taliban. Well before the United States accused and eventually overthrew their regime for supporting terrorism, the Taliban had attracted widespread criticism from the world community for violating human rights and for their harsh treatment of women. Countries such as Iran, which regard themselves as Islamic states, are seen by some as a challenge when they assert that they are subject to divine authority. Within Europe, a number of recent incidents such as the Danish cartoon affair have fuelled debates about whether ‘religious’ Muslims and ‘secular’ Europeans can co-exist peacefully.

Despite the current tendency to focus on the Islamic world, there are many other examples where religion seems to play a role in global politics. A number of recent conflicts have had strong religious dimensions. Think, for example, of Northern Ireland, where the divisions between the two conflicting sides broke down along the Protestant and Catholic denominations of Christianity. For more than twenty years, Sri Lanka has seen a civil war pitting Hindus and Buddhists against each other. In the former Yugoslavia, much of the bloodshed in the 1990s was explained in terms of ethnic rivalries between Catholic and Orthodox Christians as much as between Christians and Muslims. While many of the participants in these conflicts did not define their actions and motivations by direct reference to religion, the religious factor was important because it allowed the leadership of certain parties to raise the stakes by appealing to a greater cause. Religion is also present in world politics in ways far less dramatic and violent. For example, millions of Catholics around the world recognize the spiritual authority of the Pope as the final arbiter, globally, of matters relating to Church doctrine. We can also see today the role of various religious groups in seeking to build new bases of mass popular support, such as the recent upsurge in conversions to Pentecostal Christianity in Africa. The strength of the Christian Evangelical movement in the United States has been a major factor in the political success of that country’s Republican Party in recent years. The United States represents a very interesting case in which church and state are formally separated, but where religion features very heavily in political discourse. This has led some, such as the political theorist William Connolly (2005), to see in the United States a new form of theocracy (that is, government by religion) premised on affinities between belief in God and absolute faith in market capitalism. Religious institutions can sometimes also form alliances of the sort traditionally seen in global politics. For example, at the United Nations International Conference on Population and Development in 199Dal et al, (1999) the Vatican (the authority of the Catholic Pope) sought to make common cause with a number of conservative Muslim states in opposing birth control and abortion.

Globalization has also promoted the emergence of ‘New Religious Movements’ that combine aspects of various faith traditions while addressing concerns relating to environmentalism, social justice and the search for meaning and spirituality in a complex world. Some of these groups, such as the Falung Gong movement in China, seek to challenge the political status quo.9,

2.6 POLITICS AND RELIGION BE KEPT SEPARATE

The notion of whether or not politics and religion should be kept apart is highly controversial in today’s world. ‘While religion has often been ignored as an important political factor, it is becoming increasingly clear that it plays a substantive role in world politics, both internationally and locally’ Conflict has spread internationally in regards to religion, to places such as Nigeria, Israel, Afghanistan and Sri Lanka. ‘In addition, the international network of Al- Qaeda has demonstrated the potential international impact of religious movements.’10 The researcher is of opinion that politics and religion should be kept separate giving reasons through a liberal perspective. It will look at the liberal ideas of John Locke and Thomas Jefferson, The liberal approach claims that there should be a separation; because without separation conflict can spread among human beings about religion. ‘Although enlightenment thinkers and their precursors differed on many important issues, they were unified in their concern to wrest the notion of legitimate government from its religious, particularly Christian foundations.’1Ayubi (1991)

Before arguing why religion and politics should be separate, it is necessary to briefly understand why some key thinkers believed it was necessary for religion and politics to remain united. Niccolò Machiavelli believed ‘religion was the foundation of state and society’ he stated that ‘rulers use religion accordingly since religion is under his control.’12 Montesquieu also had a firm belief that religion should be part of politics as ‘religion provides unity, harmony and social stability for society.’ Thomas Hobbes argued about religion and politics in many of his works, the key argument being in the context of a religion and a world state. Hobbes argued that religion was vital for politics as ‘religion drives people to obedience, makes them familiar with laws and how to live in a peaceful society.’ 1Colleen (2003)

2.6 BIBLICAL PERSPECTIVE OF POLITICS

Many Christians have approached politics as if it lies outside their primary realm of responsibilities. Politics are often viewed are part of the "world" that we ought not to love. Often times our Christian life becomes confined to personal godliness, to church activities, to attending liturgies, youth meetings, and Bible study. From this point of view, a Christian's involvement in politics is seen as a step into the secular world. From a biblical point of view, this dualistic distinction between church and world, between the sacred and the secular, is mistaken.

2.6.1 Purpose of Government: - To enforce the Law…"Government is the servant of God to execute wrath on the wrongdoer" (Rom 13:4), since most people cannot be ruled by love, they must be ruled by law. That is inevitable in an imperfect world. So God has ordained that there should be ruling authorities to keep law and order.

2.6.2 Origin of Politics: - Government is an institution designed by God (like marriage) "Let every soul be subject to the governing authorities. For there is no authority except from God, and the authorities that exist are appointed by God. Therefore whoever resists the authority resists the ordinance of God and those who resist will bring judgment on themselves" (Rom 13:1-2). Daniel says said: ‘Blessed be the name of God forever and ever, For wisdom and might are His…He removes kings and raises up kings; He gives wisdom to the wise And knowledge to those who have understanding'" (Dan 2:20-21).

You, O king, are a king of kings. For the God of heaven has given you a kingdom, power, strength, and glory; and wherever the children of men dwell, or the beasts of the field and the birds of the heaven, He has given them into your hand, and has made you ruler over them all" (Dan 2:37-38).

2.6.3 Christians Duties to the Politics: - Praying for our Government “Therefore I exhort first of all that supplications, prayers, intercessions, and giving of thanks be made for all men, for kings and all who are in authority, that we may lead a quiet and peaceable life in all godliness and reverence, For this is good and acceptable in the sight of God our Savior" (1 Tim 2:1-3). Believer are urge to be subject to rulers and authorities, to obey, to be ready for every good work, to speak evil of no one, to be peaceable, gentle, showing all humility to all men (Tit 3:1-2).

2.6.3 Submit and Obey the Authorities: - "Render therefore to Caesar the things that are Caesar's, and to God the things that are God's" (Mt 22:21). "Therefore submit yourselves to every ordinance of man for the Lord's sake, whether to the king as supreme, or to governors, as to those who are sent by him for the punishment of evildoers and for the praise of those who do well. For this is the will of God, that by doing good you may put to silence the ignorance of foolish men…Honor all people.

Love the brotherhood. Fear God. Honor the king" (1 Peter 2:13-17).

Therefore whoever resists the authority resists the ordinance of God, and those who resist will bring judgment on themselves…He is God's minister…Therefore you must be subject, not only because of wrath but also for conscience' sake. For because of this you also pay taxes, for they are God's ministers attending continually to this very thing. (Rom 13:2-6).

2.6.4 Times of Disobedience: - Should Christians uncritically support all actions of all governments?

The Holy Bible teaches us that there are times when it is right to disobey when its commands are in contradiction to God's commands. Like Peter and the other apostles answered and said: "We ought to obey God rather than men" (Acts 5:29). But Peter and John answered and said to them,

“Whether it is right in the sight of God to listen to you more than to God, you judge" (Acts 4:19).

Midwives disobeyed Pharaoh for God's sake “Then the king of Egypt spoke to the Hebrew midwives, of whom the name of one was Shiphrah and the name of the other Puah; and he said,

‘When you do the duties of a midwife for the Hebrew women, and see them on the birth stools, if it is a son, then you shall kill him; but if it is a daughter, then she shall live.' But the midwives feared

God, and did not do as the king of Egypt commanded them, but saved the male children alive. So the king of Egypt called for the midwives and said to them, "Why have you done this thing, and saved the male children alive?" And the midwives said to Pharaoh, ‘because the Hebrew women are not like the Egyptian women; for they are lively and give birth before the midwives come to them.' Therefore God dealt well with the midwives, and the people multiplied and grew very mighty" (Exodus 1:15-20).

2.6.5 Dual Citizenship: - We're citizens of two kingdoms: One temporal and earthly, the other eternal and heavenly. We are called to participate in both the culture and politics of The City of Man, as this world was called by Augustine, while primarily focusing on the City of God. While our focus and heart should be directed to where our bridegroom is (heaven), we cannot neglect that we do have a role in the world. We are called by the Lord Jesus to be preserving salt and illuminating light  in the world. "For our citizenship is in heaven" (Phil 3:20), "Now, therefore, you are no longer strangers and foreigners, but fellow citizens with the saints and members of the household of God"

(Eph 2:19).

2.6.6 How Should Christians, Vote?: - "Moreover you shall select from all the people able men, such as fear God, men of truth, hating covetousness; and place such over them to be rulers of thousands,

rulers of hundreds, rulers of fifties, and rulers of tens" (Exodus 18:21). 1Ayubi (1991)

As believers, we are citizens of two kingdoms; one temporal and earthly, the other eternal and heavenly. We are called to participate in both the culture and politics of The City of Man, as this world was called by Augustine, while primarily focusing on the Kingdom of God. The longevity and value of these dual kingdoms ought to serve as crucial guides to how invested we become in them. Eternal issues matter more than temporal ones. To allow politics and social issues to overtake our commitments to the everlasting is to risk idolatry, while losing ground in both realms.

2.7 CHRISTIAN AND POLITICS

The relationship between Christianity and politics is a historically complex subject and a frequent source of disagreement throughout the history of Christianity, as well as in modern politics between the Christian right and Christian left. There have been a wide variety of ways in which thinkers have conceived of the relationship between Christianity and politics, with many arguing that Christianity directly supports a particular political ideology or philosophy. Along these lines, various thinkers have argued for Christian communism, Christian socialism, Christian anarchism, Christian libertarianism, or Christian democracy. Others believe that Christians should have little interest or participation in politics or government. 1Dal et al, (1999)

One of the great tragedies of the Protestant Reformation was the failure of the great Reformers John Calvin and Martin Luther to develop a doctrine of law, politics and the state upon truly reformed and biblical lines. The Reformers did not bring about any radical departures in the spheres of political science, statecraft and jurisprudence for the simple reason, as the German scholar August Lang has shown, that they were so involved in theological disputes, religious controversy and the very struggle for survival that they simply did not have any time left in which to develop a reformed and biblical theory of politics and government. This and many other reasons have a great impact on the way Christians are viewing politics today. 1Dukor(1998)

2.7.1 Political Involvements

Christian need to change the way they are viewing politics today in other for them to get involved in it but before going to that First it is important to properly define political involvement.

Some say that voting is an indirect form of involvement; the researcher defines political involvement not in indirect terms such as voting and being abreast of current issues, but directly seeking office and positions of ruler-ship, or seeking to influence local and national leaders.

Christians should be aware of political issues, vote, and have personal preferences. 16,

2.7.2 How Christians Should be Involved?

As individuals, Christians are free to enter politics. There are numerous references in Proverbs to righteous and wicked rulers. Of course Proverbs defines righteousness in terms of social justice and equity, not personal right standing with God through Jesus Christ. So it is very possible for non- Christians to rule righteously according to the definition of Proverbs. However there are certain countries, like Trinidad & Tobago and Guyana, where the electorate is racially divided. The researcher would strongly advise against Christians in those countries going into politics, unless they wish to see the church racially divided as well. Concern is expressed that if Christians are not involved in politics, our right to evangelize cannot be taken for granted. That is a fair concern. Of course it cannot be assumed that by having Christians in politics, that right will be preserved. What we can assume and what the Bible clearly teaches is that if we wish to have that right preserved we should pray for those in.
2.7.3 Why should a Christian be involved in politics?

As we think upon the subject of Christians and politics it may seem odd to many that we would put the two together. Politics has gotten such a negative portrayal these days that to mention

Christianity and politics in the same breath is as if you were suggesting that Christianity and pornography or Christianity and drug abuse went together! Politics is seen in such a bad light that the word itself has become synonymous with that which is evil, corrupt and deceptive. While admitting that this perception is widespread, we must also acknowledge that the word politics is not

in and of itself evil. The word “politic” comes from the Greek word “politikos” meaning, “of a citizen”. The word “politics” refers to the science and art of civil government. The word democracy means, “The rule of the people.” When we put all of this together in the context of our country (Nigeria), we find out that what we have is called a democratic republic. This means that our system of government is based upon a written constitution which guarantees that our God given unalienable rights are to be protected by representatives that are democratically elected by its citizens. They are elected by popular vote and they legislate by majority vote.

In light of these definitions and what the Bible says, we come up with a different perspective than what is perceived today. For example, in Proverbs 29:12 it reads, “When the righteous are in authority, the people rejoice; but when the wicked beareth rule, the people mourn.” So, since this verse is true, then what makes “politics” good or evil is determined by the caliber of people who

get involved in it. If the righteous are involved the citizens will rejoice, if the wicked are more involved the citizens will mourn. It was Edmund Burke who once said, “All that is required for evil to triumph is for good men to do nothing.” 17,

If you as a Christian citizen and stand back and do nothing you will insure that the things you dislike most about government will continue to happen! It is with this understanding that the researcher wants to discuss four obligations that require the Christian’s involvement in politics.

2.7.3 Spiritual Obligation to God

The first obligation that the Christian has to be involved in politics is what the researcher calls “the Spiritual obligation to God.” Our spiritual obligation to God says, “That being a good Christian involves being a good citizen. Being a good citizen is a logical conclusion when you are maturing as a Christian. When Jesus described the character and nature of the Christian in the Sermon on the Mount, He said that we as Christians are to be as “salt and light.” (Matt. 5) Notice that Jesus was not saying what we “ought to be”. He was telling us what we are! True Christianity is not “trying” to be “salt and light”, true Christianity is salt and light. 18,

The issue is not what we are - if indeed, we are converted. The question is: how effective are we going to be at what we are? Jesus encourages us to be “salty” and that means we need to get out of the “shaker”. He encourages us to not “hide our lamp under a bushel” but rather to display it in such a way that it has the maximum amount of exposure! The researcher believes for us not to be involved and vocally heard is treason against God and His Word. As mentioned above Christians we have a dual citizenship. We are citizens both of heaven and earth. And, because of that we must guard against the temptation to be so heavenly minded that we are no earthly good!
2.7.4 Social Obligation to Others

The second obligation that we as Christians have to be involved in politics is what the researcher calls the “social obligation to others”. Our social obligation to others says that to be a good citizen involves being willing to run for public office. So many times we think of the government as “those people” in Kaduna or in Abuja, They are our representatives. But we as a whole, the people of Nigeria are the government. And the people who serve us in Kaduna or Abuja will only be as good as those who run and whom we elect to public office! We are losing our best representative government not because of revolt or rebellion but by DEFAULT!

If we are left with nothing but unrighteous and unprincipled men and women to lead us, then don’t be surprised at the laws and policy we have. Each of us as Christians has a social obligation to our families, our children, our communities and our future generations to be engaged and involved in our political process. Are we so selfish that we don’t care what kind of country we will pass on to our children and our grandchildren? Is it not time again to say with the prophet Isaiah, “here am I Lord, send me.”19
2.7.4 Moral Obligation to Truth

The third obligation that we as Christians have to be involved in politics is what I call the “moral obligation to truth”. Our moral obligation to truth says that if we run for public office, we must stand for something! It’s been said that “if you do not stand for something, you will fall for anything!” 20, The problem we have today with “politics” and “political parties” is that we have unprincipled people who will say, do and confess anything to get elected and stay elected.

It is clear that we have too many “politicians” and not enough “statesmen”. The researcher believes it was Will Rogers who once gave the difference between a politician and a statesman. He said “a politician knows the truth but tells you what you want to hear. A statesman knows what you want to hear but tells you the truth anyway.” 2Ayubi (1991)

It is a sad commentary upon the state of our society that truth is not what our citizens are looking for. It is only in the pursuit of truth that any society can have the kind of values that makes life, liberty and the pursuit of happiness worth living for. Our laws and policies must be based upon those certain unalienable rights that come from our Creator God. And it is He alone, who in the Ten

Commandments has established eternal standards of right and wrong that any civilized society must be based upon. All those who run for such offices must hold fast to the moral obligation of truth.

This is seen in Romans 13:9-10.

2.7.5 Eternal Obligation to Righteousness

The fourth and final obligation that we as Christians have to be involved in politics is what might be called the “eternal obligation to righteousness”. Our eternal obligation to righteousness says that if we are willing to “stand for something”, we must also be willing to “suffer the consequences”. This fact hits us at the very core of what drove and motivated our founding fathers in the writing of The Declaration of Independence. How can any of us forget their words, that they were willing to give “their lives, their fortunes and their sacred honor”! Our founding fathers knew that anything worth living for was indeed worth dying for! For the Christian this means we have to be involved in the political process of our country, even if it means running for public office, and even if it means you will lose.

I will practically say that there is more at stake than an election. Christians, more than other people, have an eternal obligation to righteousness that transcends this earthly life into eternity itself! We must realize that it is never wrong to do what is right, even if we don’t see the immediate results. It is not just about us, it is about others too. It’s about other generations and it is ultimately about having to stand before God in eternity and give account to Him. We know that one is never a loser unless he/she quit. Too many Christians are more worried about being a loser in the world’s eyes than being a winner in God’s eyes!

2.8 SUMMARY OF CHAPTER

In conclusion, political participation is a duty for Christian that is where they can shine and give the universal salting test. The world needs change and only the elect (the called) that can exhibit that change. The bible says in Deuteronomy 28:28, if we do not obey “the Lord will afflict us with madness, blindness, and confusion of the mind.” the world is in a state of madness, blindness and confusion because the states are rule by the mad, blind, and confused people. We are the church of Christ we are the custodians of the truth we are to get up and rule so that we can rescue the world from decaying.

CHAPTER THREE

RESEARCH METHODOLOGY

3.0 INTRODUCTION

This chapter presents the design and methodology employed by the researcher for the purpose of conducting the research. The procedure for data collection and the relevant data used to address the research hypothesis.

RESEARCH DESIGN 

Research design is the overall plan for connecting the conceptual research problems to the pertinent (and achievable) empirical research. In other words, the research design articulates what data is required, what methods are going to be used to collect and analyze this data, and how all of this is going to answer the research question. 

According to Kerlinger (1986), research design is the plan, structure and strategy of investigation conceived so as to obtain answers to research questions and to control variance. Thus, the research design that was adopted in this study was the Descriptive design. The adoption of this design was informed because the study involved the collection of data to accurately and objectively describe existing phenomena and determining the nature of a situation as it exists at the time of investigation population under investigation. 

3.2
POPULATION OF THE STUDY AND METHOD OF POPULATION DETERMINATION 
This study focused on determining if the level of christian participation has significant effect in politics considering the moral concern in contemporary Nigeria.

3.3
SAMPLING PROCEDURE AND SAMPLE SIZE DETERMINATION 

According to Nwana (2005), sampling techniques are procedures adopted to systematically select the chosen sample in a specified away under controls. This research work adopted the convenience sampling technique in selecting the respondents from the total population

A total sample size of two hundred (200) respondents was selected from the research population using the convenient sampling method. A sample of convenience is the terminology used to describe a sample in which elements have been selected from the target population on the basis of their accessibility or convenience to the researcher.

3.4
METHOD OF DATA COLLECTION AND DATA SOURCES

Data collection involves a search for relevant information that will proffer solution to specific problems. Every research effort therefore centres on the search for such information which could be obtained either from primary or secondary sources. But for the purpose of this research, data for this study was gathered through the use of primary data (questionnaire). The questionnaire is the major instrument of data collection in this study

3.5
INSTRUMENT DEVELOPMENT 

The major instrument used for the research was a carefully formulated questionnaire. The development of the instrument was possible as a result of the assistance of my supervision, two experts in research and statistics department and also an expert in test and measurement. 

The schedule for the questionnaire stated with a covering letter of appeal in which the purpose of the data collection was briefly explained to the respondents. This letter of appeal was necessary to facilitate an encouragement on the part of the respondents to participate effectively in the exercise. Also, anonymity was guaranteed the participants and this help prevent faking the information required thereby enhancing the validity and the reliability of the study.


The questionnaire was divided into three (2) parts. Part A comprises of respondents personal data. Part B contains research assertions which help to determine the level of Christian participation in politics considering the moral concern in contemporary Nigeria.

More so, the research instrument used for this study was a five(5)  Likert scale as described below:

	Option
	Weight

	Strongly Agree
	5

	Agree
	4

	Indifferent
	3

	Disagree
	2

	Strongly Disagree
	1


3.6
INSTRUMENT VALIDATION 

Instrument is said to be valid when it measures what it is intended to be measured (Deng and Ali, 1997). To ensure the face and content validity of the items on the instrument measuring the different variables in the study, the questionnaire was submitted to two experts in research and statistics and  one expert in test and measurement, to ascertain whether the items measured what they purported to measure. These experts in conjunction with my supervisor certified the instrument as being valid to measure what it set out to measure at least in content and face validity.

During this process, their comments and corrections led to changes being effected on the items in the questionnaire in terms of appropriateness and precision of words, sentences and expressions. Flaws and errors in terms of phraseology, tautology, grammar and organization of the instrument were identified and the necessary corrections were effected.

3.7
INSTRUMENT RELIABILITY TEST 
According to Nisbet and Entwistle (1977), the reliability of a test indicates how consistent it gives the same or nearly the same result when it is administered a second time.   

Thus, to access the reliability of the research instrument, a test-retest approach was employed. Some respondents were given the same questionnaire twice at a space of two (2) weeks interval. The second result obtained coincided with the former. Thus, the measure shows consistency over time.

3.8
METHOD OF DATA ANALYSIS AND STATISTICAL TOOL

The data to be obtained out there in the field shall be presented in a tabular form and analyzed through the use of a simple percentage table to enhance quick and easy understanding of the respondents’ responses or opinion the topic being researched on. However, the statistical took employed to test the earlier stated hypotheses study is the regression and chi-squared, a non-parametric test; chi-square (x2) tests is on important statistical took used for hypothesis with a view to making inferences. Basically, it is used when one wishes to compare an observed distribution with an expected distribution.

It is often referred to as “a goodness of fit test”. The choice of the use of chi-square becomes necessary if our target population is in various area and professions such that a reliable sampling frame will conveniently contain all the elements needed from the population.

The formula for the correlation of x2 is given as 


X2   =∑(o-e)2


e

Where:

O = observed frequency 

e = expected frequency  

X2 = is the chi-square value.

Under the use of chi-square in this study at 95% level of significance is assumed to determine the critical value of decision making. To find the critical chi-square (x2) distribution table, we begin by finding the degree of freedom. This is found by multiple lying the number of rows in the table less one by the number of  columns less one.

That is, degree of freedom (df) = (rows -1) (columns -1), then using the degrees of freedom derived against the 95% level of confidence in the x2 distribution table, the critical values is obtained.

Decision Rule             

The rule when the chi-squared (x2) is employed to a given hypothesis to accept the null hypothesis (H0) if the calculated chi-square (x2) value is less than the chi-square (x2) critical value and then reject the alternative (Ha) hypotheses, if the calculated chi-square (x2) value. We reject null hypothesis (Ho) if the calculated chi-square (x2) value is greater than the chi-square (x2) critical value and then aspect the alternative (Ha) hypotheses, if the calculated chi-square (x2) value

CHAPTER FOUR

DATA PRSENTATION AND ANALYSIS

4.0 INTRODUCTION

This chapter covers data analysis, interpretation and the mode of presentation to illustrate that the level of Christian participation has significant effect in politics considering the moral concern in contemporary Nigeria. Respondents comprising of christian men and women, traders, and civil servants amounting to 200. All 200 respondents responded to the various questions asked in the questionnaire, as there were no unreturned questionnaires.

4.1 PRESENTATION OF DATA

	SAMPLE SIZE
	QUESTIONNAIRE DISTRIBUTED
	UNRETURNED QUESTIONNAIRE
	TOTAL

	200
	200
	0
	200


4.1.1 Bio Data of Respondents

	Table 1

Gender Distribution of Respondents

	
	
	Frequency
	Percent
	Valid Percent
	Cumulative Percent

	Valid
	Male
	183
	91.5
	91.5
	91.5

	
	Female
	17
	8.5
	8.5
	100.0

	
	Total
	200
	100.0
	100.0
	


Source: Field Survey, 2015

Table 1 shows gender distribution of respondents used for the study. 183 respondents representing 91.5% were Male respondents, while the remaining 17 respondent representing 8.5% were Female respondents.

This clearly shows that Male respondents dominated their Female counterparts for the study. This is explained by the nature of the business or import task, as more Males are interested in import activities than Females.

	Table 2

Age Distribution of Respondents

	
	
	Frequency
	Percent
	Valid Percent
	Cumulative Percent

	Valid
	1-20 Years
	5
	2.5
	2.5
	2.5

	
	21-40 Years
	173
	86.5
	86.5
	89.0

	
	41-60 Years
	20
	10.0
	10.0
	99.0

	
	60 and Above
	2
	1.0
	1.0
	100.0

	
	Total
	200
	100.0
	100.0
	


Source: Field Survey, 2015

Table 2 shows age distribution of the respondents. 5 respondents representing 2.5% are between ages 1-20, 173 respondents representing 86.5% fall between ages 21-40 years, 20 respondents representing 10% fall between the ages 41-60, the remaining 2 respondents representing 1% are 60 years and above.

This clearly shows that majority of the respondents fall within the age bracket 21-40 years. This implies that majority of the respondents are still in their youthful ages.

	Table3 

Educational Background of Respondents

	
	
	Frequency
	Percent
	Valid Percent
	Cumulative Percent

	Valid
	Basic Education
	10
	5.0
	5.0
	5.0

	
	SSCE
	35
	17.5
	17.5
	22.5

	
	OND
	101
	50.5
	50.5
	73.0

	
	HND
	20
	10.0
	10.0
	83.0

	
	B.Sc
	29
	14.5
	14.5
	97.5

	
	M.Sc
	5
	2.5
	2.5
	100.0

	
	Total
	200
	100.0
	100.0
	


Source: Field Survey, 2015

Table 3 shows educational background of the respondents used for the study. 10 respondent representing 5% have basic education, 35 respondent representing 17.5% are SSCE holders, 101 respondent representing 50.5% are OND holders, 20 respondents representing 10% are HND holders, 29 respondents representing 14.5% are B.Sc holders, while the remaining 5 respondents representing 2.5% are M.sc Holders.

This shows that the respondents for the study are educated people as majority of the respondents have post secondary education. A good amount of the respondents are OND, HND, and B.sc holders. This implies that the respondents are qualified to participate in the study as they will at least have a fair knowledge of happenings that the level of Christian participation has significant effect in politics considering the moral concern in contemporary Nigeria. 

	Table 4 Marital status of respondents

	
	
	Frequency
	Percent
	Valid Percent
	Cumulative Percent

	Valid
	single
	60
	30.0
	30.0
	30.0

	
	married
	130
	65.0
	65.0
	95.0

	
	divorced
	5
	2.5
	2.5
	97.5

	
	widowed
	5
	2.5
	2.5
	100.0

	
	Total
	200
	100.0
	100.0
	


Source: field survey, August, 2015.

Table 4 above shows the marital status of the respondents used for this study. 

Out of the total number of 200 respondents, 60 respondents which represent 30 percent of the population are single.

130 respondents which represent 65 percent of the population are married.

5 respondents which represent 2.5 percent of the population are divorced.

5 respondents which represent 2.5 percent of the population are widowed.

	Table 5

Years of Experience in politics

	
	
	Frequency
	Percent
	Valid Percent
	Cumulative Percent

	Valid
	1-10 Years
	165
	82.5
	82.5
	82.5

	
	11-20 Years
	33
	16.5
	16.5
	99.0

	
	21-30 Years
	1
	.5
	.5
	99.5

	
	30 and above
	1
	.5
	.5
	100.0

	
	Total
	200
	100.0
	100.0
	


Source: Field Survey, 2015

Table 4 shows years of business experience of the respondents. 165 respondents representing 82.5% have 1-10 years experience in politics, 33 respondents representing 16.5 have 11-20 years experience, 1 respondents representing 0.5% have 21-30 years political experience, the remaining 1 respondent representing 0.5% have political experience of 30 years and above.

This clearly shows that majority of the respondents have between 1-10 years business experience, while a few have political experiences of more 10 years. This goes to further validate the selected respondents for the study. This means that the respondents have vast experience in politics; hence, they will be able to respond to the various questions formulated for the study and aid the researcher in achieving stated objectives for the study.

	TABLE 6

 the level of Christian participation has significant effect in politics considering the moral concern in contemporary Nigeria

	
	
	Frequency
	Percent
	Valid Percent
	Cumulative Percent

	Valid
	strongly agree
	7
	46.7
	46.7
	46.7

	
	agree
	5
	33.3
	33.3
	80.0

	
	undecided
	1
	6.7
	6.7
	86.7

	
	disagree
	2
	13.3
	13.3
	100.0

	
	Total
	15
	100.0
	100.0
	


Source: field survey, September, 2015.

Table 7 above shows the level of Christian participation has significant effect in politics considering the moral concern in contemporary Nigeria.

7 respondents which represent 46.7 percent of the population strongly agreed that the level of Christian participation has significant effect in politics considering the moral concern in contemporary Nigeria.

5 respondents which represent 33.3percent of the population agreed that the level of Christian participation has significant effect in politics considering the moral concern in contemporary Nigeria

1 respondent which represents 6.7 percent of the population is undecided

2 respondents which represent 13.3 percent of the population disagreed that the level of Christian participation has significant effect in politics considering the moral concern in contemporary Nigeria.

	TABLE 7

various cultural belief and tradition limits Christian participation in politics in Nigeria

	
	
	Frequency
	Percent
	Valid Percent
	Cumulative Percent

	Valid
	strongly agree
	6
	40.0
	40.0
	40.0

	
	agree
	3
	20.0
	20.0
	60.0

	
	undecided
	2
	13.3
	13.3
	73.3

	
	disagree
	2
	13.3
	13.3
	86.7

	
	strongly disagree
	2
	13.3
	13.3
	100.0

	
	Total
	15
	100.0
	100.0
	


Source: field survey, September, 2015.

Table 7 above shows the responses of respondents that various cultural belief and tradition limits Christian participation in politics in Nigeria 6 respondents which represent 40.0 percent of the population strongly agreed various cultural belief and tradition limits Christian participation in politics in Nigeria 3 respondents which represent 20.0percent of the population agreed that various cultural belief and tradition limits Christian participation in politics in Nigeria.

2 respondents which represent 13.3 percent of the population were undecided

2 respondents which represent 13.3 percent of the population disagreed that various cultural belief and tradition limits Christian participation in politics in Nigeria.

2 respondents which represent 13.3 percent of the population strongly disagreed that various cultural belief and tradition limits Christian participation in politics in Nigeria.

	TABLE 8

 the participation of Christian in politics might help reduce the level of corruption in Nigeria

	
	
	Frequency
	Percent
	Valid Percent
	Cumulative Percent

	Valid
	strongly agree
	6
	40.0
	40.0
	40.0

	
	agree
	6
	40.0
	40.0
	80.0

	
	undecided
	1
	6.7
	6.7
	86.7

	
	disagree
	2
	13.3
	13.3
	100.0

	
	Total
	15
	100.0
	100.0
	


Source: field survey, September, 2015.

Table 8 above shows the responses of respondents that the participation of Christian in politics might help reduce the level of corruption in Nigeria 6 respondents which represent 40.0 percent of the population strongly agreed that the participation of Christian in politics might help reduce the level of corruption in Nigeria 6 respondents which represent 40.0percent of the population agreed that the participation of Christian in politics might help reduce the level of corruption in Nigeria.

1 respondent which represents 6.7 percent of the population is undecided

2 respondents which represent 13.3 percent of the population disagreed that the participation of Christian in politics might help reduce the level of corruption in Nigeria
	TABLE 9

 the level of anti-social behavior portrayed by politicians hinders most Christians from participating in politics

	
	
	Frequency
	Percent
	Valid Percent
	Cumulative Percent

	Valid
	strongly agree
	9
	60.0
	60.0
	60.0

	
	agree
	3
	20.0
	20.0
	80.0

	
	undecided
	3
	20.0
	20.0
	100.0

	
	Total
	15
	100.0
	100.0
	


Source: field survey, September, 2015.

Table 9 above shows the responses of respondents that the level of anti-social behavior portrayed by politicians hinders most Christians from participating in politics

9 respondents which represent 60.0 percent of the population strongly agreed that the level of anti-social behavior portrayed by politicians hinders most Christians from participating in politics

.

3 respondents which represent 20.0percent of the population agreed that the level of anti-social behavior portrayed by politicians hinders most Christians from participating in politics

3 respondents which represent 20.0 percent of the population are undecided

CHAPTER FIVE

SUMMARY, CONCLUSION AND RECOMMENDATION

5.1
SUMMARY

In this study, our focus was to investigate christian participation in politics: A moral concern in contemporary Nigeria. The study specifically was aimed at examining the level of Christian participation in politics considering the moral concerns in contemporary Nigeria, examine the factors limiting Christian participation in politics in Nigeria, and determine the prospects of Christians active participation in politics in Nigeria.


The study adopted the survey research design and conveniently enrolled participants in the study. A total of 200 responses were received and validated from the enrolled participants where all respondent are drawn from christian men and women from different churches in Port Harcourt, Rivers State. 

5.2
CONCLUSION

Based on the finding of this study, the following conclusions were made:

The level of anti-social behaviour portrayed by politician has hindered most Christians from participating in politics.

The participation of Christian in politics will really help to reduce the level of corruption in Nigeria.
Cultural belief and tradition limits Christian participation in politics in Nigeria.
5.3
RECOMMENDATIONS
In the light of the findings and conclusions, the following recommendations are hereby proposed: 

Christians should endeavor to participate in politics of their Nation and at such will be able to impart the lifestyle of God over the nation. People should not see politics as blight or bad, it should be admitted that politics in any form is not bad but the political players are bad.

REFERENCES

1. Ayubi, N. Political Islam: religion and politics in the Arab world. London: Rutledge 1991.

2. Barber, B. Strong Democracy: Participatory Politics for a New Age. Los Angeles, United States:University of California Press 1984.

3. Colleen, D. Teixeira. Working in politics, USA: Pennsylvania Ave, SE Suite 330 Washington, DC 2003.

4. Dal Bo E. Di Tella, R. Democracy under Pressure: Political Parties vs. ‘Nasty’ Interest Groups, unpublished, Harvard University 1999.

5. Dukor, M. Philosophy and Politics: Discourse on Values and Power in Africa Lagos: Obaroh and Ogbiriaka Publishers, 1998.

6. Fiorina.M. Divided Government in American States Byproduct of Legislation Professionalism 1994.

7. John F. Walvoord, Prophecy and the Seventies Chicago, IL: Moody Press, 1971.

8. Joseph, Losco. Am Gov. New York: McGraw-Hill 2010.

9. Maier.K. “Northern Exposure: Northern Nigerian states adopt Sharia”. The New Republic 223 no.7-Aug. 14 2000.

10. Miller, F.D. Jr. A Companion to Aristotle’s Politics, Oxford: Blackwell,1991.

11. Mansfield H. C. America’s Constitutional Soul. Baltimore and London: Johns Hopkin University Press 1991.

12. M. H. Carson. The Christian and the state, England: staples printers ltd. 1960.

Musa, Danladi. Christians in politics, Jos published by African Christian text book© 2009.

13 Onyekpe, Nkem. J.G “Politics and Political Power in Nigeria: Nature, Dynamics and Determinants

1999.

14. Sanders, J. Osward. Spiritual leadership, Chicago: moody press 1967.

15. S.C. Stokes. Mandates and Democracy, New York, United States: Cambridge University Press 2001.

16. Thompson. D.F. The Democratic Citizen New York, United States: Cambridge University Press 1970.

17. Westminster Shorter Catechism, understanding the Power of Prayer, Grand Rapid: Zondervan 1999.

18. Zamani B. Kafang. Christian integrity and politics in Nigeria, Nigeria: Zoe graphic Nigeria, 2011.

DICTIONARIES

17

BBC English Dictionary, Nigeria: Africana FEP publishers Ltd, Onitsha, 1992.

Merriam Webster’s dictionary and thesaurus, “encyclopedia Britannica. Encyclopedia Britannica

ultimate Reference suit. Chicago: Encyclopedia Britannica, 2012.

Oxford Advance Learner’s dictionary, England: Oxford University press 2010.

JOURNALS AND PAPERS

Aruwan, Samuel. Southern Kaduna In Need Of Political Agenda, At The Round Table On

Southern Kaduna Organized By Center for Development and Rights Advocacy (CEDRA)

25th April, 201Colleen (2003) Kaduna.

Consolidation in Nigeria” .Paper presented at Dept of Geography Seminar Series, Nigerian

Defence Academy,Kaduna.

H. Abdu. and Umar, L. “Hope Betrayed: A report on impunity and state-sponsored violence in

Nigeria” World Organization against Torture OMCT publications 2002.

H. Abdu. “Ethno-Religious Crisis and Youth Violence in Kaduna: Implications for Democratic

2003.

J. Fox. ‘Religion: An Oft Overlooked Element of International Studies’ International Studies

Review [e-journal] 3 Available through: Cambridge Journals Database. Accessed 15

December 2011.

J. Locke. ‘A letter concerning Toleration.’ On Politics and Education. New York: D. Van

Nostrand 1947.

S. Chavura. The Separation of Religion and State: Context and Meaning. Nebula [ejournal]

7 (4) Available through: JSTOR Database. Accessed [17 December 2013].

T. Jefferson. ‘Letter to the Danbury Baptist Association’ Political Writings. Cambridge:

Cambridge University Press1802.

Tom, Krattenmaker. "How little we know about religion. (NEWS)." USA Today April 30, 2007.

Abogunrin, S.O, “Towards a Unifying Political Ideology and Peaceful Coexistence in Nigeria: A Christian View”, in Onaiyekan, J.O (ed), Religion, Peace and Unity in Nigeria (Ibadan, NACS, 1984).

Alfold, B., “Religion and Politics” in Roland Roberts (ed) Sociology of Religion (Canada: Penguin, 1981).

Holy Bible

Matthew Kukah, “Religion and Civil Society”, in Dukor, Philosophy and Politics: Discourse on Values and Power in Africa (Lagos: Obaroh and Ogbiriaka Publishers, 1998), p. 16.

Nkem Onyekpe, J.G (Ed), “Politics and Political Power in Nigeria: Nature, Dynamics and Determinants”, in M. Dukor, Philosophy and Politics: Discourse on Values and Power in Africa (Lagos: Obaroh and Ogbiriaka Publishers, 1998).
APPENDIXE

QUESTIONNAIRE ADMINISTRATION

INSTRUCTION: Please endeavor to complete the questionnaire by ticking the correct answer (s) from the options provided or supply the information required where necessary.

SECTION A: Personal Information

Gender

Male

Female

Age range

Below 20yrs

21-30yrs

31-40yrs

41-25yrs

51-60yrs

Above 60yrs

Educational qualification


WASSCE/SSCE

OND/HND/BSC

PGD/MSC/PHD

Others

Marital status

Single

Married

Divorced

Widowed

Working experience 
1-3 years
4-6 years
7-9years
Above 9years
SECTION B: Questions on the assessment of Christian participation in politics. 

6. the level of Christian participation has significant effect in politics considering the moral concern in contemporary nigeria


Strongly agreed

Agreed

Undecided

Disagreed

Strongly disagreed

7. Various cultural belief and tradition limits Christian participation in politics in Nigeria.

Strongly agreed

Agreed

Undecided

Disagreed

Strongly Disagreed

8. The participation of Christian in politics might help reduce the level of corruption in Nigeria.

Strongly agreed

 Agreed

Undecided

Disagreed

Strongly Disagreed

9. The level of anti-social behavior potrayed by politician hinders most Christians from participating in politics.

Strongly agreed

Agreed

Undecided

Disagreed

Strongly Disagreed

