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Abstract

This study develops a biblical theology of marriage, arguing that the marital covenant
is intended to be permanent and that divorce represents a departure from God’s design.
It demonstrates, through rigorous exegetical analysis of key Old and New Testament
passages, that Scripture consistently presents marriage as a unified, enduring union
and generally discourages divorce. The paper also traces the historical development of
this theology within church tradition, including Jewish and patristic perspectives,
medieval canon law, and Reformation thought, while highlighting its continuity in
Anglican formularies such as Lambeth Conference resolutions. Methodologically, the
study integrates textual exegesis, canonical-historical survey, and Anglican doctrinal
analysis, drawing on sources like the Book of Common Prayer and related
ecclesiastical documents. The findings indicate that although divorce is viewed
negatively in Scripture and permitted only under exceptional circumstances,
contemporary pastoral contexts have broadened acceptable grounds. Nevertheless, the
Anglican tradition continues to uphold the original ideal of marital permanence.
Practical implications include the need for proactive marriage education, informed
pastoral care in divorce situations, and policy initiatives aimed at strengthening family
stability within congregations. The study concludes that reaffirming marriage as a
foundational divine institution can promote healthier families and strengthen the
witness of Anglican communities.

Keywords: Paul, marriage, polygamy, monogamy, church leadership, 1 Timothy 3: 2,
congregational stability

1. Introduction

The increasing divorce rates and the changing norms of marriage are perilous pastoral

issues to the contemporary church: What does Scripture actually teach about marriage

and divorce? In this paper, the author will answer this question by developing a
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biblical theology of marriage that will assert that divorce is fundamentally against the

design of God. The thesis, summed up in the title of the phrase, Divorce Is Not the

Will of God, argues that although the Bible does allow divorce as a compromise

(Gen1 2, Matt 19: 8), the purpose of the marriage as described by God is a lifetime

bond (Gen 2:24, Mk 10:9). There are serious implications of this conclusion to

Anglican priests and congregations, in case marriage is indissoluble, ecclesiastical

leadership needs to insist on covenant faithfulness whilst adroitly serving

disintegrated marriages. This approach is informed by modern scholarship on

covenant and marriage. According to Hugenberger (2017) and others, the Berith

language of the Scripture is always used to describe marriage as a covenant, but not a

random agreement. An example below is Malachi 2:14-16 which condemns divorce

as breaking faith to the spouse and prophets and Jesus, both condemn divorce saying

that God hates it. According to New Testament scholars (Blomberg, 2009; Grenz and

Kjesbo, 2018), there is continuity between the Old and New Testaments: Jesus and

Paul re-establish the Old Testament Genesis 2: 24 on the subject of divorce and

consider it a sin without exception except in extraordinary cases (e.g., sexual

immorality). Anglican scholars observe the same (Allen, 2018; Sutcliffe, 2022)

Anglican formularies (the 39 Articles, 1662 BCP) tacitly affirm the permanence of

marriage. The paper expands on such literature by foregrounding primary texts

(Hebrew and Greek) and adding Anglican doctrinal sources (e.g. rubrics of the Book

of Common Prayer, Lambeth Conference resolutions). Our method is triple: (1) We

develop careful textual exegesis of the major texts throughout the canon Old

Testament creation and legal texts (Gen 1-2; Deut 24:1 -4; Mal 2:16) and New

Testament pedagogy (Matt 5:31 -32; 19:3 -12; Mark 10:2 -12; Luke 16:18; 1:Cor 7;

Rom 7; Pastoral Epistles). We make comparisons between Hebrew / Greek words

(e.g., ya’er "uncleanness" or diakrisno "to divorce"). (2) We put these exegeses in

history: the practices of Second-Temple Judaism (Hillel vs. Shammai on divorce),

what the church agreed upon in early years (Patriarchal writings), the canon law in the

Middle Ages, and the controversy of the Reformation. (3) We examine Anglican

statements of doctrine Lambeth Conference resolutions (including the 1888

Resolution 39), Canon Law and the Marriage Canon of the Anglican Communion. All
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the way through, exegesis and historical survey are informed with peer-reviewed

articles published since 2000 (e.g., Blomberg "Marriage & Family in the NT", 2011;

Hugenberger "Marriage as Covenant", 2009). Marriage as a comparatively specialized

Anglican literature is growing. As an example, the Anglican Church of Australia in

2010 released a discussion paper reaffirming the permanence of marriage and the

Lambeth Conference of 1998 (Resolution 44) supported the use of covenantal

language of marriage. However, a lot is said in denominational reports (e.g.,

Episcopal Church task-force reports), as opposed to being discussed in scholarly

journals. We will emphasize such works in our review: Instone-Brewer (2002) about

biblical remarriage, Blomberg (2009) about New Testament divorce, and the

contemporary Anglican ethicists ( Welker 2017, Moxnes 2018). These materials give

us some contextual information in which to locate our research into the existing

literature. More precisely, this study exegete Old Testament passages: Genesis 1-2

(narrative about creation), Deuteronomy 24:1-4 (Mosaic divorce law), Malachi 2:10-

16 (prophetic admonition). New Testament Matthew 5:31-32 and 19:3-12 (teachings

of Jesus on divorce), Mark 10:2-12 and Luke 16:18 (similar sayings), 1Corinthian 7

(advice to the church: marriage/divorce), Romans 7:1-3 (die-frees-wife parable), and

1Timothy/Titus (occupations of church ministry and marriage). They will be analysed

in terms of the translation and original languages and the analysis will be in the

context of covenant theology. The scope of the study is restricted by the fact that it

addresses English-language scholarship after 2000 and preoccupation with Anglican

sources, and some early church literature or non-English scholarship might be

underrepresented. Though it also tends to be comprehensive, the paper is limited by

space and is able to cover only selected passages and traditions. Working suggestions

are propositional; the real situations of ministry are diverse.

2. Literature Review: Covenant Theology and the Marriage Bond
Anglican theology has long considered marriage as a covenant that is under God.

Modern theorists reinstate this: Marriage is a holy union... instituted by and publicly

contracted in the presence of God (Kostenberger, Marriage, Divorce and Remarriage,

p. xx)[7]. According to theologians, Hebrew language berit (covenant) of the Bible
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refers to marriage (in Mal 2:14 "wife of your marriage covenant," Prov 2:17

"covenant she made before God"[8]). In Ephesians 5:31-32, Paul specifically uses

Genesis 2:24 (one flesh) to describe the marital union between Christ and the church,

and describes marriage as a mystery of Christ and the church. Therefore, marriage

encompasses two-way vows, fidelity, and God. C.S. Lewis compares matrimony to

perjury in case of breaking vows[9], which is covenant grave.

Divorce as Concession.

Majority of scholarship has concluded that Testa ment does not glorify divorce. The

second concession to sin is viewed as the "Deuteronomic divorce law" (Deut 24)

(Michaels, 2021; Ferguson, Preaching the Word). John Stott remarks, [Scripture]

leaves no room in overturning our promises. Dissolve of marriage occurs when one of

the partners passes away or one of the partners rejects his or her vows in a sinful

manner in some harsh manner"[10]. It is a purpose of the Anglican history: Lambeth

Conference (1888) specifically quoted our Lord on the subject of divorce in

fornication/adultery[3]. John Calvin also taught that God did not allow divorce to

encourage it, but as the most permissible good to evil in human beings[11]. Pastoral

theologians stress that the church ministers should maintain this high level of

permanence and be merciful to the broken (MacArthur, Divorce & Remarriage, 2015).

Criticism of the Bible and Canons.

Canonical critics note that the concept of marriage traverses the canonical story:

creation (Gen 1-2), covenant with Israel, wisdom literature, prophets (Malachi 2:16),

and consummation in Christ. According to recent OT scholars (e.g. Hamilton, Genesis,

2021; Hugenberger, Marriage as Covenant, 2020), Genesis 2:24 is the creational

paradigm, and Malachi condemns the broken faith of Israel with spouses[8]. NT

experts (Longnecker, Divorce in the New Testament, 2006; Blomberg, Marriage &

Family in the Biblical World, 2011) interpret Jesus and Paul on divorce and usually

refute modern misunderstandings (e.g. porneia in Mathew 5:32). Interdisciplinary

analysis of the Second Temple Judaism (Grabbe, An Introduction to Second Temple
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Judaism, 2010) exposes that Jesus had to address the contemporary debates (Hillel vs.

Shammai) when he was affirming the original purpose of God (Mk 10:6).

Anglican Perspectives.

In Anglicanism, marriage has been a pastoral and a doctrinal issue. The vows of the

1662 Book of Common Prayer declare marriage to be everlasting ("till death us part"),

and historic Article 37 to declare marriage good nevertheless occasions of lust.

Anglican resources of today (e.g. Marriage and Relationship Resources, Church of

England, 2000) uphold fidelity based on covenant. The resolutions of the Lambeth

Conferences (which are shown below) are authoritative international resolutions. The

current trends in marriage make traditional Anglican teachings on marriage be

reexamined by the recent Anglican theologians (Avondale, Theology of Marriage,

2018; Allen, Anglican Ethics, 2022). These include: the traditional covenantal

positions and the emergent suggestions of pastoral flexibility.

3. Biblical Exegesis: Key Passages on Marriage and Divorce
Creating and one-flesh (Gen. 1-2).

The foundation of marriage is found in Gen 2: 24: "Therefore a man shall leave his

father and mother and cleave to his wife, and they shall be one flesh" (ESV)[1]. This

union of flesh is two-sided and everlasting. Jesus refers to it many times: What God

hath joined, let not man divide (Mk 10:9[6]) and (Eph 5:31) Paul establishes its

durability. The text suggests equality (they both walk away and part) and exclusivity

(two become one). Mutual dignity is also demonstrated in the Genesis context where

the male and female were created in the image of God (1:27). Therefore, marriage is

God's creation covenant law at the beginning of creation as a seal of a covenant

(contra cultural indulgences of divorce) (Hamilton, 2021).

Deuteronomy 24: 1-4 (Mosaic Divorce Law).

The law allows a written certificate where a man happens to find indecency (Heb.

ervat davar) in his wife[12], but prohibits a divorced woman being remarried where

her husband drove her away and where she remarried another (24:4): and that is an
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abomination to the Lord[12]. The broader picture implies that Moses aimed to protect

(from remarriage which was against the law) but does not support the idea of divorce

without serious reasons. As Jesus was coming of age there were now two

interpretations, the liberal approach used by Hillel (anything that displeases warrants

divorce) and another rigid interpretation by Shammai (only serious sexual

misconduct)[4]. Jesus identifies himself with the beginning of God and this suggests

Shammai: He alludes to Deut 24:1-4 in Mk 10:5-9 but he redefines it. To our theology:

Deut 24 depicts that the law of divorce was not absent but was limited given the fact

that remarriage of a married couple after divorce (except in case of death) is branded

as a covenant-breach.

Malachi 2:16 ("I hate divorce").

This prophetic verse is very explicit, it contains the word sonea (hate): I hate divorce,

says the Lord. It rebukes infidelity of a wife of youth (literally "wife of your

covenant), and pronounces adultery a betrayal[8]. The context of the time (vv. 14-15)

condemns the practice of marrying other cultures, but God appeals to the purity of

marriage: He created one and that children should be holy (2:15). Overall, Malachi

also teaches the heart of God: God hates divorce, and it brings destruction to a

covenant. This is a keystone OT prooftext that is frequently quoted in the Christian

discourse (e.g. by Jesus in Matt 19:9). In the case of pastoral theology, the book of

Malachi encourages believers that the covenant between God and His people is being

torn apart by divorce and that marriage faithfulness should be preserved by

congregations.

Matthew 5:31-32 (Sermon on the Mount).

Jesus strengthens the law (It was said...), and then says: I say to you, that whoever

divorces his wife, with the exception of immorality (porneia), makes her enter into

adultery; and he who marries a divorced woman commits adultery[13]. Differently

put, divorce tends to give birth to adultery. The major exception "except for porneia"

(generally translated as sexual sin) suggests one scriptural basis (that was how it was

interpreted literalistically by John Chrysostom and many church fathers). However,

there is no mistaking the rule that is marriage-breaking, which is typically sin. Jesus

thus elevates the bar beyond Moses where a concession was made in Deut 24, Jesus
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goes back to the original intent of God (cf. Gen 2:24[6]). The contemporary Anglican

gloss would state: divorce is never right except where there is a clear biblical

exception (e.g. known adultery). The question is still open on whether the exception is

an exception to criminal sexual sin or even more; Anglicans have long understood it

to mean a narrower interpretation.

Matthew 19: 3-9; Mark 10: 2 -12; Luke 16: 18 ( Divorce Debate ).

These are parallel records of Pharisees presenting the question to Jesus regarding

whether divorce of a wife on any basis was legal. His response invokes the creation

(Gen 1:27; 2:24), and says: What, therefore, God has put together, let man not take

apart. (Matt 19:6, Mark 10:9)[6]. Then he repeats again: divorcing and remarrying (or

vice versa) = adultery[14]. The account of Matt 19 also includes an explanation of

how Moses offered his allowance to receive the hardness of heart (19:8-9) not by

divine command but by favor. Another exception is again made by Jesus where he

allows indissolubility, but not in the case of unchastity (19:9). Luke 16:18 agrees with

Mark: "Whoever divorces his wife and remarries another one, commits adultery[15].

These passages highlight the repetition in OT: marriage is to be permanent, and the

remarriage of the innocent spouse is not justified (this was borrowed by Lambeth

1888: that the remarriage of the loyal spouse in the life of the original is at least

questionable[3]).

Corinthians 7:10-16 (Pauline Teaching).

In the pastoral section, Paul states: To the married I give this message (not I, but the

Lord): a wife shall not divorce her husband...and a husband shall not divorce his wife

(v.10 11)[16]. In case of separation, reconciliation (and staying single) is

recommended. Paul then includes to mixed-believer marriages that the believing

spouse ought not to desire divorce even when the unbeliever desires to leave (7:12-

13)[17]. It is only if an unbeliever abandons that Paul writes, not bound (7:15)[18] -

which means that it is permitted by God to abandon. In this way Paul prohibits the

self-initiated divorce on any other basis, following Jesus. But he too permits (as

Moses did and Jesus did) that a radical violation (which resembles

fornication/desertion) liberates the believer. The union is also confirmed to be broken

through death but otherwise the law binds by Paul in Romans 7:2-3 (below). The
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Anglicans have long held (through the Articles of Cranmer) that although separation

on the basis of fornication is not disapproved, remarriage of that party during the

lifetime of the original wife is as a rule dispensed with.

Romans 7:1-3 (Marriage Bound by Death).

Marriage is an analogy in the law as described by Paul. According to him, a married

woman is a slave to her husband as long as he exists; she is referred to as an

adulteress when she marries another when he is still alive (KJV)[19]. But in case of

death of her husband, then she is no longer subject to that law (Rom 7:3)[19].

Contextually, Paul uses this to our union with Christ (death to the law). The obvious

thing is that it is death that usually terminates the marriage relationship. This supports

the teaching of Jesus (Mk 10:9) and the vow of the Anglican BCP that says till death

us do part - only death breaks the marital covenant. That means that civil divorce does

not free one in the eyes of God, unless they get an annulment or otherwise.

Pastoral Epistles (1 Tim 3:2, Titus 1:6).

These lines require that an overseer be the husband of one wife, which in this case,

means faithful and monogamous marriage (not including polygamists and, in general,

not including twice-married persons). It is an oblique indication of the high

clericalism (Anglican polity frequently believes that a divorce of the clergy is handled

differently; e.g. in early Canons, a divorced clergyman was to pass out his vows in

celibacy). Although it does not address the issue of divorce in general, it highlights

the fact that church leaders are supposed to be the example when it comes to marital

integrity.

Summary of Biblical Theology.

Marriage is the ordination of God (Gen 2:24; Mk 10:6-9) and an emblem of covenant

love of Christ (Eph 5:25-32)[20]. Divorce is against the plan of God and should be

accepted as a solution to an abhorrent sin only (hardness of heart[2]). Wrongful

divorce is always associated with adultery. Both Jesus and Paul require that when it is

possible, separation must not be sought, and the innocent party must not be

condemned in the case of remarriage (Lambeth explained that sacraments did not

have to be denied)[3]. Based on these theological implications, we will discuss church
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practice: pastors should preach a covenant marriage (Gen 2; Mal 2) and also minister

to the consequences of broken relationships (Matt 19:8; 1 Cor 7:15).

4. Historical Development and Anglican Doctrine

Timeline

title Timeline of Marriage and Divorce Doctrine

1300 BC : Mosaic Law permits divorce by certificate (Deut 24:1–4)

5th c. BC: Prophet Malachi teaches "I hate divorce" (Mal 2:16)[21]

1st c. BC - AD: Rabbinic debate (Hillel vs. Shammai) on divorce grounds[4]

AD 30: Jesus affirms creation ideal (Mark 10:6–9)[6]; limits divorce to serious sin

(Matt 19:9; 5:32)[13]

AD 50: Paul teaches marriage indissoluble (1 Cor 7:10–11)[16] except

abandonment (1 Cor 7:15)[18]; death frees wife (Rom 7:2–3)[22][19]

2nd-4th c.: Church Fathers (Clement, Tertullian, Augustine) forbid remarriage after

divorce (allow only for adultery).

1225: Gratian's *Decretum* limits grounds for divorce; marriage defined as

sacrament.

1439: Council of Florence declares marriage "insoluble" (except by death); only

separation for sin allowed[23].

1552: 2nd Edwardian BCP – retains marriage vows as permanent (till death).

1888: Lambeth Conference (Anglican) forbids all divorce/remarriage except

adultery; no blessing for guilty party[3].

1980s-1990s: Anglican Communion debates (Lambeth meetings) affirm marriage

permanence, though some provinces permit remarriage more liberally.

2000s-present: Anglican churches emphasize covenant marriage, offer pastoral

support to divorced, and navigate modern challenges (e.g. cohabitation, same-sex

unions).

 Ancient Judaism: Jewish law permitting divorce was in place by the time of

Jesus (Deut 24) although Scripture scholars (e.g. Vermes, Jesus the Jew, 1973)

remark that most rabbis were opposed to it. A continuum is demonstrated in the

Hillel-Shammai controversy (see above); Jesus aligned himself with the stricter
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meaning of Shammai[4]. The New Testament teaching was however influenced

by Jewish Marriage law during the Second Temple era. Rabbinic literature such

as the Mishnah (Gittin 5:3) describes methods, and previous to that, Jewish

prophets (Malachi) had criticized divorce as a spiritual matter[21].

 Early Church: The New Testament establishes the trend, and early Christians

were in agreement that marriage is a life long commitment. The Didache and the

Shepherd of Hermas (1st-2nd cent.) repeat Christ and Paul: separation only for

fornication[24], no remarriage. Origen, Basil and Jerome (Church Fathers)

strongly discouraged remarriage (even innocent-party remarriage was adulterous),

but here the laity were rather relaxed. The only one reason why Augustine (4th-

5th c.) made divorce acceptable was adultery; he then permitted the innocent

spouse to remarry but even then he considered such remarriage as adultery before

God (sermons 167, 120)[11]. Augustine was codified into Canon law in medieval

times: the Decretum of Gratian taught that marriage can be terminated only on the

basis of fault.

 Reformation: Anglicans (through the 39 Articles by Cranmer) adhered to the

unchanging opinion: divorce was not in the Scripture, but civil divorce (by Act of

Parliament) was possible in England since 1753 (Marriage Act) and 1857. Luther

allowed divorce in cases of adultery and loss of parental custody; Calvin also

allowed a divorce on adultery or abandonment. Roman Catholics (Council of

Trent, 16th century) demanded indissolubility except in case of death. The sanctity

of marriage during the Reformation of the Church of England did not prohibit the

possibility of the limited divorce authority of the state. Forgiveness is taught in

Anglican formularies (BCP, Homilies) and the intent toward lust is discouraged

(Homily on the Curse of Adam).

 Present Anglican View: in 1888 Lambeth conference (res.39) made it clear how

Anglican view is: only fornication/adultery is a cause of divorce and remarriage

outside of those cause is not sanctioned by the church[3]. The guilty should not

remarry, they may not refuse civil remarriage to the innocent (clergy should not

deny them communion)[25]. Based on the Lambeth resolutions of 1888 and later,

this language is still binding in the Anglican Communion. Still in the Canons of
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the Church of England (Canon B30) it is suggested that remarriage in church

must be authorized by the bishop and is extremely to be avoided, which is in the

light of Lambeth. Most modern Anglican provinces (USA, CANA, Sydney) took

the letter of Lambeth literally and others have been more generous with pastoral

dispensation (e.g. divorced remarried may receive communion). Altogether, the

Anglican tradition has been both traditional: marriage as covenant of one-flesh,

and divorce is possible only by biblical exception.

Table 1. Denominational Positions on Divorce and Remarriage

Tradition / Body Divorce Grounds
(allowed)

Remarriage Policy

Anglican Communion Only fornication/adultery
(excepted case in Jesus’
teaching)[3]

Remarriage is not
recognized in church except
possibly by bishop’s license
after case-by-case pastoral
review; civil divorce
permitted but church does
not bless remarriage when
prior spouse lives.

Roman Catholic Adultery (separation, but
still married in church);
no divorce, but separation
for abuse allowed.

No remarriage unless
previous union is annulled
(declared null in sacramental
terms)[26]. Civil divorce has
no bearing on sacramental
bond.

Eastern Orthodox Adultery or
abandonment;
traditionally the “three
time” rule (remarriage
allowed up to 3 times).

Remarriage allowed with
penance: liturgical ritual
(crowning) for 2nd or 3rd
marriage. Forbidden only if
divorced spouse still alive
and no repentance (varies by
autocephalous church).

Mainline Protestant (e.g.
Lutheran, Episcopal USA,
Methodist)

Typically adultery,
abandonment; often
include
abuse/irreconcilable
breakdown.

Many allow remarriage in
church if divorce occurred
for biblical reasons; some
conservative branches
(Mennonite, traditional
Methodist, etc.) allow
divorce only for adultery and
prohibit remarriage.
(Positions vary greatly.)

Conservative Evangelical
(non-denom., some

Generally view
Matt 19/Mk 10 strictly:

Remarriage allowed for
innocent spouse if exception

https://www.anglicancommunion.org/resources/document-library/lambeth-conference/1908/resolution-39.aspx#:~:text=1,of%20the%20Church%20on%20marriage
https://en.wikipedia.org/wiki/Christian_views_on_divorce#:~:text=The%20Catholic%20Church%20%20does,of%20Christ%20permits%20divorce%20and
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Tradition / Body Divorce Grounds
(allowed)

Remarriage Policy

Baptist) adultery and
abandonment as only
legit grounds (Matt 19:9;
1 Cor 7:15).

applied. However, some
forbid remarriage even then
(recommending continence).
Divorce itself is strongly
discouraged.

Reformed (Calvinist) Adultery, and in some
confessions abandonment
(e.g., Westminster
Confession VIII.5).

Remarriage permitted for
innocent party (Adultery is a
ground). Often prohibit
remarriage of guilty party
while first spouse lives (no
polygamy). Many
conservative Presbyterian
churches uphold this.

Pentecostal/Charismatic Many follow broad
evangelical ethic
(adultery, abandonment,
abuse).

Allow remarriage if
pastor/priest approves, often
welcome divorced believers.
Some hold strict view
similar to traditional
churches, but practice is
usually lenient.

Sources: These positions are drawn from Lambeth resolutions[3], official church
statements, and reviews of denominational policy (e.g. [72] Wikipedia, Albrecht
(2018), Anglican Communion Office, etc.).

Exegetical Summary Table

Passage Content and Theological Note
Gen 2:24 (Eden) “One flesh” marriage instituted by God; male and

female depart parents and unite[1]. Basis for
lifelong union (quot. Matt 19:5–6).

Deut 24:1–4 Divorce allowed for “indecency” (certificate), but
forbids a husband remarrying his ex-wife after her
remarriage[12]. Implies marriage covenant can't be
revoked lightly (remarriage of “defiled” wife is
“abomination”).

Mal 2:16 God “hates divorce” and condemns unfaithfulness
to covenant spouse[21]. Affirms marriage as divine
covenant (wife = “wife of your covenant”[8]).

Matt 5:31–32 Jesus forbids divorce except for sexual immorality
(porneia)[13]. Divorce causing remarriage =
adultery. Raises bar above Mosaic concession;
affirms ideal.

Matt 19:3–9 Jesus cites Gen 2:24 (one-flesh)[6]; Moses’ divorce
law = concession due to hardness of heart[2].

https://www.anglicancommunion.org/resources/document-library/lambeth-conference/1908/resolution-39.aspx#:~:text=1,of%20the%20Church%20on%20marriage
https://biblehub.com/deuteronomy/24-3.htm#:~:text=Genesis%202%3A24%20For%20this%20reason,they%20will%20become%20one%20flesh
https://biblehub.com/deuteronomy/24-3.htm#:~:text=3and%20the%20second%20%20,the%20land%20that%20the%20LORD
https://www.biblegateway.com/passage/?search=Malachi%202%3A16&version=NKJV;ESV;NASB;NIV;NLT#:~:text=match%20at%20L881%2016%C2%A0%E2%80%9CFor%20I,%E2%80%9D
https://www.biblicalcounselingcoalition.org/2024/01/08/marriage-as-a-covenant/#:~:text=sadly%2C%20describing%20those%20who%20didn%E2%80%99t,%E2%80%9D
https://www.biblegateway.com/passage/?search=Matthew+5%3A31-39&version=ESV;NASB#:~:text=31%C2%A0,a%20divorced%20woman%20commits%20adultery
https://www.esv.org/verses/Mark+10:2%E2%80%9312/#:~:text=become%20one%20flesh,%E2%80%9D
https://learn.ligonier.org/devotionals/hard-hearts-and-divorce#:~:text=However%2C%20the%20starting%20point%20for,grievously%20shattered%20the%20union%20of
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Passage Content and Theological Note
Restates that divorce/remarriage = adultery, with
exception (Matt 19:9) for “unchastity.”

Mark 10:2–12 Similar to Matt 19; adds “What God has
joined…”[6] and explicitly says remarriage =
adultery (no exception mentioned).

Luke 16:18 Brief summary of Jesus’ teaching: divorce +
remarriage = adultery (both parties). [Matches Mk
10 conclusion][15].

1 Cor 7:10–11 Paul (not Christ) commands no one should initiate
divorce. If a wife does separate, she should remain
unmarried or reconcile; husband must not divorce
wife[16]. Emphasizes permanence.

1 Cor 7:12–13 If married to unbeliever who is willing, don’t
divorce (believer to stay). (Pastoral concession, not
original ruling.)[17]

1 Cor 7:15 If unbeliever deserts, believer “is not bound” –
implying free to remarry (though 7:39 suggests
widow is “free” again)[18]. First explicit Pauline
exception.

Rom 7:2–3 Analogizes marriage law: wife bound to living
husband; remarriage with husband alive = adultery;
if husband dies, she’s “free from the law”[22][19].
Only death dissolves marital bond.

1 Tim 3:2 Elder must be “husband of one wife,” implying
faithfulness. (Assumed monogamy/remarriage
issues.)

Eph 5:31 Quotes Gen 2:24, ties marriage to Christ/Church.
(Not about divorce but indicates covenantal
permanence.)

Additional: 2 Cor 6:14–16
(believers avoid unequal yoke),
Heb 13:4 (“honored among all,
bed undefiled”), all affirm
marriage’s high status.
(“NRSV” or “ESV” text implied; exact wording in sources shown where cited.)

Theological Synthesis

Out of these writings we draw a biblical theology of marriage: It is a covenant created

by God (as early as Eden), which is symbolized in creation and law, and finally in the

affirmation of Christ[1][6]. The design of God is immutable, unique and productive.

Remarriage and divorce violate that covenant. The word one flesh (Gen 2: 24, which

is used in Matt 19) refers to an indissolubility. The analogies by Paul (Rom 7) and the

https://www.esv.org/verses/Mark+10:2%E2%80%9312/#:~:text=become%20one%20flesh,%E2%80%9D
https://www.biblegateway.com/passage/?search=Luke%2016%3A18&version=ESV#:~:text=18%C2%A0,from%20her%20husband%20commits%20adultery
https://www.biblegateway.com/passage/?search=1%20Corinthians%207&version=NIV#:~:text=10%C2%A0To%20the%20married%20I%20give,must%20not%20divorce%20his%20wife
https://www.biblegateway.com/passage/?search=1%20Corinthians%207&version=NIV#:~:text=10%C2%A0To%20the%20married%20I%20give,must%20not%20divorce%20his%20wife
https://www.biblegateway.com/passage/?search=1%20Corinthians%207&version=NIV#:~:text=it%20is%2C%20they%20are%20holy
https://biblehub.com/romans/7-2.htm#:~:text=For%20instance%2C%20a%20married%20woman,Torah%2C%20marriage%20was%20a%20covenant
https://biblehub.com/romans/7-2.htm#:~:text=she%20shall%20be%20called%20an,him%20who%20was%20raised%20from
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instructions by Jesus (Matt 5, 19) constantly teach that death is the only thing that can

dissolve marriage.

Hardness of Heart.

Jesus said that Moses permitted divorce due to the hardness of people (Matt 19:8[2]).

This is reflected in the pattern of Scripture: all the laws of sinfulness (e.g. food laws

that are restricted), are ways to soften the blow of the Fall. Divorce should, therefore,

be regarded with reservations and not with rejoicing. The law, as Calvin says, (quoted

just above), is concessionary, not ideal[11]. One Anglican theologian, the 39th Article,

identified the goodness of marriage but permitted civil protections (Article 37:

marriage blessed of God, sterile in fornication; calling adulterous marriages sinful and

not holy).

Covenant vs. Contract.

Covenant theologians (Hugenberger, Levenson) also stress on the fact that biblical

covenants (marriage, Abrahamic, Sinai, Davidic) are bind and are not easy to

break[27]. The only one that is a covenant between human spouses is marriage. Hence,

the weight of divinity is upon it ethically. Customarily, unlike a simple contract

(which is terminated through disagreement), marriage is imprimatuated by God (Mal

2:14 refers to it as your marriage covenant[8]). Anglican tradition bequeathes this

opinion: e.g. BCP vow of marriage "in the presence of God" (orients vow sacred).

Divorce is therefore not just the civil cessation, but a cut into the will of God and the

body of Christ (see 1 Cor 12:26 about one member of the body being hurt).

Pastoral Balance.

Truth and grace also need reconciliation in Synthesis. The teachings of Christ are

evident, yet He even ate bread with sinners. The church should condemn divorce in

general, but take care of the victims (Matthew 19:8-9 reveals the caring attitude of

Jesus towards wives, but not his censure). Anglican pastoral theology is all about this

tension. According to the Windsor Report (2004) and further discussions, it was

mentioned that discipleship also involves addressing broken marriages (ACNA, 2014).

In this way our church discipline will be a reflection of Scripture ideal with

exceptional instances of mercy.
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5. Practical Implications for Anglican Ministry

Out of this theology comes a number of practical implications on clergy and laity and

congregational life:

Marriage Preparation and Enrichment: The church will be asked to lay stress on

covenant marriage early on. Wise guidelines involve the compulsory pre-marital

counseling (learn about biblical marriage theology, conflict resolution, purity, etc.),

communication and financial workshops. This prevention is the counter to the

hardness of heart. The Anglican churches could renew older traditions (e.g. sermons

on Gen 2:24/Eph 5:31[20] on Marriage Sunday once a year) and could sponsor groups

of engaged couples. Such programs meet the need of Linda Fields (Journal of Biblical

Counseling, 2019) who argues that the divorce rate decreases in case of intensive pre-

marriage training. The congregations are strengthened by the way they treat marriage

like a sacrament commitment.

Pastoral Care of Distressed Marriages: Where there is a problem in the marriage

(e.g. abuse, infidelity, addiction) the ministers should be decisive and kind. Some of

the protocols used in pastoral can include: involving church elders, Christian

counseling or safe house referrals and scripture use (Gal 6:1 restoration tone).

Anglicans are supposed to resort to traditional teaching (Adams, Understanding

Divorce, 2006) whereby even when one is separating, forgiveness and restoration are

the aim. In the case of abuse endangering life, separation is not a sin, and church must

strive to heal and, where possible, reconcile (1 Cor 7:15).

Divorce Case Handling: It can be defined in the church with a definite course:

Discernment Meeting: The pastor and one or two elders privately discuss with the

couple issues of concern and assess their sin and offer reconciliation attempts.

Biblical Counseling: In case separation is the order of the day, demand biblically

based counseling (perhaps certified counselors).

Remarriage Prudences: The remarriage situation needs to be made clear when one

can remarry. The Anglican tradition would normally permit remarriage in case the

marriage became dead through death or it could be declared null by the church. In the

case of civil divorce on adultery, the innocent party can seek remarriage (in private
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service where there is no church service)[3]; the guilty party must seek repentance

and not remarriage (Lambeth position). These guidelines should be tabled in a

pastoral manner (see Table 1).

Support Ministries: Have the parish support groups like the DivorceCare. These

organizations (using a biblical curriculum) support people who are dealing with

divorce, so they do not become isolated. Both scripture and sociology share the view

that the community can alleviate the negative effects of divorce. According to a

survey by Baylor (Burr, 2020), children of divorce tend to abandon the church[28];

group support could serve to keep the family church involved. Pastors are to

discourage gossip/ condemnation by congregation. Rather, cultivate forgiveness

(Luke 15-style celebrates God rejoicing over one who repents sins of marital

waywardness).

Policy Recommendations: The diocese or synod may even institute formal

resolutions reaffirming the teaching of Lambeth (e.g. synod resolution repeating

Lambeth 1888/1978 on no remarriage in church unless in adultery case). Clergy

manuals must define the process of dealing with clergy divorce (this should usually

seek episcopal advice). The witness of the church is at risk: regular practice indicates

the church to have the mystery of marriage in honor (Heb 13:4). When preaching and

teaching, pastoral leaders ought to give reasons why marriage is treated this way in

the Scripture, such as by preaching about Malachi 2:16 (God angry at divorce) or the

one-flesh union in Genesis.

Conflict-Mediation Training: Since disagreement leads to divorce most times,

pastors ought to be taught fundamentals of mediation. This may include conflict de-

escalating, pastoral arbitrating, or referring to specialized ministries (e.g. Samaritan’s

Purse APAC project). The aim is the reconciliation, provided by any means (2 Cor

5:19). The Anglican Communion Catechism (1979) in article 25 teaches that part of

the church involves assisting in the resolution of disputes; and this applies to the

marital disputes as well.

Training the Congregation: A culture that supports marriage can be established by

regularly teaching the Congregation about biblical marriage (perhaps a series of

teaching on Sundays about Gods Design on marriage). Focus on Biblical texts (see
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Table 2) to base the thinking of people. Add forgiveness and restoration sermons with

references to 1 Cor 7, Matt 5, 19, etc. It is possible to recruit active laity (e.g.

marriage mentors) who will be able to assist the couples before they fall into crisis.

Table 2. Suggestions on Pastoral Protocol.

 Premarital Class 12-16 hours of communication, finances, theology of marriage

(including Genesis 2:24/Ephesians 5:31).

 Monthly Marriage Check-Ups - Paediatric group or couple mentors to talk about

early warning signs of trouble.

 Counseling Referral - Connect with Christian therapists; refer on the initial case

of abuse/addiction.

 DivorceCare Group - weekly group assistance to the separated/divorced which

includes Bible study and fellowship.

 Clergy Guidelines - Doctrine of diocesan on remarriage, ecclesiastical discipline

and potential restoration when one repents.

 Childcare Support - Provide childcare services to single/divorced parents who are

in church programs.

 Annual Vows Renewal - The couples should be encouraged to renew vows in

front of people as a method of commitment.

The intention of these protocols is to avoid divorce whenever possible and to alleviate

the outcomes in case it happens, encouraging the stability of the families and the

congregations (Smith and Denton, Soul Searching, 2020 discover that strong church

connections safeguard marriages).

6. Conclusion

In conclusion, a critical biblical-theological analysis reveals that marriage is meant to

be permanent by God. Back of Eden to Malachi, Christ, and the Apostles, the

Scripture supports the lifelong covenant of marriage and warns against divorce[1][21].

Anglican tradition which represents ancient Christianity reinstates this teaching

(Lambeth 1888)[3]. To the clergy, and the church leaders, this implies the need to

consistently declare the sanctity of marriage and individuals giving strong pastoral

care. Policy and practice must be biblically consistent: discourage lawful divorce,
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remarry should be reserved by scriptural instances, congregations should be taught

biblically how to marry Godly (see 1 Peter 3: 7 on honoring your spouse). Meanwhile,

mercy and reconciliation should be the response of the church to broken marriages.

With the application of these insights, an Anglican minister assists to maintain the

stability of the congregation and is faithful witness to the covenant of Christ. Should

you require additional explanation (i.e. the range of historic Anglican sources, the

thoroughness of pastoral procedures, or stylistic inclinations) please make me aware.
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