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Abstract
The study the consolidation of migrants into socio - economic growth of awe in the 20th century. Specifically, the study intends to analyse the collective efforts and activities of migrants to the socio-economic development of the area putting into consideration both negative and positive impact of the activities of the immigrants. The study also examine the positioning the community as a significant settlement enriched with enormous natural qualities and powerful nature's good tidings.  The study is carried out using the historical analysis. The findings of the study revealed that an overview of migration in Awe has undoubtedly revealed many facts about the town as well as give vivid account of the present setting of the society which has substantially been influenced by migration. Also, It is also evident that though many of the Awe indigenes migrated outside the town, yet there has been considerable development of the area. It must be noted that these migrants went either in search of education or for commercial purposes and only few of them gives back to their community. Reasons for their lackadaisical attitude to the development of their community is shrouded in mystery

CHAPTER ONE

1.1

STATEMENT OF THE PROBLEM
Within Oyo State's Afijio Local Government Area, the town of Awe is the commercial and manufacturing hub. 1 Its aura is one of tranquility, in contrast to that of other industrial settlements. There is not a lot of literature available about Awe or the Afijio Local Government in general. It goes without saying that the position of migrants and the role they play in the process of bringing about socioeconomic development in the region had not received a great deal of attention. This may be due to the fact that academics have focused their attention on larger villages and settlements, such as Oyo, Ejibo, Iwo, Egba, llorin, and Ibadan, amongst others.

This body of study aims to increase awareness of the many different migrant associations that are now in existence, as well as their methods of operation, their relationships with the native population, and the potential challenges they face. This would provide the inhabitants of Awe, as well as the academics, the chance to get an understanding of the actions of migrants and the effect migrants have had on the socioeconomic growth of Awe. Because of the cultural beliefs of the people, the indigenous population is prevented from "contributing" to the growth of the town. This is because of the people's cultural beliefs. 2

This article might serve as a point of reference for further research or study. It is intended that it will inspire more study, particularly investigations into the history of Awe and the contribution made by migrants.

1.2

OBJECTIVE OF THE STUDY
The objective of this study is to explore the trends of migrants and discuss effects of immigration on the growth and development of Awe.
It also intends to analyse the collective efforts and activities of migrants to the socio-economic development of the area putting into consideration both negative and positive impact of the activities of the immigrants.
Indeed, activities of specific groups of migrants in their pursuit of excellence would be examined as it affects their host community, for instance, Mrs Giwa, proprietress of Best Legacy International group of schools, Sieberer Herbert former Manager of Amo group of companies, Dr. Kusi, Momoh hospital, Mr and Mrs Olayemi, poultry farmers, among others are individuals that had contributed immensely to Awe's development.
This study aims at positioning the community as a significant settlement enriched with enormous natural qualities and powerful nature's good tidings.
In order to achieve this, primary and secondary sources becomes important element in the reconstruction of the economic contribution of migrants and non-indigenes to the transformation of the Awe community.
1.3

SCOPE OF STUDY
This project work is limited to the period between 1900 - 1999. It basically seek to appraise and analyse the activities of specific groups of migrants in context to their contribution to the socio-economic development of Awe.
1.4

RESEARCH METHODOLOGY AND PROBLEMS
As to effectively carryout this research work, various methods were being employed in order to provide accurate information which could help further research on this field.

Three basic methods were employed for this research work. These include making use of the library, the archive and lastly the field work.

The researcher was able to take timeout as to acquit herself with related books, published works and materials which widened her knowledge on the project topic. She also made use of the electronic sources to collect and verify information's.

Having being familiar with the terrain on which the researcher is writing on, she proceeds to the archives in search of colonial reports, community documentation and other relevant materials. With the visit to both the library and the archive the researcher was adequately prepared to engage in the field work exercise.

It is pertinent to say at this point that the field work exercise is a difficult task. This is because it wasn't easy to obtain appointment so as to interview prominent individuals who might be equipped with information needed by the researcher. Also some individuals were reluctant to give out information.

However, "house arrest or barge-in" approach was employed by the researcher to carry out interviews, this was to a large extent much more effective as the interviewed individual were glad and willing to share information with the researcher during such times.
1.5

LITERATURE REVIEW
This literature review intends to critically appraise the existing body books, articles in journals and other forms of writing that exist so as to give a clearer picture of Awe community. It is important to mention at this point that the core of this study is based on oral source. Even though study have shown its limitations.
In the book Kingdoms of the Yoruba by Robert Smith. The author took time to discuss the diverse kingdoms of the Yorubas. He examines their historical origin and importance. In the book the author was able to give a clear indication that all Yorubas believed they originate from lle-ife3. But the author failed to pay attention to smaller communities in the Yoruba kingdoms. This study seek to improve on the writing of the author. Thus paying particular attention to Awe community.

Ajisafe A. K in his book History of Abeokuta made frantic efforts to examine the historical origin of Abeokuta. He was able to periodise his work in relation to the course of events in the Egba kingdoms. His book was useful to the researcher in dating the historical origin of the fore bearers of Awe. This is because the early fore bearers migrated out of the Egba gbagura forest during the Lisabi revolt. Ajisafe is of the opinion that "...Awe, Nora, Fiditi and Akinmorin,..." were some of the Egba gbagura towns in the Egba forest. The author did not give any pre-eminence to the history of Awe nor the activities of its inhabitants. This study intends to share more light on the historical origin of Awe and the activities of it peoples.

Revd. Samuel Johnson in his book History of the Yoruba tried to give analytical study of the Yoruba's exploring the areas of convergence and divergence, but he his of "the church mind" regarding to certain issues. He his of the view that "Oyo was connected with the village of Awe by a wall. This outer wall was called 'Odi Amola' or by some 'Odi Amonu'. The former town indicates 'The wall of safety' used by the to whom it had proved a source of safety and the latter term "wall of loss" used by those to whom it had proved unavailing for safety5." Samuel Johnson in his book did not make Awe a focal point. This study seeks to portray Awe as a significant settlement, discussing the relationship between Awe and Oyo.

Prof. J.I Olaifa in his book History of Afijio towns discussed the various history of towns under the Afijio Local Government Area. In his analysis of Awe town, he took timeto discuss the historical origin of Awe. He paid attention to the lists of Baale that had reigned in Awe. He also examine relationship between Awe and Oyo town. Also the author gave an appraisal of Awe successful indigenes.

Olaifa failed to acknowledge the presence of migrant nor their contributions to the growth and development of the town. This study seek to address the authors limitation on these perspectives.

Iwe itan Oyo, Ikoyi ati Afijio, a book by S.O Ojo. He examined the history of Ikoyi, Oyo and Afijio Local Government of Oyo state and the relationship that existed between these towns. He also gave a list of Baales who had ruled Awe and a brief commentary on the reigns of some of them. The author however failed to make the economic history of the community his focus. As a result, this study will discuss the economic organization of Awe community.
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CHAPTER TWO

THE STRUCTURAL APPRAISAL OF AWE

2.1
HISTORICAL ORIGIN 


The question of the origin of the town has been of interest to many people. This is due to the fact that opinions are not the same as to the place of origin of the people of Awe. 

It is a common belief that Ile-Ife is the cradle of the Yoruba! As such Awe people being Yorubas can be said to have migrated from Ife. 

Going by available documents and oral information it is certain  that the earliest people to settle in Awe migrated from Oohunto compound in Ife2. Their initial settlement was at the Egba gbagura forest.3
It is further acknowledged that an Ijesha man by name Ladun had moved out of Ife by that time4. He settled about three miles from the present Awe in the 13th century. He had a son named Laro. 

With the Lisabi revolt in the Egba kingdom by 1775-1781, many people moved out of the gbagura forest in search of their own king and power. More importantly a place to call home5. Among such people according to oral sources are the fore bears of Awe. With evidence it is more probable that Awe came into being after the great revolt.6
According to oral sources, the fore bears of Awe first settled under a tree named Aruwewe. It is from this tree the name Awe was coined.7
An existing settlement is said to have been discovered by the fore bears. 

Oral tradition has it that the forebears met a woman and her husband (Keiwo) at the site known as Oke Odofin, one of the four quarters of the town.8
Mettoo, a reputable hunter among the forebearers once found a river encompassed by different kinds of trees filled with monkeys’. He is believed to have eaten from a fruit bearing tree along the river bank. Today the river is popularly known as Sogidi, coined from the Yoruba word “Esogidi” meaning edible fruit9.

According to oral information, Olukotun being the eldest among the group was too old to rule. Ladokun being next-in-line was saddled with the responsibility to rule over the people of Awe10. It was not long before other group people moved into Aweland. 

There exist a settlement near Awe known as Laro. It is established by Ladun in about 13th century. Laro, larger than Awe but was eventually dismantled during the Elede war.

There were many pigs in the town and people fought over them. The squabbles over the pigs led to the division of the villagers into two main groups. The larger party joined the people of Awe, while the smaller group were dispersed within and outside Laro. 

Ladokun ordered that pigs were to be branded to prevent further crisis. Not until the early 20th century, during the reign of Baale Oyatolu, Capt. C.W.A. Ross ordered that pigs should not be reared in the town because of Jiggers12.  

2.2
SOCIAL STRUCTURE AND CULTURAL INSTITUTIONS 


The basic social unit is the family. This include the father, mother and their children, also close relatives and other relations. 

The traditional housing unit is the collection of apartments together for the individual family(ies). These are known as the compound.13 The innate of a compound are responsible to the head of the extended families. 

The Eldest male member of the family is often perform the role of head of the compound. He his known as baálé that is father of the house. The spirit of solidarity is strongly developed among members of the compound.14
It is the duty of the Baálé to ensure every member of his compound live in harmony with each other and are concern with each other’s welfare. The Baálé is regarded as the protector of the compound. He supervises the cultivation of land by the members of his compound, the harvest and its fair sharing. By these roles the compound head commands the respect of members of his family and that naturally gives him authority over them. 

The Eldest wife of the house that is Ìyáálé looks after the welfare of all members of the family and relations among other junior wives 15.

As the custom of communal work and respect for elders exists, the junior members of the compound normally assist the elders in building their houses and also working on their farmlands. Several of the compound made up of quarters which is being headed by the Eldest man in each Quarter.16
He is known as the Baálè of his quarter. He performs major duties as to represents his quarter in the council of chiefs at the palace court. He settles disputes that erupt between individuals in his compounds and ensures that law, order and stability are being maintained in the various compounds. He his also the spokeman of his kinsmen. 

Marriage/betrothal does not involve romance or the free wooing of nowadays. It is the exclusive prerogative of the head of the lineage to decide and pronounce marriage.17 Marriage is seen as a contract between two families and not the individuals involved. 

Daughters were betroth to their potential husbands when they are still very young. However before an approach can be made to a girl’s parents for her betrothal, secret enquires are conducted. This is for the sole purpose of ensuring that a union which could bring shame or unhappiness to the family is not contracted. 

Among the many obligations of the husband to his wife-to-be family which is assumed upon formal betrothal include periodical gifts of farm produce and helping on the father-in-law’s farm.18
As a tradition, whenever a member of a family is getting married, people from other families usually rally round them to grace the occasion. Divorce and adultery are quite uncommon. 

Children are also very precious as anyone living or dying without issue is considered the most miserable being in the world. As such, great efforts are made with no regard as to how big in order to ensure that the women are fruitful. A common tool is the use of sacrifice to appease the gods. 

Immediately after the birth of a child, the baby would be washed on the sixth day outdoors. A appropriate name is given to the child. Family marks are often applied after the sixth day. 19 The father might as well allow one or two of his children to have his wife’s family mark. 

In burying the dead, related families bring aso-oke as presents to the deceased who could have the need for them in the other world.20 Musicians of different calibers are engaged. There is usually a dancing rally around the town to honour the dead. The children of the deceased inherits the dead’s properties while wives without issue gets nothing. 

THE PLACE OF VOLUNTARY ASSOCIATION IN AWETOWN


Every one is expected to belong to atleast one of the voluntary associations in the town21. These associations are formed for the purpose of good companionship and co-operation in the performance of common task. These association generally consist of men and women of the same age grade and atimes of the same professions. 

As a matter of fact, these associations are “arms of government. Since there are no government departments to perform some of the essential social services. These associations performs other traditional duties such as the harvesting of farm produce and collection of firewood for annual festivals for different deities. Most associations are commonly referred to as “Egbe”. It principal officers are Giwa, Balogun, Baba egbe and Iyalode among others.22
Anyone who does not belong to any association is regarded as an outcast and a social misfit, as they are usually lonely. 

Prominent among these associations is the Egbe omo Ibile Awe whose main objective is to address issues pertaining to the economic development of Awe town. 

2.3
POLITICAL STRUCTURE


The system of government in Awe like other Yoruba communities is monarchial in nature. It is stratification based on hierarchy, which is a basic feature of it administrative structure. 


The king (Alaawe of Awe) is the head of Awe peoples. He his the chief custodian of his peoples culture. He perform both ceremonial and administrative functions.23 Among his many duties, are consultation with the chief priest on matters relating to the well being of the community and ensuring peace and security of the Awe community. In addition any other duties that will enhance the progress of his subjects are also his duty. 

The king is always seen as an intermediary between the living and the dead. And as such if found incapacitated or on his dismissal, it is the duty of the Deele (Onsa) to act as a king until a competent king is coronated. However, the procedures in selecting a new king is shrouded in mystery. 

Next to the king are the traditional chiefs. The council of chiefs consist of both titled chiefs and king makers. The titled chief are chosen from each quarter of the town and by royal lineage.24
The chiefs are saddled with the responsibilities of carrying out the Kings orders as to see to the growth and development of the town. At other times, they serve as advisory committee to the king.25 

Next is the  honorary chief. These are group of distinct individuals who had contributed immensely to the survival of the town. In expressing the communities gratitude, they are bestowed honourary merit.26
Following is the Baale (head of a quarter). From time immemorial the Bale had been the highest authority until the later expansion of the community.27 He his charged with full responsibility of the wellbeing of his people. He is usually the oldest in the quarter.

Lastly is the Bale, the eldest man in the family. He his the head of his compound.28 Among his many duties is to ensure that the feeling of solidarity is strongly developed among his members. For more information on the Baale check social structure. 

2.4
RELIGIOUS STRUCTURE


The place of religion in the society is very important. It is an aspect of human experience that may intersect, incorporate or transcend other aspect of life and the society.29

A violation of the religious right was a sin not only against the living people but also a sacrilege against the ancestral spirit. Until 1970, movement of people are restricted as at 12 noon. It was mystic to be the time in which the spirits more in the town. 

Many Yoruba gods are worshipped in Awe. Ile-Ife is the spiritual capital of the Yoruba people.30
Even individual families erect statues in their homes and worship them through sacrifices and uttering of incantations performed by the Baale. 

Religions festivals are invariable highly esteemed and welcome as they are used to mark the passage of time. By the close of the 19thc, Islam and Christianity were being introduced into Awe. The actual date could not be ascertain but Amodu of Arinago’s compound and Ibrahim of Ajita’s compound were early adherents of Islam in Awe. Christianity was believed to have been introduced before 1902.The first CMS church service were held at Odeku’s house. Aderinto Babalola started the First Baptist Church in 1907.

2.5
ECONOMIC ORGANIZATION 


Agriculture is the main stay of the economy. The primary occupation is farming. As an agrarian society the farmers cultivate all sort of food crops and cash crops. These are for the family consumption and sources of income. 


Trading activities which were prevalent in the area help sustain the economy of the community. As there were trade relations between Awe and her neighbours also with people themselves. Excess farm produce were being exported to other nations and cities.31 This include palm oil, corn, yam tubers, cassava tuber, plaintain, banana, groundnut, beans, grape fruits among others. The principle of crop rotation to some extent is practice in the community. Hunting and rearing of domestic animals were also a common practice. So also is cattle rearing.32 The principal indigenous industries are the pottery works, black soap making, wood work, black smithing among others.33 In the course of time new industries like Amofarm and Bond chemicals constitute improvement in trade and commerce of the town. 

2.6
HARMONIZATION OF CULTURE


With the onset of the movement of people from their original settlement either temporal or permanently due to cogent reasons, people themselves have had the opportunity to mingle with diverse ethnic groups. Especially those whose ethnicity has no relation to theirs. 

Through eclectic studies, ethnicity is not much of a barrier in determining inter-group relations as the people usually have common interests. This could be in areas of trading activities, religion, norms among other things. As Abdullahi puts it, cultural and religions beliefs stimulate acceptance of immigrants.34
However, this might be the reason why immigrants from time immemorial were successfully integrated into the community. The indigenous people indeed were most homely to immigrants in their domain. Among other things the immigrants could be involved with was to partake in communal activities (like collective farming, marriage ceremony, etc.), belong to trading associations (e.g. Hair dressers association, farmers association, etc.), perform religious exercise (like being a religious leader, partake in festival playing ardent role) and they could also inter-marry.35
Furthermore, the indigenous people restricts the migrants from partaking in political issues. In other words, migrants, no matter how fully integrated they are in the community, they cannot dabble into local politics. 
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CHAPTER THREE

MIGRANTS AND SOCIO-ECONOMIC DEVELOPMENT OF AWE

3.1
Introduction 

The already voluminous and rapidly going literature on migration reflects the significance of residential relocation and population redistribution without human demographic and spatial behaviour1.

According to Willis, the genesis of migration lies in dissatisfaction with the contemporary environment2. Migrants are mainly attracted to areas with significant developments as indicator of economic prosperity.3
Development in this sense as Currey puts it is that process of change through which a society evolve the values, political leadership and other forms of social organization necessary to mobilize and utilize resources in such a way as to maximize the opportunities available to the majority of it’s members, for realization to the fullest possible extent of their potentials as humans.4
However, a great different of opportunities provides the main motive force behind migration.5 Indeed the dominance of the economic factor over the cultural element in influencing migration is very evident at present6.

Caldwell is of the opinion that migration at present irrespective of family size are determined by personal, social and physiological reasons not economic ones. He argues that the movement from the first to the second is essentially a product of social rather than economic change although with economic implications.7
At this point, it need to be mentioned that immigrants often come first as labourers in a typical migrant pattern either as migrant labourer or squatter but then establish themselves as independent producers and bring in their families.8 Migrants actively maintain ties to and invest in the rural economic and social relations, reinforcing the values placed on agricultural endeavour and the extended families.9
In lieu of this, narrowing it down to our area of study, Awe has witness influx of over eighteen different ethnic groups of immigrants who in there pursuit for excellence had contributed immensely to the development of the communities. These ethnic groups include foreign national such as Benin, Togolese, Ghanian, Indians, British and other Nigerian ethnic groups like Gara, Fulani, Hausa, Ibo, Kabba, Iwate, Ejigbo, Ijebus among others. 

3.2 
SOCIO-CULTURAL CONTRIBUTION 


With the integration of immigrant into the community, they were able to give the socio-cultural aspect of the community a face-lift.

Education wise, credible primary and secondary schools were established in the community. Ensuring the gradual eradication of literary and ignorance through impartation of knowledge to the children and young adults in the community. Thus early marriage and the unemployment clause was reduced. School like Best legacy international group of schools among others represents Awe at both national and Nigeria at international levels of educational competition.10
Health care centres are also establish to facilitate adequate treatment of ill individuals in the community and ensure reduction in mortality rate especially during childbirth. Staff of such establishment are recruited from outside the community so as to provide improve health services to the locals. We have the shepherd clinic among others.11
Various association was establish in support of solidarity to address majorly young adults issues in the community. Chief Mrs. Sangokunle J.O. established the Awe young sisters association to ater for the well-being of the female groups of the locals.12
Moreso in line with the above, every migrant association plays vital role during festivals especially during Awe day.13 Immigrants make donations in form of cash i.e. money and presents their ethnic cultural dance to gear the fiesta. 

3.3
ECONOMIC CONTRIBUTIONS


To a large extent, migrants have contributed immensely to the economic progress of the community by involving in economic activities such as trading and agriculture. Indeed some foreigners like the Indians and the British were appointed to serve in both Bond chemicals industries and Amo farm industries respectively at sensitive level.14
Migrants under take occupations such as welding, electrician, teachers, butchers, bricklayers, mechanics, carpenters, poultry farmers, farmer among other occupation. The result of this is the gradual growth and development of the communities economy. 

In agriculture, there was opening up of new agricultural lands and establishment of new and more permanent migration patterns in the early decades of the 20th century.15
Also trade relations was establish with father south western cities like Lagos, Ibadan, Ilorin,Osogbo, among others.16 These trading involve agricultural products and products of indigenous industries like soap making. Employment opportunities and skill acquisition were provide by credible migrant artisans and traders to the indigenous people.17
3.4
RELIGIONS CONTRIBUTION


In this regard, various migrant have through religion reached out to the locals.18 Indeed Islam and Christianity was fully propagated by the migrants. When opportunities arises immigrants ensure that they spread the knowledge of the foreign religion to the locals. 


Conversions also takes place as some of the locals denounces their traditional religion after being convinced to do so.19

Spiritual conscious migrant ensures the establishment of more worship centres in the community and also offers prayers for the upliftment of the community.20
However other migrant introduces their religion to the locals who inturn participates in the worship of the migrant’s god. An example of this is Iya Olubodun who brought with her to the community Oosa Ibile (a deity known to her).21
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CHAPTER FOUR

CHANGE AND CONTINUITY

4.1
INTRODUCTION

When we talk about change it is something that happens in every corner of the world. Change is the resultive effect of a particular thing in the environment either positively or negatively. 

While continuity on the other hand means when something keeps on happening without interval or interruption. 

There is no static society, therefore change is necessary for every society to grow and develop. In like manner the migrants in Awe has contributed in one way or the other to the advancement of the community. 

The migrants could be said to be principally responsible for the economic revolution that took place in this area. Migrant contribution have been the most dynamic force propelling Awe socio-political, economic, cultural development and transformation. 

4.2
POSITIVE IMPACT OF IMMIGRATION


There are several factors that grant enablement of the movement of people from the place of destination, but these movement also come with a handful consequences to the recovering milieu. The need to espouse the consequences of migration needs not to be over stressed because people are constantly on the move. 

Looking at the positive aspects of migrant in Awe, these are so enormous. For instance the indigenous people, were merely peasant farmers but it was the migrants who came that intensified the agricultural system through different agricultural practices they employed. Thus opening up new agricultural lands, establishing new and more permanent migration patterns in the early decade of the 20thc. 

In addition to this development, in the aspect of trade, the bulk of the people in Awe that partake in commercial trade activities are the migrants who have improved the economic situation of the community. 

For instance, trade in textiles, electrical appliances, provisions, provisions, Chemsits, Mechanics, taxi drivers, cattle rearing among others. By all these analysis, more economic opportunities has been harnessed through the creation of jobs and apprehentiship even though not large. Crafts and skills for individuals under training were also done. At this point however, the coming of migrants to Awe has created massive progress. 

In the aspect of culture and social development, the migrants has incorporated most of the cultural aspect of the community. In the aspect of dressing, entirely all the migrant in Awe now dress like the Awe people to an extent that one cannot differentiate between Awe man and a Benin republic man or Togolese. 

In the aspects of their food, the migrants now eat most of the food done by the indigenous people. Also since of the migrants have learnt how to prepare most of the local food and now they don’t see it strange to prepare and eat the indigenous food. 

In the aspects of religion, some of the migrants who came to Awe came with their local traditional religion, but due to evangelism, some of the migrants has now accepted Islam and Christianity, while some still practice traditional religion. This also influenced the religions lives of the indigenous people. 

Unlike other Muslim communities especially in Hausa settlements they do not allow non-indigene to lead them in prayers at their mosque, this is not the case in Awe as the third-in-command of the Awe central mosque is a migrant.1 

In like manner, there had been wonderful advancement and development in the aspects of social amenities like new building projects, healthcare, centre, roads among others. 

Moreso, due to the homely nature of the local people there exist a cordial relationship between their children and the migrant’s ward or children. This togetherness made it easy for both party to live in same compounds. 

As a result, most of the children are bi-linguist, under standing their mother’s tongue alongside a foreign language. Also the erection of new building especially houses in the community by the migrants is a welcome development in the community. 

4.3
NEGATIVE IMPACT OF IMMIGRATION


To start with, Ruben K. Udo presents a concrete evidences to show that an increasing number of migrant from a given rural areas often end up setting in another rural2. And as such, the relative prosperity and enhanced living and financial capacities of these few seasonal migrants coupled with the forced absorption of Awe into the indigenous economy leads to an increase in migration flew towards the coastal region in search of wage labour and trading activities.3 Most workers now remain in wage employment for most of their working lives and are almost wholly dependent on it for income.4
Thus, the population of the local people available for communal work and development are considerably reduced. To this migrants, only fewer gives back to Awe community in one area or another. Mostly they accumulate more wealth and use it in developing their hometown. Home to the migrants as with most Yoruba subgroup is not just a geographical location, but also a meaningful cultural which representing the past, present and future. Home is where the unbiblical ends of the children born in alien lands are buried, indeed had is whey they themselves will eventually be buried.5
Apart from this, the social structure of the town has gradually being disrupted with incursion of migrants. This is because in an attempt to assimilate the migrants into the community system, some social principles are bent to accommodate the migrants. As Eisenstadt S.N. puts its migration is the physical transition of an individual or group from one society to another. Transition always involve abandoning one social setting and entering another different one.6
Another consequences of migration is over population which reduces the amount of food and work available per rural resident.7 Lack of privileges to obtain farmland also evolve and the seasonal nature of employment in agricultural is another negative effect of immigration. 

More to this is the fact that with presence of migrates in the community, the local and indigene of Awe are not fully persuaded to promote the growth and development of the community in that the community densely populated by indigenous people and highly populated by non-indigenes. 
4.4
CONCLUSION 


An overview of migration in Awe has undoubtedly revealed many facts about the town as well as give vivid account of the present setting of the society which has substantially been influenced by migration. 

It is also evident that though many of the Awe indigenes migrated outside the town, yet there has been considerable development of the area. It must be noted that these migrants went either in search of education or for commercial purposes and only few of them gives back to their community. Reasons for their lackadaisical attitude to the development of their community is shrouded in mystery.

Despite all these setback, Awe has grown to be the industrial nerve centre of Afijio local government area of Oyo State. It also harbours one of the best chemical industry and poultry farm in Nigeria. More to this, quality education among others can be acquired in Awe. 

Conclusively, this work as attempted the integration of migrants on the socio-economic development of Awe community. It discusses a number of issues pertaining to the socio-economic and political history of the town with a view to assess the pace of development in the town through the collective efforts of migrants. 

The migrants notwithstanding plays a vital role in the growth and development of Awe community. And that in no small measure can their activities be quantified. 

The indigenous people being at the receiving end has also help to stimulate growth and development in the town through their selfless nature of accepting migrants willingly without any odious feeling. 
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