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ABSTRACT

This study is necessary in the face of the present-day unscrutinized quest for faith or religion. For this reason, it followed a thought-pattern that argued the credibility of God and religion. Thus, the major task of this work is to criticize without reservation this religious and moral demise of Nietzsche and restore the supreme value to its place in the world. This study does not however exhaust the rigorous arguments concerning the existence of God. It does not even pretend to expose the whole philosophical thought of Nietzsche. It evaluated and criticized Nietzsche’s arguments concerning the existence of God. For the purpose of lucidity, this study was largely critical and expository. More so, a brief historical survey of Nietzsche was adopted to bring to limelight his conception about God. This study comprise of five chapters. The first chapter comprise of the general introduction, the chapter two x-ray the meaning of nihilism for Nietzsche, and the religion and its values as attacked and refuted by him. In chapter three, the study  exposed the nihilistic morality as presented by Nietzsche. Chapter four was centered on the remedies offered by Nietzsche as the ideal value after his nihilism of supreme value. While chapter five evaluated Nietzsche’s philosophy of nihilism, alongside the conclusion.

CHAPTER ONE

GENERAL NTRODUCTION

1.1 Background Of The Study 

Throughout the history of philosophy, and especially in modern philosophy of consciousness, emphasis has been placed on mastery of the natural world. This was a time when logical optimism stood diametrically opposed to the tradition and authority that supported the validity and logic of primordial religion. It was a time when everything was focused on the practical. Possession and ownership of real estate. The practical reason is already known as volition in Kant. Schopenhauer adopted Kant's hint and conceived of reality as will and concept. According to him, the world is an useless and purposeless life with no will to survive. However, Nietzsche eventually adopts Schopenhauer's core premise that the will is the principle of existence, but he interprets this desire as the drive for power rather than the want to live.

The anthropological topic has become crucial on the path to the desire to power. This focus on the issue eliminates any supreme value in man. Thus, when Nietzsche announced and pronounced God's death, he thought he was finishing a task that earlier existentialist thinkers had begun but were unable to complete. He had no idea how much destruction he had wreaked on modern man. As a result, he joined other philosophers of his day in breaking God's grip on contemporary man.

With "God's death," man may exceed himself and achieve glory. It is now up to man to provide purpose to his existence by rising above the animals. Our so-called human nature is exactly what we should strive to overcome... [1]

It becomes clear that God, the ultimate value, was a barrier to man's accomplishment of self-fulfillment. However, removing the concept of God is said to create a vacuum, allowing emptiness to spread in all directions. This at least demonstrates the meaninglessness of religion, in which values and morals find their meaning in God. This is the emphasis of nihilism, which also entails a reassessment of these ideals. Nietzsche was able to construct a new value that would replace the old and removed' highest value through nihilism.

1.2  Purpose Of Study

This project is necessary in the face of the present-day unscrutinized quest for faith or religion. For this reason, it will follow a thought-pattern that will argue for the credibility of God and religion. Thus the major task of this work is to criticize without reservation this religious and moral demise of Nietzsche and restore the supreme value to its place in the world.

1.3 Scope Of Study

This work does not however guarantee to exhaust the rigorous arguments concerning the existence of God. It does not even pretend to expose the whole philosophical thought of Nietzsche. It will evaluate and criticize Nietzsche’s arguments concerning the existence of God.

1.4 Method Of Study

For the purpose lucidity this work will be largely critical and expository. More so, a brief historical survey of Nietzsche is adopted to bring to limelight, his conception about God.

1.5 Division Of Work

This work is divided into five chapters. First chapter comprise of the general  introduction, chapter two will x-ray the meaning of nihilism for Nietzsche, and the religion and its values as attacked and refuted by him. In chapter three, we shall be exposing the nihilistic morality as presented by Nietzsche. Chapter four centers on the remedies offered by Nietzsche as the ideal value after his nihilism of supreme value. Chapter five will evaluate Nietzsche’s philosophy of nihilism.

1.6 Brief Profile Of Friedrich Nietzsche  

Friedrich Wilhelm Nietzsche was born on October 15, 1844 at Bocken in the province of Saxony. He was the son and grandson of Lutheran ministers. His father died at the tender age of four and he grew up under the care of his mother Fran Nietzsche and his sister, Elizabeth.

At the age of fourteen, he was sent to the famous Pforta School where he studied classics, religion and German literature. In 1864, he went to the University of Bonn and studied theology. But having lost his faith in Christian religion in 1865 he abandoned theological studies, left Bonn and went to Leipzig where he studied philology. Here, also he came upon Schopenhauer’s works, The World as Will and Idea, which had an influence on him and confirmed his atheistic standpoint. He was also influenced by the Wagnerian music he came in contact with.

His outstanding intelligence merited him the appointment as a lecturer at the age of twenty, and later at the age of twenty-four, was yet appointed to the chair of classical philology at the university of Basal. He was at this school until heath forced him to resign his professorship in 1879. It was during this period that he came close to a relationship with Wagner but thy later separated. From 1880 to 1889, he lived life of solitude. He surprisingly became insane in 1889 and remained in that state of mental and physical paralysis until his death on August 25, 1900 at the of fifty-five.

Nietzsche was a prolific writer and wrote extensively even while ill. His major works include: The Birth of Tragedy, which he wrote in 1872. Between the periods of 1873 to 1876, he published the Untimely Meditations and Human, All-to-Human. Then, again between the periods of 1881 to 1887, he wrote these five books: The Dawn, The Gay Science, Thus spoke Zarathusthra, Beyond Good and Evil and Genealogy of Morals. In 1888, he yet produced these books: The Case of Wagner, Twilight of Idols, Anti-Christ, Ecce Homo, Nietzsche contra Wagner and completed work, The revaluation of all Values (The Will to Power).

CHAPTER TWO
2.0 RELIGIOUS NIHILISM.

2.1 What Is Nihilism?

The term “nihilism” comes from the Latin word “Nihil” meaning “Nothingness”. The new Webster dictionary defines nihilism as, “… All attitude rejecting philosophical or ethical principles”
. It further describes historical nihilism as, “the doctrine or program of a nineteenth century and twentieth century Russian revolutionary group which rejected all forms of tradition and authoritarianism in politics, religion, morality and art”
.

The name “nihilism” first appeared in Ivan Turgenerou’s novel, namely, Father and Son. One character in the book says that,

A nihilist is a man who does not bow before any authority; who does not take any principle of faith; whatever reverences that principle of faith may be enshrined in…

Nihilism consists in the dogmatic tendency to deny not only the existence of God but also the permanence of reality. One can therefore say nothing that is absolutely true of anything since no claim to truth have authentic or objective foundations. A classical exponent of nihilism in its intellectual aspect is Gorgias in Plato’s dialogue of that name, in contrast with the earlier philosopher, Protogoras, who held that “man is the measure of all things.”  That truth is relative to persons and circumstances, Gorgias taught that there could be no truths at all. Mikhail Bakum (1814-1976) taught that societies only hope lies in its destruction. The more radical Dmittrii Pisarev (1984-1876) taught that society is so devilish that its destruction is a good itself. Furthermore, nihilism involves a denial of all higher and objective values. In Western Europe, nihilism meant a denial of objective truth and values. Furthermore, nihilism is a way of thinking and a psychological condition that arises as a direct consequence of the suspicion that there is really no external or internal moral authority. So, Nietzsche became a nihilist when he attacked accepted values. He held the view that the interpretation, which Christianity bequeathed to Europe, was a life-negating pessimism.

Nihilism takes either a passive or an active form. Passive nihilism underscores the absence of values and purposelessness of existence. Active nihilism seeks to destroy that which it no longer believes. This was the form that Nietzsche undertook and prophesied.

2.2 Nietzsche’s Conception Of Nihilism

What does nihilism mean for Nietzsche? He answers thus: “… that the highest values devaluated themselves”
 Nihilism is understood as a historical event and he interprets the event as the devaluing of the highest values. It is not in any way simply a phenomenon of decay; rather nihilism, as the fundamental event of western history, is simultaneously and above all the intrinsic law of that history. Nietzsche recognizes that despite the devaluations, the world itself remains and above all becomes valueless and presses inevitably towards a new positing of values.

After the former values have become unsustainable the new positing of value changes, in respect to these former values, into a revaluing of all values

The negation of the values comes out of the affirmation of the new positing of values. This explains Nietzsche’s contention that there is no compromise with the former value; the absolute negation belongs within the affirmation of the positing of new value. In order to provide a foundation for the new positing of value as a counter movement, Nietzsche even designates the new positing of values as Nihilism: “… that nihilism through which the devaluing to a new positing of values that is alone definitive, complete and consummates itself”.
 This definitive phase of nihilism is called completed, that is, Classical Nihilism. Heidegger, commenting on the meaning of nihilism as Nietzsche had, made us to believe that he understands nihilism thus: “The devaluation of the highest value up to now…”
 He also takes an affirmative stand towards nihilism in the sense of revaluing of all previous values. Consequently, the name ‘nihilism’ remains ambiguous. Considering it in two of its extreme forms, it always has primarily double meaning. Firstly, it designates the mere devaluing of the highest value up to now, while on the other hand, it also means at the same time the unconditional counter movement to devaluation.  

However, if the highest values have devalued themselves, that is, if God in the sense of the Christian God has disappeared from his authoritative position in the suprasensible world, then his authoritative place itself is still always preserved even though it appears as that which is no more.

But this empty place demands to be occupied by a new and to have God now vanished from it replaced by something else 

New ideals are then set up, this setting up according to Nietzsche happens through doctrines of world happiness, through socialism and Wagnerian music. With this, there is thus the establishment of what Nietzsche calls incomplete nihilism. It comes therefore to prevail. Nietzsche says this about it:

Incomplete nihilism, its forms: we live in the midst of it. Attempts to escape nihilism without revaluing our values so far, they produce the opposite; make the problem more acute.

It is now clear that Nietzsche has presented us with two levels of nihilism, namely, Complete and Incomplete nihilism. From this presentation and according to his own interpretation, nihilism is throughout the history in which it is a question of values- the establishing of values, the devaluing of values, and the revaluing of values differently from the old and eliminated ones.

In the final analysis, nihilism means the overthrow of the decadent Christian civilization of Europe. At the same time, it will also clear way for the trans-valuation of values, for the emergence of a higher type of man, Ubermensch.
2.3 Nietzsches’ Conception Of Christianity
Religion has debased the concept Man. It has put man into fear and thus man has lost the love of man, reverence for man, and confidence in man, indeed the will to power. This is nihilism. Its consequence is that everything good, great, true is superhuman and is bestowed only through act of grace. Christianity is a religion and Nietzsche conceives it as thus: “… Nihilistic religion that is appropriate to people grown old and tame.”
. Christianity is never a historical reality. It represents the misuse of words when some elements of debasement, which is a symbol of manifestation of decay as Christian churches, Christian faith, and Christian life, label themselves the holy name Christianity. In fact, Christ denied everything that is today called Christianity according to Nietzsche. He further gives a new interpretation of Christ’s death on the cross. It has been only a sign of how one ought to behave in relation to the authorities and laws of this world. It is a lesson for us that one should not defend himself even in the face of danger. Nietzsche regards Christianity holistically as a corrupt religion that was built on principles that are themselves deceptive.

I regard Christianity as the most fatal seductive lie that has yet existed, as the great unholy lie: I draw after growth and sprouting of its ideal from beneath of every form of disguise, I reject every compromise position with respect to it. I force war against it.
 

It is obvious that Nietzsche totally rejects Christianity and everything associated with it. He accused Christianity of destroying all the truth by which men had lived in the pagan classical times. Tragic truth as lived and understood before Socrates was undermined by Christian mythology. This period of antiquity is blamed for preparing the way for the conquest of Christianity. Socrates and Plato are accomplices and at the fulfillment of their work, Christianity counteracted pagan truth with its venom.

… Such myths as a triune God, moral world-order, sin, grace, redemption, immortality, resurrection, hell, heaven thoroughly destroyed the appeal of paganism for the masses…

Christianity developed an effective way of announcing and spreading its doctrines. We can credit Christianity for promoting lies and hypnotizing men even to the extent of believing in it. Christianity reduced reason, science and philosophy. It praised God as its promulgator and demand that this should be accepted with gratitude and humility. Nevertheless, it preached equality of every type of person before God.

 … Christianity shrewdly nurtured the resentments of the mighty. She attracted outcasts and failures of every sort by persuading them that they were their equals before God and the redeemer of any other man…

Christianity as a movement makes the weak, the ignorant and the foolish feel on top of the world. Her doctrine is characterized by paradoxes such as life through death, honour through humiliation, mastery through slavery. Christianity is in fact a religion against the noble and the strong.

Christianity is a movement aimed at conquering the strong; discouraging the noble, exploiting the miseries of men, eroding their self-assurance, poisoning their natural instinct, rendering them sick, weak until their will to power is reversed and turned against them

It has waged war against the highest type of man. It has taken the strong as a type of an outcast. In reverse, it has taken the side of everything weak and made them ideal out of opposition to the preservative instinct of strong life. It has taught men to feel the supreme values of intellectuality as sinful, misleading and temptations.

In Christianity, there is no relationship between religion and morality with nature. In other words, Christianity is anti-natural and full of imaginations or unrealizable ideas.

Nothing but imaginary causes (God, soul, ego, spirit, free will): Nothing but imaginary effects (sin, redemption, grace, punishment, forgiveness of sins)… an imaginary teleology (the kingdom of God, the last judgment, eternal life)

Furthermore, the idea Christians have about God is the worst havoc and corrupt ideas about God today on earth. For example, they regard God as:

…  God of the sick, God as spider, God as spirit, it even represents the low-water mark in the descending development of God’s type.

God degenerated to the contradiction to life instead of being a transfiguration and eternal. In God there is the declaration of hostility towards life and nature.

… But we find that which has been reverenced as God not godlike but pitiable, absurd, harmful, not merely an error but an error against life.

Moreover, Christianity instead of enhancing and developing the state, society and nature becomes an abolition of them. This is because it forbids oath, wars, courts of justice, self defense as made manifest in Christ’s exemplary life. It presupposes a narrow, remote, completely non-political society. In a Christian state, politics is a piece of imprudence, a lie and treats the ‘God of hosts’ as if he were a chief of staff. The papacy is not capable of carrying Christian politics. So a Christian would be anybody who abides by the above with regard to the state.

Whoever says today: I will not be a soldier, I care nothing for the courts, I shall not claim the services of the Police, I will do nothing that may disturb the peace within me: and if I must suffer on that account; nothing will serve better to maintain my peace than suffering – will be a Christian.
 
Nietzsche also attacked the priest and theologians since they are Christians. He regarded them as liars. Since lies are part and parcel of the theory of every priesthood, according to him, lies are permitted in their midst as means to a final end. It was in this lie that priests invented a God who rewards and punishes. He therefore regards them as his enemies and developed a kind of pity for them.

I pity these priests, they go against my taste… they seemed to me as marked men and prisoners. He whom they call redeemer has cast them into bondage…

At the end of the whole attack, he pronounced his judgment on Christianity. “I condemn Christianity; I bring against the Christian church the most terrible charge any prosecutor has ever uttered”
 He threatened to inscribe this eternal accusation against Christianity everywhere there are walls with letters that will make even the blind see. He perennially condemns Christian.

2.4 Anti-Christ

Nietzsche is anti-Christ because he rejected everything in connection with Christ. He hates Christ because, according to him, he undermined man and has led him astray, even to the point of self-destruction. Indeed, he really was anti-Christ, but did he succeed? He said these of Christ.

I do not like at all anything about that Jesus of Nazareth... He put many ideas into the heads of little people, as if their modest virtues were of any consequence…

In his attack on Christ, he is found in the paradox of uncertainty. In one place, he conceives Christ as the only Christian that ever existed and on the other, Christ is not the founder of Christian religion since what he has labeled Christianity today is the very opposite of his life: “What did Christ deny? Everything that is today called Christian”
 He was against Christ because according to him, Christ advocated a type of life that is full of the symptoms of decadence. Jesus did not bring new knowledge or new faith, he only fashioned in himself a new way of life. For Nietzsche, the message of Jesus when he used the words Light or Life referred merely to the inner world, nature and reality. This led him to conclude that Christ was anti-realist.

Nietzsche also criticized Christ’s humility. He wanted Christ to be a man with great power. So when he saw the opposite, he regarded it as weakness. For instance, Jesus should have retaliated, resisted and fought back the injuries- calumny, mockery, bearing of the cross meted on him, but he suffered, entreated and rather loves those who punished him and did evil to him. Thus, Nietzsche could not comprehend how one cannot defend himself, grow angry or even resist the evil one. Jesus therefore paid dearly for it, thus:

… This bringer of glad tidings, died as he lived, as he taught not to redeem mankind but to demonstrate how one ought to live
.

And the death was even a shameful one “the fate of the evangel was determined by the death, he hung on the cross… a shameful death.”

1.5 THE DEATH OF GOD
From Descartes, modern philosophy has emphasized the primacy of the self. The ego is prior to any other existent and this is embedded in consciousness. So all that modern philosophy had to offer man was the total rejection of any other existent prior to man and such eliminated God. Some of the culprits include Feuerbach, Karl Marx, Jean-Paul Sartre and Nietzsche.

For Nietzsche, it is the belief in God that hinders the potentialities of man towards this actualization of the subject. The death of God will therefore mean the reassurance of man’s energy and freedom, which will now be geared towards this realization of the subject. God stands in the way of the will to power. He is also antithesis to any thesis. More still, Nietzsche, a philosopher of the future and a prophet of nihilism, based on the decline of the belief on the Christian God, hence proclaimed the death of God, God is dead. In his book, the gay science, a mad man makes this proclamation. The madman lit a lantern and ran to market place, and cried incessantly; “… I seek God, I seek God!”
 As many of those who do not believe in God were standing there, he provoked laughter. He was cajoled and mocked: Why did he get lost? Is he afraid of us? Or is he hiding? But the madman decided to tell them where God was: “God is dead. God remains dead, and we have killed him. All of us are his murderers.”

He continues:  

We have killed him – you and I. Do we not hear anything yet of the noise of the gravediggers who are burying God? Do we not smell anything yet of God’s decomposition. God remains dead.

The madman could not understand the reason behind the killing of God and was bewildered. To show his annoyance, he threw his lantern on the ground and it broke and he went away. To mourn God therefore, he entered diverse churches and intoned his requiem aeternam Deo. When he was called for explanations, he asked: “What are churches now if they are not the tombs and sepulchers of God?”

Nonetheless, he was of the opinion that man killed God to free himself from nihilism-nothingness. Man had to take this noble and head blowing task to murder God and make himself God

… God could not die a natural death. In order that the world, for so long darkened by this vast shadow, might at last emerge into the light, man had to take upon himself the impossible crime…

Supposing we ask this question. Did God ever exist? Nietzsche answers No because He would be one if there was and it is only an illusion proceeding from man’s weakness and inability to transcend himself. A mere fabrication of weak Christians to manipulate men’s mind and turn them towards the beyond: “The concept God was invented as the counter concept to life: everything harmful, poisonous, slanderous, all deadly hostility to life...”

But with death of God, he thought he has been able to deliver humanity from the corruption of God. He has ended the prehistoric period of nihilism and opened a new era. Consequently this liberation from nihilism ushers man to his destiny- auto transcendence. With the death of God, morality and religion have no foundation.

 CHAPTER THREE

 3.0 MORALITY IN QUESTION.

3.1  Nietzsche’s Conception Of Morality

Having rejected God, Nietzsche sets out for the revaluation of all moral values. He offers a definition of morality as thus:

Here is a definition of morality. Morality is the idiosyncrasy of decadents, avenging themselves successfully upon life

Furthermore, he has also another understanding of it as “Morality is just as ‘immoral’ as any other thing on earth; morality is itself a form of immorality”
. Morality is conceived as a system of evaluation that partially coincides with the condition of a creature’s life. Thus morality opposes the being of man and also negates life. “Every system of morality is a sort of tyranny against nature and also against reason…”
 For Nietzsche, to think of morality will tantamount to falling under its spell and such he did not give a place for morality at all. He saw it as a poison and consequently denied it. Since morality is referred to as the fictitious worlds, it has no claim on us. As having no claim on us, all other phenomena associated with it is declared null and void. He declares his proposition thus:

My chief proposition: there are no moral phenomena there is only a moral interpretation of these phenomena.

In the final analysis, morality for Nietzsche is anti-natural and as such should be discarded. The existing moralities which are according to him are ‘anti-natural’ can take the forms of absolute and universal moralities, it were his view that morality should enhance life, but through various stages, morality were detached from, made hostile to nature and at last made absolute. This absolute nature of morality denaturalized man, separating the act from the agent, that is, the belief that actions are good and bad in themselves regardless of who does them. We realized then that absolute morality has been directed against life and nature.

In sum, denaturalization took morality from the service of life, and made moral value absolute, therefore capable of condemning life itself

Invariably, Nietzsche condemns the morality, which claims absolute status. This is how he conceives it:

 … Its imperatives are categorical, its values are supreme and as such, all else must be approved or condemned in reference to them. Secondly, it claims absolute universality of forms… thirdly; certain qualities are utterly good, others utterly evil...

Christian morality is absolute morality and as such expressed the desire of decadents for revenge against life. It is anti-natural, ill intentioned. Christian morality has demoralized everything, even to the terrible nonsense of making love altruistic.

Christianity contradicts nature when it required us to love our enemies, for nature’s injunction is to hate your enemy. Moreover, the natural origin of morality is denied by requiring that before man can love anything, he must first love God

Thus the error on which absolute morality is based is exposed and this facilitates its criticisms. This type of morality is nihilistic according to Nietzsche, because its logical conclusion is the condemnation of all existence. 

There is also a universal morality. But this should not be prescribed for all since it will not justify nature. There is no universal value for all since men are different. And also, to think of universal morality amount to degrading and denaturalizing nature. Therefore every system of morality must have its basis on nature and since there are grades in nature, norms should be according to one’s state of life. The universal morality is the antithesis of the individual morality even though he objects to ordinary democratic individualism because of the quality of men it produces. It is converting humanity into a general weakness; Individuals without individuality. This opposes the development of strong individuality.
3.2 MASTER-SLAVE MORALITY

In his search to create a moral order, he discovered that in the moralities, which prevailed in the world, they are certain traits reoccurring regularly together and connected with another. However, in the course of this quest, two primary types of morality unfolded themselves to him, and a radical destruction of morality was brought to light. “There is master-morality and slave morality…”
 Nietzsche also observed that attempts to reconcile the two moralities in all higher and mixed civilization proved abortive. This was because of their close juxtaposition even in the same man.         

 In master morality, ‘good’ has always meant ‘noble’ in the sense of, ‘with a soul of high caliper’, and ‘evil’ meant ‘vulgar’ or ‘plebian’. It is the noble who creates the conception of ‘good’. Therefore it is for the exalted, the proud and those that matter in society to have the conception of good. Whatever is ‘good’ belongs to this class. The ‘noble’, ‘prominent’ and ‘magnanimous’ type of man regards himself as the creator and determiner of values. He dictates for all. What is good for him is good to others. What is harmful to him is harmful for everyone else and he alone confers honour on things; he is the creator of values:

The noble type of man regards himself as a determiner of values; he does not require to be approved of; he passes judgment…he is the creator of values.

The noble type of man cannot tarry with the lower class in whom the opposite of pride and power displays itself. “Master morality… through it, the nobility affirmed itself as good, setting off against the baseness of the lower class”
 The noble man honours whatever he recognizes in himself and his morality is one of self-glorification. He acts out of abundance of power, which seems to overflow. He would not regard the unfortunate, the less privilege unless out of pity and abundance of power. “He may help the unfortunate, but not out of pity rather from an impulse, generated by an abundance of power”
 The noble type of man only regards the one who also has power over himself, who exercises power in all its forms and takes pleasure in subjecting himself over others. He also has reverence for all that is severe and hard. However master- morality is condemned because this morality which is characterized by faith in oneself, pride in oneself and a radical enmity and irony toward selflessness. In recent time, where sharing is necessary and essential, this morality cannot be condoned. This morality is foreign and irritating since it lends no helping hand to the unfortunates and owes no duty to them except his equals. All the above are the features of the noble morality which is not the morality of modern ideas. It is at this present time difficult to unearth and even disclose it.

By contrast, the above characteristics are otherwise not the same with slave morality.

Slave morality originates with the lowest elements of society, the abused, the oppressed, the slaves, and those who are uncertain of themselves.

Slave morality is a creation of resentment just like every other decadent type and contrasts with master morality in all point. While master-morality is active, spontaneous, slave morality is inactive and static. Evil is the primary concept in slave-morality good is derivative. For the slave morality, ‘good’ represent those qualities which serve to alleviate the existence of sufferers such as pity, sympathy, patience, humility, etc according to him, in slave morality, evil man arouse fear whereas in master morality, it is precisely the good man who arouses fear and always seeks to arouse it. The slaves begin the slave-morality by resenting oppression and envying the good future of their master.

The challenge to the master morality resulted from a deep-seated resentment on the part of the slaves… resentment experienced by creatures who, deprived as they are of the proper outlet of action, are focused to find their compensation in an imaginary revenge

The revenge takes the form of protest against that noble. The virtues of the noble through the agitation of the ‘herd’ mentality are made to appear as vices, and emphatically made all the weak qualities appear as virtues, good and desirable. “The slaves revolution in morality begin with this, that resentment itself becomes creative and gives birth to values”
 Thus the slaves were able to conquer and over power the noble’s aristocratic morality and consequently made the ‘herd’ mentality dominant in Europe.

With the conquest of master-morality by the slave morality, there emerged the doctrine of socialism, utilitarianism and new values. Ideals such as peace and equality were put forward under the guide of fundamentals of the society. The ‘herd’ never accepted the noble morality, which grew out of abundance of power and hardness of life. But Nietzsche did not think it a wise and subtle decision for the weak to undermine the power of the noble. They have denied life by creating a negative psychic attitude towards the most natural desires of man. “This slave morality is…a will to the denial of life, a principle of dissolution and decay.”
 Whereas all the noble morality grew out of a hilarious affirmation of the self, slave-Morality does not accept anything that comes from outside. Notably this suggests its misgivings. But in order to react at all, slave-morality requires an outside world, a counterword, and external stimuli.

Nietzsche’s conception of these two moralities shows that he accepted master-morality and rejected slave-morality and so he set out to posit his own morality, which was based on the ubermensch. These moralities denied the will to power and as such were basically dishonest and he blamed Judaism and Christianity as its primary cause.

3.3 Moral Valuation (Good And Evil)

Owing to the scrupulosity that was peculiar to him at his boyish age of thirteen, when leisure and God should occupy a place in his heart, his curiosity rather pushed him towards the origin of moral valuations – ‘good and evil’. As a solution to satisfy his curiosity, he honoured God and made him the father of evil.

I devoted to that problem my first childish attempt at the literary game and as regards my infantile solution to the problem, well; I gave quite properly honour to God, and made him the father of evil

The moral valuations emerged from his quest for what is good and bad in relation to man. Whatever was called good was originally conceived in the praise arising altruistically from the standpoint of which they were conferred, in other words, those to whom they were useful. But later on, this praise was forgotten and these altruistic acts simply praised as good, came also to be felt as good as though they contained any intrinsic goodness in themselves.

This initial derivation contains already all typical and idiosyncratic traits… we have ‘utility’, ‘forgetting’ habit and finally ‘error’…

The concept of good is sought and located in the wrong place. The judgment did not originate among those to whom good was exposed. Nevertheless, it was the aristocrats, the noble, the high minded who arrogated themselves the right to create values for their own profit and were of the opinion that they themselves and their actions were good as opposed with the low-minded, the vulgar, and the slave. It was this distinction between the two classes that originates the moral valuations.

Having demoted the good values, he started the transformation of evil to good in the dialectical evolution of values. He therefore proposed violence and broad use of man’s passions. What makes man good is his wickedness. “… The greatest evil belongeth to the greatest good.”
   He goes further to distinguish between the evil of weakness and the evil of power. Again, instead of abhorring goodness, he should become better by becoming evil. For instance, instead of loving one’s enemy, man should adopt the Old Testament biblical dictum of “an eye for an eye; a tooth for a tooth”. In other words, there is need for revenge.

When, however, you have an enemy, do not require him good for evil: For that would make him ashamed. And when you are cursed, I do not like it that you want to bless. Rather curse back a little.

Since revenge is the best approach to life, Zarathustra says:

And should a great Injustice be done to you, and then quickly do five little injustices besides… a little revenge is more human than no revenge at all.

Lastly, the two opposing values ‘good and evil’ have fought a dreadful, a perennial fight in the world, yet the fight is still indecisive.

3.4 Critique Of The Moral Ideals

The word ‘ideal’ should be better referred to the word ‘desiderata’. This will amount to ‘moral judgment’. Therefore morality could contain judgment on everything in nature. But the right to this judgment could be questioned according to Nietzsche. “Whence does it derive the right to this judgment”
 For Nietzsche, moral judgment is not welcomed even though it is an ineradicable instinct. We can conceive the moral ideal as one the ineradicable stupidities and immodesties that has befallen our species. Thus the moral judgment has raised every thing that debases and lowers man to an ideal.

The ideal is the penalty man has to pay for the tremendous expenditure he has to meet in the all-actual and pressing task. When reality ceases, dreams, weariness and so on will emerge. But the ideal is simply a form of dream, weariness and weakness. It is nihilism.
Every ideal presupposes love and hate, reverence and contempt. Either the positive feeling is the ‘primus mobile’ or the negative feeling is. But we ought to be aware that hate and contempt are the primary motive in any resentment ideals. Man should not arrogate to himself his ideal as the best. One should only posses it to distinguish oneself and to place oneself.

Furthermore, ideals are for the strengthening of life (pagan), dilution of life (anemic) and denial of life (anti-natural).

The Christian ideal is anti-natural. It negates the values of pride, pathos of distance, exuberance, and the noble ideal: the beauty, power, splendour, and the man of the future. This Christian ideal is therefore declared null and void since it is a tyranny against life. He declared war against it.

I have declared war on the anemic Christian ideal (together with what is closely related to it) putting an end to its tyranny and clearing the way for new ideals for more robust ideals

The Christian ideal has much interest in the ‘good man’ and the ‘Saint’. The good man therefore is the ideal that everyone has to attain or strive towards. Nietzsche stands in opposition to the good man, the Saints as the ideals. The demand by Christianity to reduce man to the ‘good’ is a half-sided efficiency. The ‘good man’, ‘the saints’ are slaves. They are the one who cannot posit themselves as the goal but bestows honour upon selfishness. The good man is a tyrant. He has turned a means to life into a standard of life. It is a form of instinct. In short all good people are weak. They are weak because they are not strong enough to do evil.
         

Of all evil I deem you capable: therefore I want the good from you. Verily, I have often laughed at the weaklings who thought themselves good because they have no claws.

In the end, ‘desiderata’ have been abused with reference to man. It has also reduced the value of man and has been the actual force disparaging the world and man. It is a great seduction to nothingness. Nihilism.

CHAPTER FOUR
4.0 REMEDIES OF NIHILISM.

4.1 The Will To Power.
Since the highest values have devaluated themselves, and since men have lost the anchor to which they have ever been moored, a problem arises. And the only solution lies in power:

The only value… to take the place of these highest values that have lost their value for contemporary man is power.

According to Nietzsche, man must therefore develop the will to power. The will to power is a principle of a new evaluation of nihilism and the positing of new values. It has its greatest relevance in the superman.

Life is essentially will to power. Every living organism has the tendency of growth and of surpassing itself and power. This will to power is embedded in nature, that for man to disobey it would be to disobey nature. It belongs to man intrinsically. Life is by nature something active and aggressive. Furthermore, life is a plurality of forces. For example, pleasure and pain. Pain can be the spur for exerting power to overcome an obstacle, whereas pleasure can represent a feeling of increased power. So, all active forces in living beings are consequences of the will to power. Nietzsche proposes that: “Everywhere and in everything the will to power is seeking to express itself.”

The will to power is certain to have some consequences. These consequences, namely, exploitation and aggression are nothing but a step to overcome and revitalize man’s weakness.

Exploitation does not belong to a depraved, or imperfect and primitive society; it belongs to the nature of the living being as primary organic function, it is a consequence of the intrinsic will to power, which is precisely, will to life.

Thus the will to power is the will to grow towards an upward drive in life. As such, one can define all active forces as will to power. For Nietzsche, the will to power is operationally evident in such areas of life as knowledge of nature, society, state, individual and art.

Nietzsche conceives knowledge as an instrument of power. It is clear then that knowledge increases with every increase in power. As we all by nature desire to know, the degree of this desire is dependent upon the growth of the will to power in man. “… The measure of the desire for knowledge depends upon the measure to which the will to power grows.”

In other words, the will to knowledge depends on the will to power since the aim of knowledge is not to grasp absolute truth for its own sake. The world even has an inner will behind it. This inner will is that of power.

… An inner will must be ascribed to it, which I designate as “will to power”… as an insatiable desire to manifest power; or as the employment and exercise of power…

The driving force is will to power and there are no other physical, dynamic or psychic forces except this. The will to power expresses itself in the interpretation of the way in which forces are exhausted and the transformation of energy into life, with life manifesting itself as the maximal goal.

In the will to power, the study of society is so valueless to conceive man as society rather than a ‘unit’ and this is naïve. And so, he condemns the state as preventing the development of the individual. “The state organize immorality internally… as police, penal law, classes….”
 But the individual should develop into an outstanding individuality. So, every society with its psychological instincts for education should not have as its aims to check desire for power since with its glorification of social welfare and patriotism, disparages the tyrannical individual. This however will not happen since the man who exercises power powerfully will come and break the barrier and thus render the possibility of the individual development into reality. The will to power as art is the counter movement to religion, morality and philosophy

Our religion, morality and philosophy are decadent forms of man. The counter movement: art.

Since art is by nature anti-pessimistic, it declares war against the nihilistic philosophy such as pessimism, which is the will to the denial of life. “Art is the only superior counter force to all will to denial of life…”
 Nevertheless, man is in need of power because the will to power enable him combat nihilism. And since he possesses the quest for auto-transcendence, he looks for obstacles, something to overcome.

4.2 The Ubermensch (Superman)
In the bid to find another super being who would replace the old and bad God, he came out with the idea of Ubermensch (superman). The superman is the goal for the will. Zarathustra spoke thus to the people:

I teach you the superman; man is something that should be overcome, what have you done to overcome him? ...the superman is the meaning of the earth.

The superman is one who has gone through the rigours of life and has conquered. He is the triumphant and nothing will ever forbid or obstruct him.

 The superman will be the truly freeman for whom nothing is forbidden except what obstructs the will to power.

Thus the idea of the superman is the highest possible development and integration of intellectual power, strength of character and will to power. He would be a highly cultured man, that is, a full man. He regards nothing as forbidden except of course whatever is weak whether under the form of vice or virtue. Indeed, he is a free being and he also affirms life and the universe. God is dead; man must simply turn his back against the traditional values such as happiness, reason, virtue, piety, and justice because they block man’s realization. The superman is the only alternative that would be accepted since man cannot be God. Consequently, Nietzsche warned the people to remain faithful to the earth and stop the belief in the super-terrestrial hopes. Furthermore, it is a sin against the earth if we don’t conform to this warning.

Once, the sin against God was the greatest sin; but God died. To sin against the earth now is the most dreadful thing…

According to Nietzsche, man is a rope stretched between the supermen and unless men overcome his limitations, they would plunge into the abyss of animalism. Man is a bridge and not an end. He is the one who must sacrifice himself or be sacrificed in order to make possible the advent of the superman. The advent of the superman is the modern man’s desire for attaining the will to power, and superior man having the courage to transvalue all values

The superman cannot come unless superior individuals have the courage to transvalue all values, break all tables of values, especially the Christian values, and create new values out of their superabundant life and power.

The new created values will give value and goal to the superman. Therefore, all that hinders the advent of the superman must be surpassed. The first in the list are the masters of the present who have dominated the modern man. “They are the masters of today… surpass them… these petty people: they are the superman’s greatest danger!”
 The masters of today or of present are obviously the Christians who have been obstructing the will to power in man through their preaching. They led men to hold tenaciously on God and thus become his subjects at His own mercy. With the emergence of the superman every limitations will be surpassed. He would even go beyond God to make himself God. By making himself God, he has attained all the attributes and qualities of God such that every other man participates or shares in him. He is thus perfection.

Verily a polluted stream is man. One must be a sea to be able to receive a polluted stream without becoming unclean. Behold I teach you the superman. He is this sea; in him your great contempt can go under.

The implication is that the superman is now God and has taken the place of the Nietzsche’s God of nihilism. This is further buttressed by his belief that the worship of a visible God (Nietzsche’s own God) is far much more worthwhile than the worship of a hidden Christian God. This visibly made God is the superman, who is insurmountable in the order to existence 

For the realization of this superman, various conditions are necessary. The superman presupposes maximum power and hardness. Heidegger knows of the man of such rank who is indeed closely related to the ubermensch and who exercises great power and hardness like him. “The man of rank exercises power and violence against being and wrests being from concealment…”
 The superman as the violent one who exercises power powerfully devices his essence in self-transcendence with the power to do anything.

It is therefore necessary that the superman becomes powerful, hard, creative, cruel, boastful, ruthless, pitiless, deceitful and unscrupulous. Nietzsche pinpointed that the most powerful of man, the creator would have to be the most evil in as much as he carries his ideal against the ideals of other men and remarks them in his own image. Evil is conceived as hard, painful and enforced. Thus the greatest evil in man is most necessary for the superman. “Man is evil…man must become better and eviler- so do I teach the evilest is necessary for the superman’s best”
 

It is easily ascertained that virtue is not one of the constitutive elements for the realization of the superman; rather vice is most the required and cherished for its rise and manifestation. “I, however, rejoice in great sin as my consolation.”
 The superman is therefore evil and abounds in evil. But Nietzsche did not contemplate that his superman would be a tyrant. There would be much of the Dionysian and Apollonian elements that would model his behaviour by controlling and harmonizing his animalistic nature with his intellect. The superman is the ideal since he has the two elements in him. This ideal (superman) is likened to the heroes Goethe and the Roman Caesar with Christ’s soul. This thus warrants the imagination of a higher kind of man God (superman) who is beyond good and evil.
The superman in sum constitutes a transformation of nihilism and rejection of man for a higher man who has his passions under control and whose thought serves and upholds his life. It is a higher man whose morality represents the highest grade of morality among all other standards of morality. Nietzsche would have loved to be the superman, but was denied by death. 
CHAPTER FIVE
5.0 EVALUATION AND CONCLUSION
5.1 Critical Evaluation

Having gone to this extent in this exposition without prejudices, let us embark on critical analysis of Nietzsche religious and moral nihilism. Nietzsche, from the beginning has meant different things for different people, since no two people are the same. This accounts for the reasons why some are for him and others are against him. Stephen Tonson has this to say of him:

During the 1870’s and 1880’s when the new physics, the new symbolic art and literature, the new psychology, new social theories and the philosophy were the cutting edge of revolutionary society and radical thoughts of those German thinkers, none was more characteristic than the prophet of modernity, Fredrick Nietzsche the great philosophical poet of late 19th century…

Furthermore, in relation with time, Nietzsche has been extolled for his contribution to philosophy.

Nietzsche is thereby the philosopher, not only of the most recent period. But also of a most ancient period, and hence of an age

Moreover, some thinkers argue that the prophecy and proclamation of Nietzsche was built upon the realization of the fact that the Christians of his time did not live up to expectations. But whether we accept this or not, his philosophy has stirred up thoughts for the Christians today to examine their relationship with God, their faith in God, their love of God and the extent of their belief in God.

When we take a look at the whole of Nietzsche’s modes of thought, life and philosophy, we are bound to discover that he was a man of extreme. I am even saying that he was a man inspired and pushed to action by the devil. For instance, there is no problem starting the inquiry into the origin of evil and good at the boyish age of thirteen, but the solution of making God the father of evil even though he claimed to have honoured God is quite atrocious. Again, he despised universal love which is the motivating power to all that is desirable as regards this world therefore excluding Christ’s injunction: Love your neighbour as yourself and then love God. For these and many other reasons, philosophers and other thinkers have come to show their dislike for him. Bertrand Russell was one of them 

I dislike Nietzsche because he likes the contemplation of pain, because he erect deceit into duty because the men whom he must admires are conquerors, whose glory is devilish in causing men to die.
 

From what we know of modern philosophy, we can infer and conclude that what is at the heart of modernity was the glorification on the self or the primacy of the self. This necessitated the revolt against God. The revolutionists sought the devastation and elimination of God and everything associated with God. Nietzsche being the godfather of modernity was one of the few who were courageous enough to delve into this question of God. For him therefore, God is dead, God remains dead. But was Nietzsche supposed to have made this proclamation? No, he overstepped his bounds of philosophy and entered into religion. 

The intellectual is not the man best equipped to tell us much about God. The man who is humble, prayerful, docile, moral has a better chance… 
  

Nevertheless, the all-important question that he has to answer is: Was God ever in existence? It is obvious that with the proclamation, he excluded any possibility of the existence of God and thus implicitly affirmed the denial of God. Moreover, his Zarathustra cannot afford not to be one if God exist. But Nietzsche made a profound mistake since something cannot die without being alive first. Life precedes death. And in the words of the psalmists, the fool has said in his heart, there is no God above
 hence Nietzsche is a fool. We however have substantial proofs of the existence of God.

The great angelic doctor, St Thomas Aquinas through his Qiunque viae has succeeded in proving the existence of God. Permit me to show how he succeeded with only two of his five proofs. In the first proof, the principle of the demonstration is quid quid movetur ab alio movetur, meaning, whatever is moved is moved by another. According to this argument:

It is certain and evident to our senses that in the world, some things are in motion, now whatever is moved, is moved by another, for nothing can be moved except it is in potentiality to that towards which it is moved…

This movement cannot go on to infinity. Thus there cannot be an infinite regress to this motion. Therefore, “… It is necessary to arrive at the first mover moved by no other...”
 The first mover we understand to be God. In line with this argument therefore, it is Nietzsche’s biggest mistake to claim the death of God. For if God moves everything, nothing moves Him, then it follow that at God’s death, every movement will be affected with stagnancy.

In an ordered series of movers and things moved…. It is necessarily the fact but when the first mover is removed, or ceases to move, no other will move or be moved for the first mover is the cause of motion for all others.

The second demonstration argues God’s existence from the idea of efficient causality. A cause causes something to be and the thing caused is the effect.  We can then say that the effect is dependent upon the cause. In the mode of causality where the dependence of effect is upon the cause and the cause upon the effect is secundum fieri; the relationship is accidental. But in this case of secundum fieri, the possibility of an infinite regress of cause and effect is not excluded.

… An infinite regress of cause accidentally subordinated is not considered impossible, as long as the totality of cause thus multiplied is assembled as one cause…

But there is a mode of causal relationship where there is no active determining of the cause and the passive reception in the effect. The causal relationship here is immediate, abiding and ontological. This type of relationship is secundum esse. In secundum esse the being and intelligibility of the effect depends upon the present and continuous causal efficiency of the cause. This is existential and substantial. Hence an infinite regress is not possible in the causal relationship that is secundum esse, for the relationship between God and his creatures demand an ultimate first cause which is to be founded in the existence of the effect, the created universe. Since God is an uncaused cause. He caused things in the world into being. To eliminate the uncaused cause is to do away with the totality of being, in which case the universe will cease to exist. This consequently implies the extermination of Nietzsche too. So, he was so myopic to have made the proclamation. Furthermore, it is our natural inclination to flee from danger. It follows that inviting dangers will be foolishness on our own part. So Nietzsche was foolish to have invited and wanted the elimination of the universe and consequently, himself.

Moreover, it is quite evident that God has no material body and therefore cannot die. God is spirit and so cannot be murdered by human beings. Since it is quite impossible for human beings to murder spirits, God cannot also be subjected to space and time, as such, there is no limitation attached to God. God is necessary and not contingent. He is eternal, as He was in the beginning, is now and ever shall be world without end. Therefore, God cannot die. He cannot devalue Himself. That God is silent does not mean weakness; that he has left man to his own freedom is not weakness and so He has not devalued Himself. It is rather the fault of man that he cannot hold tenaciously to God.

The whole nihilistic philosophy of Nietzsche is not hidden at all. His hatred on Christianity as being founded on resentment, anti-natural, debasing and his reproach of priests, theologians, saints, good men, and his attack on morality and finally, the stupidity of enthroning man as the alternative after the death of his own God is destructive. This proves that he is an enemy to intellectual religious liberty. This is harmful since his philosophy suppresses the original religious conviction of mankind. This contradicts nature since man by nature is a religious being. The morality founded on religion is also reduced to nothingness and he went to establish a new moral order, which was based on the superman. He saw morality as anti-natural and went as far as denying that morality was not God-given but man made. But any morality devoid of God and religion has no base. He conceived evil as good and thus wanted a situation in the world where everything done is evil since evil is good. But in a world where this dictum goes: Do to no one what you dislike operates, Nietzsche is at a loss. This is because, I wonder what the world will look like if there is no sense of evil as evil and sense of good as good and even when every one acts according to what one judges as good or evil. The world will not be habitable if there is no moral valuation.

Nietzsche holds that every meek and humble man is weak. And to revalue this weakness, he set out the principle of will to power and the superman as the only remedies. The exercise of power and violence is thus advocated for and even judged as the ideal. But we know that power corrupts and is also evil, violence too and as such should be discarded. Some atrocities committed in the past and even now could be traced to Nietzsche’s will to power and the superman. For instance, he is regarded as one of the originators of the Nazi’s Weltanschauung by his philosophy.

Had not the philosopher thundered against democracy and parliaments, preached the will to power, praised war and proclaimed the coming of the master race and the superman.

This teaching at its extreme is considered to have exerted a strong appeal to Hitler. He thus considered himself as the superman of Nietzsche. Hitler a genius with a mission became above the law and he refused to be bound by bourgeois morals. Thus when his time for action came, he justified the most ruthless and cold-blooded atrocities ever committed in the world.

… The suppression of personal freedom, the brutal practice of slave labour, the depravities of the concentration camp, the massacre of his own followers in June 1934, the killing of war prisoners and the mass slaughter of Jews…

For a better world, and for the good of mankind, this idea of power, which Nietzsche advocates, should be discarded and thus, I declare it as evil. Imagine a world with evil. How enjoyable it will be.

In another development, Nietzsche’s philosophy of nihilism culminated into the notion of man making himself a god, becoming a superman. To be a superman requires according to Nietzsche, self-transcendence and holding to the master-morality as against the shackles of herd morality. We are compelled by the above to note that this is based on instinct and it is erroneous. The implication will be the elevation of the limitedness and nothingness of man. For an authentic self-transcendence, man naturally moves towards a higher being. It is with the intention of becoming like the higher being that man transcends. There’s nothing more to it. Nietzsche was myopic to understand this when he claimed that the will to power in man makes him transcend. He would have understood that transcendence is not possible in instinctual life if he had recognized the power of reason in man.

5.2 Conclusion

It is quite clear that for Nietzsche, the problem of Nihilism arose out of the discovery that God is dead. God here means the historical God of Christian faith. Now if this order, higher and external realm is gone, Nietzsche declares, man’s highest values have lost its base. The value that he had set up to take the place of these highest values that have lost its stand is power, which is fully realized in the superman. In the end of the whole process of nihilism, there comes an affirmation of the self as a sort of first principle that excludes God. Nietzsche thus advocates nothing than utter neglect of God without reservations, and this neglect becomes an active and positive affirmation of man’s autonomy. Consequently this leads to a pitch of darkness, which overwhelms and destroys religion and morality.

However, if man is to embrace the nihilistic philosophy properly and proclamations of Nietzsche, then we shall be gearing towards a religionless Christianity where in God superfluous and all areas of life will lay within the circumference of fuller realization of this autonomy. In effect, man becomes totally dedicated to the world as an expression of this religionless Christianity. Furthermore morality will become a bane. It is clear that moral decadence in our society today is as a result of the denial of God. The subjectiveness of morality is one of the causes, since objective morality is negated and then man is left to choose evil or good as his obligation.

Nietzsche did not bring forth any solution that satisfies us as to the controversial question he raised, but he started the most fundamental and crucial problems for man in this period, as no one else has done. Here at once lies his greatness and his challenge, which have stirred the contemporary Christians to rethink of their religiousness, morality and worship in God. This thought rather has as its fruit encouraged men to solidify their faith, trust and hope in God. The only way then that would lead men out of Nietzsche’s nihilism is to lead them back to the love of Christ. Men should embrace and hold tenaciously on Christ because without Him, we can do nothing.

In summary, Nietzsche has left some legacy for us even though his prophesy and objectives were not fulfilled and accomplished respectively. Philosophers must then take up the task of rethinking Nietzsche’s problems and successes back to its sources.
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