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CHAPTER ONE
INTRODUCTION
There are two good things in life: freedom of thought and freedom of action[footnoteRef:0]. In the whole world man is the only being that is condemned by its nature to be free as well as to be religious. So by nature man is endowed with the power of the will just as he is equally endowed with religious tendency. [0:  T. Schick. Jr.  Doing Philosophy an Introduction through Thought Experiment, {New York McGraw -Hill Companies Inc.1999} p. 133.] 

Freewill in the simplest term means the freedom to make choice. Moreover, man in his own very nature cannot extricate himself from the bondage of making choice. In the same vein man is equally held bound by religious tie, so man cannot but be religious. For man to choose otherwise, is already a choice of its own and a religion of its own. That is why I maintain that man is condemned to be free and equally religious. No wonder Jean Paul Sartre asserts. 


“I am condemned to be free. This means no limit to my freedom can be found except freedom itself, or if you prefer, that we are not free to cease being free.” [footnoteRef:1]2 [1: 2 Ibid p, 163.] 


It seems unthinkable to imagine a world without freewill, that type of world should be devoid of punishment and reward. This is because in such a deterministic world, what ought to be will come to be, at the time it was destined to be, and through the agent it was destined to come through.  
However this freedom man enjoys is not unconnected to the very fact that man is the only being endowed with a conscious thinking faculty. Ekwutosi has this to say: "that human act is the result of a complex process in which the decisive point is the will after a deliberation of the intellect…….. Specifically human action possesses the following constitutive qualities knowledge, voluntary/freedom. [footnoteRef:2]3 [2: 3 C Ekwutosi,  lecture note on Human conduct, Pope John Paul major seminary Awka ,2004,  P.i .
] 

This question of freewill is ontological to man. To talk of man without freewill, is to create a different kind of being which cannot occupy the “status quo” of man. So it is a contradictio in terminis to talk of man without freewill. No wonder the issue of freedom was given a prime position in the constitution of United States of America. In the first ten amendments known together as the bill of rights, it clearly stipulates such basic rights as the freedom of speech, of religion and of press. Deleuze said that: The doom of Europe is predicted because with the death of God and religion from their life and culture, a period of instability, aimlessness, emptiness and darkness sets in[footnoteRef:3]4.This goes to underscore the importance and inevitable role of religion in human life. No wonder Omoregbe asserts that:   [3: 4 G. Deleuze , Nietzsche And Philosophy, Hugh Tomlinsom {London: The Athlone Press,1983} P. 156] 

“religion is such a sticking and interesting phenomena to human life that it cannot be ignored even by sceptics, agnostics or the atheists. There is no phenomenon which moulds and controls man’s life as much as religion does. Men have given up not only their life but even their possessions for their religious beliefs- -- -- thus religion has such a powerful grip on man that it cannot be ignored in human society”[footnoteRef:4]5 [4: 5 J. Omoregbe, A Philosophical look at Religion,(Lagos: Joja  Edu. Research and pub. Ltd, Ikeja  Nig, 2003),  P. xiii
] 


Here we are not going to give a detailed account of freewill and religion, but will do so in subsequent chapters. So let us have an insight into William James view.   
William James was a New York born pragmatic philosopher. He started from physiology to psychology and finally to philosophy. However, just like other philosophers did not philosophize in isolation; his contemporaries include: Charles Sanders Pierce and John Dewey. They are known as classical pragmatists. Moreover, we may not be able to understand William James unless we are at home with his pragmatic theory, which serves as a gate way to all other of his philosophy. 
This word pragmatism has a rich evolution; Pierce derived the word from Kant’s usage of German word “pragmatisch”. He then applied it to an empirical condition which was founded by three American philosophers Charles Sanders Pierce, William James and John Dewey. Three of them fought to save philosophy from metaphysical idealism, and equally save religious and moral ideals from empiricist, positivist scepticism. However, the three classical pragmatists had very different philosophical concerns, though they still share one foundation, and that is pragmatism. This their pragmatic theory manifested in every of their philosophical endeavour, that is why James who was more interested in religion said  that a belief in God is at least practically verified if it provides comfort to the believer, the satisfactory  consequence of holding the belief as well as of the proposition believed are to constitute verification[footnoteRef:5]6 [5: 6 “Encyclopedia Americana, Vol. 22  page 70 international edition p 60”  ] 

Pragmatism concerns itself with purposeful action and the interplay of theory and practice. It stresses on what James called cash value of beliefs. In all, pragmatism can be defined as: a philosophy that attempts to apply the methods of science to philosophy, its central idea is that the meaning and truth of an idea are determined by the idea’s effect in practice and conduct.[footnoteRef:6]7 [6: 7 “World book encyclopedia, world book Inc, (Chicago  233 North Michigan),  p 60”
 
] 


Having gathered some indebt knowledge to what I am going to examine, let me then stipulate the pattern the long essay will take. This work is composed of four major chapters. The chapter one includes the following; Introduction, statement of problem, purpose of studies, scope of study and methodology. Chapter two will be applied in exposing the nature and notion of religion and freewill, their origin, their characteristic features and their functions. The third chapter will be a critical analysis of the religious experience, Mystical experience as a base for belief about God, problem of religious experience, William James pragmatic religious experience, and William James pragmatic verdict. Having gone thus far, the chapter four will be a critical evaluation and conclusion.     

STATEMENT OF PROBLEM 
I have come to find out through history that almost all the wars and rancor that ravage the world have either economic or religious motive. Casting a look back to the Roman Empire, we will observe that most of the wars they fought had a religious motive. The last straw that broke the Camel’s back was; 
“The fall of Roman Empire in 476 ushered in a period of intellectual darkness. The barbarians who destroyed the political might of Rome also shattered the institutions of culture in Western Europe. Learning came almost to a halt.”[footnoteRef:7]8 [7: 8 E, Stumpf, philosophy: History and Problem,  {U. S. A McGraw-Hill International  1994},  p. 151] 


The Romans’ and the Barbarians were of different antagonistic religious background. So In the medieval period the Barbarians ravaged Rome and made away with almost the whole body of ancient literature. The Barbarians signifies the Muslim world while Europe signifies the Christian world. Even the September, 11th 2001 suicide bombing that destroyed the world Trade Centre has evidences of religious bigotry. Thus Bush in his speech after the attack said that the enemy tries to hide behind a peaceful faith.[footnoteRef:8]9 [8: 9 confer, www.whitehouse.gov/news/releases/2001/11/20011108-13.html] 


Narrowing it down to Nigerian experience, Nigeria has Muslim and Christian religions. The country has experienced series of rancours, some times it is described as tribal wars. But a critical observer will understand that it has a lot of religious sentiments attached to it. This is because churches will always be burnt at each squabble. This tussle is not just among different religions but it is equally present among different denominations of one religion. As a result of this many families are put asunder. It seems absurd that it is in the name of this same religion, which is meant to be an avenue of peace that human beings kill one another. One race bracing up to wipe another from the face of earth.
Having said this, the problematic and perplexing question remains: how free is one to practice his religious beliefs without undue molestations from other religious sects? Is there any need for religious tolerance? The onerous task of this research is to proffer a lasting panacea to the problems raised above. In the course of this analysis we shall have recourse to the thought of William James as a guide.
PURPOSE OF STUDIES 
What beats my imagination is that man is a being that enjoys freedom of choice, yet this same man will like to coerce  his fellow man to do something contrary to his own will . This particular problem rears its head most in the religious circle. This problem amounts to some of the religions regarding others as different warring camp, so they are opponents and not brothers thus they relate to them as such. In this long essay there is equally a complete x-ray on that which motivates people to glory in turning religion which suppose to be an avenue of family, nation and even world peace to a channel of war and turmoil. However I am not trying to advocate that people should adopt a private and diverse believing attitude, within and in the same religious matter and of the same religious sect. Rather I am trying to justify the right and freedom of different religious sects to adopt a private believing attitude in their religious matters. Not withstanding that our merely logical intellect may not have been coerced. 
At the end, I hope I will be able to stipulate the code that will help people of different religions to understand each other better. Thereby eliminating all the unnecessary antagonism operating among people of different religions. In order for them to see each other as children of the same father heading towards a particular destiny. Though William James theory on freewill and religion will serve as a guide as I make this analysis.   
SCOPE OF STUDY 
There is no doubt that the field of religion and freewill is a very vast one. However I am concerned with the exposition of the contribution of William James on the issue of religion and freewill. But I will borrow relevant ideas from philosophers whose works are within the confines of religion and freewill. After which I will make my analysis by a way of evaluation and conclusion. 

METHODOLOGY 
The approach I am employing in this long essay is that of critical exposition, and evaluation. Moreover, the deep attitude of thinking and rational scrutiny employed in carrying out this task, will make itself evident in the assessment of religion and freewill. Equally the intellectual exercise will be proved by how far, I am able to reconcile the two concepts. Consequently offering practical solutions that will help get rid of religious rancour.

CHAPTER TWO
2.0           NOTION OF FREEWILL
Freewill in a concise form can be termed the freedom of the will. It is the free choice individual persons assume in making and taking decisions. Thus freewill is
the conventional name of a topic that is best discussed without reference to the will. Its central questions are “what is it to act nor choose freely? And what is said to be morally responsible for one’s actions for choices? These two questions are closely connected, for freedom of action is necessary for moral responsibility, even if it is not sufficient1

[footnoteRef:9]8[footnoteRef:10]9[footnoteRef:11]1 [9: ]  [10: ]  [11: 1 G. Strawson, Freewill in E, Craig Routledge Encyclopedia of Philosophy, London Routledge, 1998, P.747.] 

Our moral and legal systems which praise or blame, reward and punish seem to presume the very fact that people have freewill. This is because if people lack freewill, then there is no need for holding them responsible or praise worthy of any of their actions. The idea of freewill has been subjected to interrogation due to the widely acclaimed notion of determinism. Determinism is the view uphold by some philosophers which maintains that every action or event is already determined by previous existing conditions or causes. More still, it is defined as 
the thesis that all events and states of affairs are determined by antecedent events and states of affairs.[footnoteRef:12]2 [12: 2 Mautner, The penguin dictionary of philosophy, (London: Penguin Books Ltd 80 strand, 2000), p. 137
] 


Freewill and free actions are subjects that make up the field of freedom. Sequel to this let us examine the meaning of freedom. Freedom means the ability to make choices and being able to translate those choices into reality. Deciding and being able to carry the decisions out. In a general sense legal freedom can be divided into three categories namely:-
(1) Political Freedom:- This is the type of freedom which gives people a voice in the government and opportunity to take part in it’s decision.
(2) Economic Freedom:- This is the freedom which enables people to make or take their own economic decisions.
(3) Social Freedom:- This type of freedom include: freedom of speech, of press and of religion.
However, the scope of our work limits us to consider the freedom of religion.

2.1       NATURE OF FREEDOM OF RELIGION
Freedom of religion in a nutshell is the right to believe in and practice the faith of ones choice. It also includes the right to posses no religion. In line with this, Hegel affirms that: “In the abstract, freedom means relating oneself to something objective without it being something alien”[footnoteRef:13]3 This goes to underscore the importance of allowing individuals to choose their religion by themselves, so that the religion will not be alien to the person. [13: 3 As Cited by, C Hodgson, Hegel Lectures On Philosophy Of Religion , Vol. II , (London England: University Of California Press, Ltd., 1998), P. 171 
] 

In the large world, no right or freedom is absolute in itself. So also is religious freedom. In some cases the government put a limit to certain religious practices. Such prohibitions and limitations are mostly made to issues that are inimical to the society at large, or to those issues which affect the right and freedom of other individuals negatively, for instance issues like sacrificial killings and castration of human being. Even, in this recent past there was agitation for Nigerian government to make such prohibition on Sharia law.

Furthermore, casting a look into history will reveal that different individuals in different epochs of history have suffered, some even killed because of their religious belief. This is so, because religion is an issue which touches the innermost part of many individual persons. That is why there have been series of cases of religious intolerance among different people of different religious faith. Taking Nigeria as a paradigm, she has recorded series of cases of intolerance between Christians and Muslims, which have resulted to lose of life and property. So it has been affirmed that:
Throughout most of history, many people have been persecuted for their religious beliefs. The denial of religious liberty probably stems from two major source personal and political[footnoteRef:14]4 [14: 4 J. K. Lieberman, Freedom in World Book Encyclopedia, (Chicago: World Book Int. 233 North Michigan, 2001), P.  505.
] 


Having examined the personal source of denial of religious liberty let us then discuss the political source.

Some government see religions as ways of making their subjects have dual loyalty, thereby luring their subjects to pay more attention and allegiance to God than the state. Equally in the area of morals both religion and government are supposedly harbingers, arbiters and Custodians of morals. But discord sets in when religion and government who are expected to be custodians of moral norms harbour different views about a particular moral issue. A practical example can be seen between the American government and the Catholic Church, in their different positions on abortion.
Some government officials or government at large have affinity to a particular religion. So, when they are in power they feel that those of other religious faith are serious threat to them. Sequel to this, they try to formulate laws which may not be palatable to other religions. Or, they may even totally abrogate other religions. The countries that have manifested the above verdict are those involved with communist system. Examples are: the former U.S.S.R. Cuba and the rest of them. It was to avert all the above crisis that President Franklin Delano Roosevelt on 6th January 1941, proposed in his state of union address to the congress, as four essential human freedom: Freedom of speech and expression, freedom of every person to worship God in his own way, freedom from want and freedom from fear. [footnoteRef:15]5 [15: 5  M. J Adler. Freedom and liberty, Oxford companion of philosophy, second Edition, (Oxford: University Press, 2005} p. 309.

] 

Worst still, in some states, they adopt an official state religion. This tendency is predominant in the Moslem world. However, all these does not exclude that there are still governments and states that guarantees fairness and equality to all religions.
2.2          NOTION OF RELIGION
The meaning of religion still eludes consensus. This is partly because the object of religion for the most part is invisible and spiritual beings who are not subject to scientific observation as such are conceived in different ways by different people.[footnoteRef:16]6 Religion as a term has no universally accepted definition. However different authors have different definitions of the term religion. Alfred North Whitehead defines it as [16: 6 C. Nnajike, unpublished lecture note, {Pope John Paul Major Seminary Awka} 2004 p.4.] 

the art and the theory of internal life of man; so far as it depends on the man himself and on what is permanent in the nature of things[footnoteRef:17]7.  [17: 7 A. N. Whitehead, Religion in the making, [Chicago: New American Library], 1960, p.16] 



Whitehead went further to tell us that: 

religion is what the individual does with his solitariness… Thus religion is solitariness; and if you are never solitary, you are never religious. [footnoteRef:18]8 [18: 8 Loc cit.] 


William, Hones defines religion as:

 “the feelings and acts and experiences of individual man in their solitude, so far as they apprehend themselves to stand in relation to whatever the man considers the divine:”[footnoteRef:19]9 [19: 9 W. James, The Varieties of Religious Experience [London: Fontanl books], 1960 p. 50] 



The above signifies the varied ways people conceive religion. However, in the etymological trend, Christian writers as well as 19th century historians of religion led us to presume that the word religion was connected to the Latin root verbs
1. “religere” which means ‘to bind’ or
2. “relegere”  meaning to observe consciously or religari to bind in God”[footnoteRef:20]10 [20: 10  B. Amu, Religious Experience In Igbo Culture and Christian faith Experience. (Bon: Verlag Norbet M Borengasser, 1998), p., 42
] 

Equally the Latin root of the word religio is from “religere” which means to pay attention with all one’s senses to take stock, to watch out, to look on anxiously, to note or discover the divine in ordinary phenomena, to be wary.

All these listed origin of the word religion suggests to a defined and a particular fact. And that is: pointing towards a relationship between two beings supernatural and natural beings. It is the above suggestion that qualifies religious denomination to be called religion. This is because all religions of the world cannot be expressed fully by a particular definition. Within the domain of religion, some religious faith still conceive religion just as an ordinary organized system of beliefs, ceremonies, practices and worships that centre on one supreme God or  deity. For some others, religion involves many gods or deities. More still, there are other religions in which no specific God is worshipped. Equally there are the minority group that practice their own personal religion.
2.3            WHY PEOPLE PRACTICE RELIGION
There are thousand and one reason why people believe and practice religion. However we are to categorize those reasons following the style adopted in the encyclopaedia of World book. Which goes thus: so many people in the world follow a religion just for the very fact that it is part of their culture, tribe or family so it cannot ordinarily be separated from their person. They are born into it, and it is part of their existence.

Some other group adopt a religious belief for the sole purpose of feeling of security. This is because of their belief that there is a “divine eye” keeping watch over them. Who is capable of granting every necessary security and protection once they are abiding and serving in his altar.

The third group are those who are driven to adopt religious faith because of its promise of salvation. Either to be assured of security of life after death or be guaranteed of happiness.

The next group are those who confirm the affirmation below that: 
Many frustrated people have found meaning and consolation when they turn to religion. There would have been many more cases of suicide if religion were not there to provide consolation, meaning and courage to frustrated people who have come to see their life as meaningless and not worth living.[footnoteRef:21]11 [21: 11  J.  Omoregbe, A philosophical look at religion, (Lagos, Nigeria: Joja Educational Research and publisher limited, 2000) , p. 30] 



To this group religion brings forth a kind of individual fulfilment and gives meaning to their life. So, many unanswered questions in their life, which neither science nor technology even humanities can answer, find their answers and solutions in religion. Such questions include:
1. What is the purpose of life?
2. What is the final destiny of an individual person?
3. What is the difference between right and wrong? And so many other question of such like.

The last group in the categorization are those who adopt religious belief in order to enjoy kingship with their fellow religious believers “just to belong to the moving trend”. This goes to manifest the social aspect of religion as confirmed by Durkheim
“Religion serves the need of the society in which it is practiced, and the object of its cult conceals under the figure of its particular mythology, is the society[footnoteRef:22]12 [22: 12 As cited  by  J. Maccquarrie, Twentieth Century Religious thought [London: SCM Press, 1978] p. 156.] 


2.4               CHARACTERISTICS OF RELIGION
In the world today there are varieties of religion in which eight of them enjoy popular recognition and they include:
(1) Buddhism
(2) Christianity
(3) Judaism
(4) Confucianism
(5) Hinduism
(6) Islamism
(7) Shinto’s
(8) Taoism

But in the midst of their diversity there are still features they share in common and they are what we are to consider here as the features of religion and they include:
(1) Belief in the deity [God].
(2) A doctrine of salvation.
(3) A code of conduct [moral (law)].
(4) Religious rituals.
(5) Prayer and sacrifice {cult}.

2.4.1   Belief [in the deity]
No matter from the angle we observe it, anything religious or any religion always carry along with it the concept of supernatural existent. So every religious belief connotes 
To believe wholeheartedly in the existence of anything that cannot and may never be grasped by one’s senses forms the very core of religion[footnoteRef:23]13 [23: 13 C. Nnajike Op. cit. P. 1.] 


With regard to belief in the supernatural, there are three different philosophical views and they include:
(1) The Atheist
(2) The theist and
(3) The agnostics

The Atheists:- They are those  who uphold the notion that there is nothing like the supernatural existent. So they do not recognize the existence of the infinite and extraordinary power manifesting itself in the universe.
The Theists:- This group believes in  the existence of one deity of which every other existent bow to. The second in the group are those who believe in the existence of so many deities [gods] for them the infinite power manifesting it’s power on the universe is not one but many.
The Agnostics:- This group of people are mid-way to the above named two groups. For them existence of supernatural deity cannot be proved at the same time it cannot equally be disproved. So, in all, no one can boldly assert the sure knowledge of the supernatural reality nor courageously disapprove of it.

However, the scope of our work will limit us to the group of theists alone. So in the domain of philosophy belief means accepting of one proposition as true. Moreover, religious belief has a lot of influence on man. It shields off the fear of the unknown and bestow on man confidence and security. It equally moulds the behaviour of the individual person.
2.4.2       A Doctrine of Salvation 
Among the various religions of the world the doctrine of salvation remains unavoidable. It is always the key concept upon which all other attributes of religion depend to have their meaning. They stress that salvation is the highest goal man can attain though in various religions they differ in their concept of salvation.

However, often religion places salvation as what rescues men from immediate danger of perpetual damnation. Some of the religions even uphold that the danger may start from this world ranging from physical misfortune to death. Whereas some others see it to be spiritual, and is centred in the soul [bliss].

Some religions even view salvation to be a gift from God. For instance many Christian denominations believe that individuals are saved by the grace of God and not by personal merit. And some others view it as what occurs just once and it is eternal. For the Buddhists and the Hindus, the soul lives on and on after death and is reborn in another body. However, it is dependent on how well an individual has lived in the previous existence. That, will determine the status of human being or animal, the soul will live in the next world. It continues in this cyclic manner until the soul attains perfection which is ordinarily known as salvation; the Buddhists call it Nirvana and Hindus call it Moksha.

2.4.3         A Code of Conduct
This is a pattern of moral teaching and values which different religions posses in diverse forms. It is such code that govern the believers on those things to do and those to avoid so
Religious beliefs and practices relate man to the supernatural in ways which he believes will evoke certain responses from the superior power of the unknown. In doing this he also frequently relates himself in specific ways to the unknown world – to other human beings and also to the inanimate world.[footnoteRef:24]14 [24: 14 C. Nnajike, Op. Cit, p. 4.] 


This means that this code of conduct covers how believers are to relate among their members and other human beings. It even extends to relationship with the Supreme Being. Such code of conduct penetrates and controls the life of individual person to the extent that it gives stipulation on how, what, who qualifies for marriage.

2.4.4         Religious Ritual 
Rituals are ways in which people communally celebrate the meanings that give them their identities[footnoteRef:25]15. However, religious rituals involve the acts and ceremonies by which believers appeal to and serve God and other sacred powers. It is either performed as a group or alone. It is performed according to the scheduled and as regularly as stipulated by the tradition of the particular religion. The commonest ritual is prayer, sometimes rituals must be conducted at a specific period of time. [25: 15 C. Nnajike ibid  p. 3] 

.
                                 
CHAPTER THREE
3.0              RELIGIOUS EXPERIENCE
In the field of religion, religious experience is an important issue, yet not much attention has been given to it. No wonder Okeke raised these questions: 
We live in an intensely religious environment, and are constantly bombarded with accounts of experiences that are generally regarded as religious: from those who say they were in darkness before and now have seen the light to different forms experiences that people have at crusade grounds. This is in addition to countless deliverance sessions held each day in the churches and in homes. How do we make sense out of these things we see? Of what relevance are they to life of those who engage in them, what do they actually mean to persons? Or, what do people seek in these experiences?[footnoteRef:26]1 [26: 1 C. Okeke, Lecture Note on Psychology of Religion {Unpublished}, Pope John Paul II Seminary, Awka, 2006, P.1.] 



All the above questions will be addressed in one way or the other in this chapter. Some other people made their own contributions. Like Otto who said that 
Unless we look to genuine examples of this sort which show the impact of religion on terms of experience and feeling, we shall fail to understand religion. A mere intellectual inquiry into ideas like prime mover or necessary being is not enough if it cannot be linked up with the living stream of religious experience.[footnoteRef:27]2 [27: 2cited by Otto, on Religious Experience, in N Smart Philosophers and Religious Truth, (London: SMC Press Ltd, 1964), P .119 
3 C. A Campel, Selthood and Godhood {London: George Allen and Uniwin, 1957}, p. 50.   
] 


This topic religious experience has been relegated to the background by so many philosophers. Instead philosophers like Thomas Aquinas, Hume, and Kant were more concerned in discussing issues like the existence of God. Yet most of the religious truth and doctrines have their origin and foundation through religious experience. However, there are still some philosophers who made certain contributions in the field. C. A Campel defines religious experience as:
a state of mind comprising belief in the reality of supernatural being or beings endued with transcendent  power and worth, together with the complex emotive attitude of worship intrinsically appropriate thereto[footnoteRef:28]3. [28: 
 
] 

Religious experience designate ones experience of God, or experience an individual has of supernatural existent or existents; or put in another way an experience of the transcendent being or beings. This accounts why James describes religious experience as:
The consciousness of being absolutely dependent, or which is the same thing, of being in relation with God[footnoteRef:29]4 [29: 4 W. James, Varieties of Religious Experience, {New York: Macmillan Press, 1960},  p.17.
 ] 


Moreover, it is clear that religious experience presupposes that it is a relationship which involves too parties, a relationship comprising of the object and subject. The object is the individual person who undergoes the experience, whereas the subject is the mysterious reality which transcends description or definition yet it is quite obvious that it is an encounter, so fascinating and charming but terrifies.

That is why religious experience is seen as an enormous and awe-inspiring experience, and at the same time fascinating. This is because in the encounter the subject comes in contact with “whole other” a thing quite peculiar from what we are used to. That is why Mirced Eliade affirms that man is said to have religious experience when he:
Becomes aware of the sacred because it manifests itself, as something wholly different from the profane. The secured always manifests itself as a reality of wholly different other from natural realities[footnoteRef:30]5. [30: 5 M. Eliade, The sacred and the profane (New York: Harper & Row, 1961), p.11, 10.
 ] 


Having examined different philosophers view on religious experience we now stand a chance of giving a critical description of religious experience. So religious experience is a contact, a direct and personal beholding, an encounter with God or supernatural transcendental reality or realities, of which an individual’s belief is a “sine qua non” to the above encounter.

3.1 MYSTICAL EXPERIENCE AS A BASIS FOR BELIEF IN    GOD
The point which interests philosophy in this subject is the possibility of mystical experience serving a reliable source of knowledge or justifies belief about God. That is why Omoregbe said:
It is undeniable that there are many mystics all over the world, in all civilizations and among people of different religions beliefs. But there are mystics among non-religious peoples, among atheist… while those with religious beliefs interpret their mystical experience in the light of their religions beliefs… others like Plotinus, G. W. F Hegel, Francis Bradley, interprets it philosophically as part of their philosophical systems[footnoteRef:31]6.  [31: 6   J. Omoregbe, A philosophical look at religion, {Lagos: Joja Educational Research and Publishers Limited, 2003}, p.18.

] 



The people who are involved in this kind of experiences take themselves to have learnt some new teaching from it. Equally it serves as a confirmation of their belief. However only a few form of belief that is justified through this means.
3.2     PROBLEMS OF RELIGIOUS EXPERIENCE
Accounts of religious experience may raise doubt. This is because it is unsatisfactory; we cannot single out an item common to all religious experiences. Had it been that, in every religious faith there were insights unifying them it will make it easier to believe that religious idea yields to knowledge. However this problem is not unconnected with old way of conceiving definition of things. Formerly, definition is conceived as that, having essential elements in common; but it has been disproved, on the ground that in many cases we use one word for several things, not in virtue of their possessing common nature but because the things involved posses a family resemblance.

Religion just like any other discipline in life possesses, it’s peculiar structure and pattern thus deserves its own autonomy. It is not supposed to be reduced to any type of discourse. If we accept this view to be correct, it follows that it is an important task of philosophy as mother of all social sciences: to investigate into different religions for the purpose of discovering typical features of religious thinking. Thereby finding out how religious truth is to be arrived at. Though it will be very difficult to arrive to a particular argument which will convince all other religions of the truism of a particular religion. Since  both good and bad can be discovered in every religion. However it does not negate the point we are making. It is on this that Otto affirms that: 
certainly we discover tests of the truth of religion which would at least be recognized as reliant by adherents of other faiths[footnoteRef:32]7. [32: 7  Otto, op. cit. p. 27.
] 



However, the problem which even philosophy of religion combats with is; that religious experience cannot offer us any empirically proved knowledge of reality in concrete terms. Because of that some argue that it cannot be taken as a valid means of justification of any belief. But, that does not defeat the issue of religious experience, because the problem of empirical reality as the only reliable source of knowledge has been a philosophical perennial problem, which has been attempted by so many philosophers in diverse ways.
It was this problem: to reconcile the empiricist and rationalist that landed Kant into proposing the existence of Noumenal and Phenomenal worlds. Hegel on his part tried to reconcile it with his theory of absolute spirit. However, in practice, life reveals to us that empirical world is incapable of offering us a complete account of all that is. So religious experience must not have concrete evidence to qualify as a true justification of true belief.
3.3 WILLIAM JAMES PRAGMATIC RELIGIOUS                 EXPERIENCE
To understand fully William’s pragmatic religious experience, it will be nice if I clarify some terms employed by William in his book The will to Believe before proceeding.
A Living Hypothesis: It is a hypothesis which appeals as a real possibility to whom it is proposed. Any proposition that makes no electric connection with the nature of the one it is proposed to, so is not a living one but a dead one.
The show that deadlines and liveliness in a hypothesis are not intrinsic properties but a relation to the individual thinker. They are measured by his willingness to act[footnoteRef:33]8. [33: 8 W. James, The will to believe and other essays in popular philosophy, {New York: Dove publications, 1956}, p. 86 ] 


For William James, an individual reserves right to believe any genuine option. They are three in number:
(1) Forced option
(2) Living option and 
(3) Momentous option

A Forced Option:- In this option one has no alternative outside the given alternatives. William James defines it as: every dilemma based on a complete logical disjunction with no possibility of not choosing.”[footnoteRef:34]9 For instance, if I say you can either accept this truth or you go without accepting it; that, is a force of option. This is because there is no standing place outside the alternatives. [34: 9 W. James Op. Cit. 87. ] 


A Living Option: An option is said to be a living one if each of the hypothesis involved makes some appeal to the individual involved in making the choice, no matter how little. For instance to tell a Nigerian to be a Hindus or a Buddhist is a dead option but to tell him to be a Christian or a Muslim is a living option because all appeal to him.
A Momentous Option: An option is momentous, when such option is the only such opportunity, and choosing the option will either exclude you from the issue or put the chance of it in your hand.

So for William James an individual person has the right to adopt any belief that qualifies for any of the three genuine options, if it is the individual’s choice. But in doing that, the individual should adopt it with sober reflection, as a temporary answer still keeping the question open and awaiting for possible truth and confirmation. This is because a belief is possible true guide to another belief. Thus William James states that:
Belief as a function of the whole man, exist for the sake of action[footnoteRef:35]10. [35: 10 W. James, cited by H. Knox, The philosophy of William James, {London: Constable Press, 1914}, p. 68.] 


James categorically states that experience is very important in looking for the truth in religious life. For him belief should be measured in action. As a religious philosopher and a psychologist he held that 
The whole function of philosophy ought to be to find out what definite difference it will make to you and me; at definite instants of our life, if this world formula be the true one[footnoteRef:36]11. [36: 11 W. James, Pragmatism. {Cambridge: Harvard University Press, 1978}, p. 30.
] 


In his bid to elaborate on the above assertion, he used religion as a paradigm and experience as a force behind it. Knowing fully that the individual experiences religious impact in his encounter or relationship with reality.
Sequel to the above, religious experience can be regarded as the centre of James religious conception. As a man with profound religious background, he believed, that a pragmatic notion of religion is the only thing that can guarantee men living a meaningful life as well as standing in good relationship with what we uphold as the supreme deity.

James was trying to give a prominent position to experience as against rationalization and philosophy in the field of religion. That was why he said that.
The life of religion rather than it’s creeds and theories is mankind most important function[footnoteRef:37]12. [37: 12 W. James, cited by I D. Wulf’s Psychology of Religion. {USA: Hamilton Printing Company, 1991, p. 475 
13  W. James, Varieties of religious experience {New York: Macmillan Press, 1961}, p.46.] 


He was more interested in personal religion than conventional religion thus he defined religious experience as 
“The feelings, acts and experience of individual men in their solitude, so far as they apprehend themselves to stand in relation to whatever may be considered divine[footnoteRef:38]13. [38: 
13  W. James, Varieties of religious experience {New York: Macmillan Press, 1961}, p.46.
] 



This will now lead us to consider what James regards as divine. At his era philosophers offered two major conceptions of the Divine. The first is the scholastic notion which described God with such metaphysical attributes like: unity, infinity, necessity, immutability and other such qualities. But James argued that all these types of attributes have no concrete effect or practical interest to us. It was only relevant to the church [Fathers] Doctors of the middle age. But now they are devoid of real meaning and has no effect on actual life.
The second notion is upheld by those who are proposing the notion of idealist pantheism. In this notion the divine is regarded as the universal whole of which other things are dependent part or fragment of the whole. Every existent is included in the whole and the whole knows everything that is in it. James did not contribute in description of divine but centred his interest on the extent the notion of divine works; that is the effects to life.

James maintains that no matter how much the divine is held high, and all the attributes praised and conceived to be perfect, it cannot blind human being from observing that there is terrible human suffering and tragedies celebrated in the world. It is in the midst of all these and consequent upon individuals attempt to survive in this existential world that he discovers that he is a being which is not complete in itself, a deficient, incomplete and finite being. Thus he projects himself to seek a way of making-up the lacuna. To do that he realizes that he needs a higher power other than himself. That is why Blondel said that: 
auto-transcendence is summarized in human thought. There is always that constant tension between what he is and what he wants to be[footnoteRef:39]14. [39: 14  S. Chukwujekwu, Lecture Note on metaphysical study of man, {Unpublished}, Pope John Paul II Seminary, Awka, 2004, p.11.
] 

	
This tension keeps on pushing man to look for a God who really exists and has history. He should be a personality that is lying “There” outside of us but most powerful. He should not be a being enthrone out there, staying too far apart from man. But should be a being which is there with man and for the sake of man. Participating in the activities of man by way of redeeming him. Thereby making up for man’s emptiness and imperfection.

In the midst of the above man makes a conscious effort to go beyond himself through a connection with something higher. And this James called the “MORE”. More in the sense that it can redeem man from his limited state. All theological and philosophical argument have not been able to disprove the existence of the “MORE”. Different people have different opinions. In life man is in a continuous quest to live in a better world and to live a better life in order to achieve this religion is quite inevitable.
James maintains that the capacity of religion to fulfil expectations upon critical experimentation is what proves its falsity or truism. When it meets up to expectations it is true but if not it is false. For him divine powers or power is not necessary to seek to know it. But what should be sought for is the usability, [workability] that is, if it has any practical effect relevance on human life. Thus James explained that:
God is used sometimes as a meat purveyor, sometimes as a moral support, sometimes as a friend, sometimes as an object of love[footnoteRef:40]15. [40: 15  W. James, Varieties of religious experience, {New York: Macmillan Press, 1961}, p.392 ] 



If God is not conceived pragmatically this way, he cannot but be just an idol in the air and with such attributes like all perfect, all good, all knowing and things like that. Thus God will be alienated from man. The use of him will just be floating in a vacuum. Then to proffer such question as regards the nature and existence is not relevant because the end of religion is rich and better satisfying life.
Moreover, James holds that the value of religion is dependent on the consequence or effect it has on life as a whole. So if a religious experience leads to positive practical effects on human life, it will be of positive value. But if not, it will be of negative value. So if negative then it cannot qualify as genuine and right belief. James still maintains that if an individual is asked to estimate the life of religion in the most general possible term, he insists that the person will say that
It consists of the belief that there is an unseen order, and that our supreme good lies in harmonious adjusting ourselves thereto[footnoteRef:41]16. [41: 16  Ibid, P. 63.] 



3.4  WILLIAM JAMES PRAGMATIC CONCLUSION
We are to make a conclusive analysis of William James conclusion on notion of freewill and religion by going through the following subheadings: Belief as a genuine option, religious belief, tolerance and then William James verdict on freewill and religion.

3.4.1 Belief as a Genuine Option
Here the great pragmatic philosopher is trying to assert individual’s right to religious commitment. For him, in order for the individual to discover or come in contact with the part of reality, the individual should move with positive hope and open trust. Our willingness to act in situation of ambiguous nature has a great deal to contribute in shaping the world to the direction of our belief and hope. There are situations that require individual holding back his or her belief, until clear evidence is presented. On the contrary view, some situations do not admit conclusive evidence, before our decision is brought to the practical domain. It is on this ground that we are required to exercise our freewill. An article of faith is necessary here since it may contribute in shaping the nature of the case in question. So in the field of the unproved questions individuals are free to hold or form their own opinions. But it equally entails responsibility. The responsibility is the venture of running a risk because the outcome of such opinions is not certain. We are justified in believing what is desirable[footnoteRef:42]17. [42: 17 R. B Perry, In the spirit of William James, {Indiana: University press, 1958}, p. 170.] 


However, James specified the conditions under which one could exercise his right to believe even though evidences are not available at present. Individuals can commit themselves to a belief because it satisfies some of their emotional, spiritual or other types of personal devices. Notwithstanding that they have no sufficient evidences justifying them. What is presented as facts of belief are not facts but hypothesis because they cannot absolutely withstand the test of scientific and logical evidence.
To find evidence, it is necessary to believe in advance that the evidence is there, to find reason, it is necessary to believe in the rationality of the world; to seek the truth it is necessary to have faith in truth[footnoteRef:43]18. [43: 18  Ibid, P. 191.
] 


A genuine option requires an action manifesting itself in faith. We need to possess the effrontery to go into action not withstanding the vagueness of our belief.

3.4.2 Religious Belief
In life our emotions and passions help in fashioning our decisions. Sometimes they become the only determining factors. This is because in certain conditions and situations we cannot just wait for a complete knowledge. The evidence may not even be available, so the decision should be taken without waiting for purely evidential ground: choosing to wait is already a separate decision and choice of its own. For James objective evidence is better but he doubts its certainty.

However, for religious belief to merit the status of being a genuine option, it must fall within the field of being a living, forced or momentous option. That is why James maintains that 
we cannot escape the issue by remaining sceptical and waiting for more light, because, although, we do avoid error in that if religion be untrue, we lose the good, if it be true[footnoteRef:44]19. [44: 19  W. James, The will to believe and other essays in Popular Philosophy, {New York: Dove Publications, 1956 p.26.

] 


Religion equally qualifies for momentous option because we are supposed to gain here and now by our belief and to lose a certain vital good by unbelief. Religion is a living option when it has the capability of appealing and offering some value to the individual that it is proposed to.

To bring the above proposition to pragmatic analysis, let us assume that after due enquiry the evidences for and against arguments on God and religion is inconclusive for an individual person. But this notwithstanding the individual will desire to believe in God. Since such belief will have pragmatic effects like:  guarding morality and bestows great benefit on the daily life of the one who upholds such view. This is because it will make it possible for him to cope with insurmountable difficulties combating man on his daily existence. So religion lends hope to man, even when there seems to be no hope.

By way of conclusion, James opined that when an individual seeks the truth in religious belief, the individual should employ the pragmatic gadgets, like living, momentous and forced options to know if such beliefs qualify. Then he equally affirmed the individual’s right to hold belief without conclusive evidence especially in religious matter. So, he said that we have right to believe at our own risk any hypothesis that is live enough to tempt our will[footnoteRef:45]20. [45: 20 Ibid, P. 29.] 


If we apply this view to different religions, we will discover that majority of religious denominations may not pass the pragmatic analysis. That is why James asserts that: will and not reason, is the decisive faculty of religious belief experience and not reason furnishes the content and lest of religion[footnoteRef:46]21 [46: 21 A. J. Greek, Introduction to William James, {Indiana: University Press, 1967}, p.  41.
 22 W. James, The Will  to  Believe and Other Essay in Popular Philosophy,  P. 30] 


3.4.3   Tolerance as a Pragmatic Solution to Religious Conflicts
Tolerance is the only veritable tool for a peaceful co-existence of diverse religions. James emphasizes the need for the principle of tolerance in order to avoid conflicts that would inevitably arise in different beliefs and meanings[footnoteRef:47]22. Not withstanding that due to the limited and finite nature of man he is condemned to be religious; yet man should be very careful in holding religious belief, especially when it has a connection with the public. This is because beliefs are not ineffable. As such, an individual should adopt an attitude of openness; this is in order to see meaning in some other people’s belief. It is only when we are capable of paying attention to the demands and desires of those others, that we will have an environment conducive enough for free choice especially as it pertains to religion. It is a possibility an individual to be loyal to his belief and yet respect the right of the people of other religious belief. [47: 
 ] 


James emphasized on the need for adoption of principle of tolerance to forestall the unavoidable conflict that will arise among different religious beliefs. This is because no one can be a judge on his own case. Thus an individual cannot stand to justify any religious belief right or wrong, for the person is already a party to specific belief and that presupposes bias already.

CHAPTER FOUR
4.0       CRITICAL EVALUATION AND CONCLUSION
4.1       EVALUATION
James on his quest to offer a practical remedy to the long elaborated problem on freewill and religion finalized with certain conclusions that are not corresponded. The problems are not unconnected to his effort to bring the issues of divine within the domain of pragmatism. No wonder he opined that “A belief is “true” when its effects are good”.[footnoteRef:48]1 [48: 1 As cited by B. Russell, History of Western Philosophy second edition,{ London: Oxford press, 1979,} P. 771
] 


Due to James’ belief that cash value [practical result of things] supposed to be the standard of justification, he overstressed it to the extent that he confirmed that “unless we are able to infer things from experienced, we shall have difficulty in finding grounds for belief in the existence of anything except our self.[footnoteRef:49]2 [49: 2  Ibid, p. 768
3 Ibid, p. 771
] 

However, James offered a sort of formula for making choice of belief even religious belief. He said that individual should understand:
(a) What is good (b) What are the effects of this or that belief, we must know those things before we can know that anything is true. [footnoteRef:50]3 [50: ] 



However, he does not claim to have given all the necessary answers to the question of belief. If we look into the belief about God, we will discover that he omitted the issue of existence of God completely. Rather he directed his attention to the effects of such a belief in God in omission of the being of God. Thus, he concluded that if such a belief works satisfactorily then it is true. But that is a wrong conclusion. Because he was just justifying an end, without having knowledge of the means. Moreover, James was more devoted to solitary individual religious experience. He kept the concept of divine vague and broad.


4.2     CONCLUSION 
Having gone thus far, we have observed that James supports the idea of a person possessing the right to uphold religious belief even when the evidences of such religious beliefs are not conclusive. In actual sense the individual has no better alternative than to do so. This is because the human person has come to realize his finitude, limitedness, and inadequacy in the world in which he finds himself. It is from this background that the individual discovers that he is a mystery to himself. It then becomes obvious on the individual that: 
he is a dependent being, that he is not self sustaining, and that he needs to find an object of supreme worth to which he devotes himself, if he is to achieve self realization[footnoteRef:51]44 [51: 4 Ibid, p. 772] 



It is this unquenchable desire in man; to make up for his limited nature that compels him to seek for a union with the divine powers that be. In this union man longs to have, as well as experience a relationship with a being greater and larger than his own being. In such union man finds tranquillity. Such union helps in solidifying man’s faith in the divine and equally serves as a “litmus test” to claims of some religious leaders who declare that they have received a special mission from the “MORE” to offer salvation to humanity, and salvage them from their inadequacies.

However, amidst all these varied religious denominations tolerance is the answer for peaceful co-existence. The world is in a generation of dialogue, so it will pay us better to listen to one another, and understand one another’s feelings, emotions and stories. It does not mean that there will be a total eradication of religious conflict, but it will be mitigated.
It is quite obvious that there is no way the whole world will begin to share one religion. Since we all reflect different backgrounds. So the freedom of the “will” plays an inevitable role in the choice of religion. The world does not regret the multiplicity of religions. This is because, it is just a manifestation of plurality of reality, as well as diversity operating among human beings. Thus James opined that
No two of us have identical difficulties nor should we be expected to work out identical solutions. Each from his own peculiar angle of observation takes in a certain sphere of fact and troubles, which each must deal with in a unique manner. One of us must soften himself, another must stand firm in order the better to defend the position assigned him[footnoteRef:52]5. [52: 5  William James, Essay on faith and morals, ,{ New York: New American Library Press, 1962} P. 260-261

] 




Hence the issue of choice of religion should be a personal issue. No one should choose for another. Muslims who are molesting Christians or Christians who cannot see meaning in what the Muslims believe, why not apply dialogue? Some Christians, who are tampering with the shrines of African traditional worshippers, why not use dialogue and get them convinced not coerced. The same with every other religion in relation with another. Bringing it down still, employers who are compelling employee to their own religion, it is not correct. Even some landlords are limiting their tenants to religions of their choice. Worst still, siblings forcing their parents to their own religion. All these are done in the name of religion, but they are not correct. Rather they are simply infringement on human right of which religion abjures. 
However, the most proper panacea to all these problems enumerated is tolerance through dialogue and conviction. So that people will be convinced in whatever religion they freely and willingly adopt. One of the reasons why people go contrary to codes of their religion is because the religion is not a product of their own volition. The people having this type of problem are compelled not convinced. Then all through their life they will be struggling to rebel against such compulsion. Sometimes they manifest such revolution by going contrary to the religious commitment. So freewill is very necessary in every sphere of life not just religion alone. However the only solution to win one’s freewill is conviction through dialogue but if it does not work then apply tolerance so that the world will contain us all. 
 Another pragmatic solution to the issue of religious conflict is psychological theory of accommodation. This is a situation whereby one adjusts to the belief and the views of the other, even though it may be contrary to his’ or her own for the sole sake of restoration of perfect social equanimity and religious serenity. No wonder Okeke affirmed that:
“In accommodation, individuals change or modify their already existing schemas or ways of behaving and thinking according to the demands of the new situation or reality “[footnoteRef:53]6.  [53: 6 C Okeke  lecture note on Developmental Psychology, {Pope John Paul II Seminary Awka, 2005} P 20.
 ] 


This equally boils down to both self-understanding and that of the other, which if found amongst every person will culminate to absolute realization, maintenance, and sustenance of world peace.                                        
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